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PREFACE

Our EvangelicalLutheranConfessions addressedirst of all to God. What we confessand
declare in this documentwe confessin the presenceof Almighty God and as before the
judgment throne of our Lord JesusChrist himself. We make this confessionconfidently
believingthatwhatwe declarehereis nothing new, but is the evident teachingpf the Word of
God revealedin the Holy Sciiptures God himself requiresthat we shouldacknowledgeand
confesghistruth beforemen(Matthew 10:3233).

Thisconfessionis alsoaddressedo all our fellow confessor@and supportersvho in the unity
of Gods truth togethermake this confession.When a humble child of God sincerelybelieves
that what is confessedin this document is nothing else than what God himself teaches
explicitly or by necessaryimplication in the Scriptures so that he would require us to
confessthis before men, then he alsowill happily endorsethis confessiongdeclaring it to be
his very own.

Thosewho endorsethis confessiondo so solemnly beforethe Lord of the church and all
the world. All have a right to know who they are, and they have a right to know also
where othersstand This confessionis intendedto assistcommitted Christiansin making their
position clear before God and the church. May Christ give us conviction and courageto
confesshim before men and he will alsoconfess usbefore his Fatherin heaven.

In the confusion and turmoil of a churchfracturedby controversiesand debatesthat may
remainunresolvedfor years one cannoteasily know who is who. Oneis unableto determine
withoutalot of searchingnquiry,andcertainly not as quickly as the practicalcircumstancesnay
require,what a particularindividual or pastorof ourchurchmaybelieve on this or that issue
in debate.Often, in fact, it hasbeenregardedas an unwelcome prying into a mards private
affairs to requestto know unequivocally what he believes on this or that specific issue.
Officially suchrequestshave alsobeen frowned upon becausethey openly assumedivision
in our churchwhich would discreditthe cherishedfacadeof &ull doctrinalunity.6

But we believe that Godis peoplearerequiredto be quite open about their beliefs (1
Peter3:15). Any reluctanceor refusalto divulge what one believeson any matter of faith
or Christian confessionshouldjustifiably be seenas a causefor suspicionthat one has
somethingo hide or to be ashamedf, becausat may not be consistentwith the revealed
Word of God Especiallywhen callinganew pastorto their parishcongregationsresurely
entitled to know, if not evenin duty boundto find out, what the candidatedor their call
believein their heart of hearts on the spiritual and doctrinal issuesthat have been in
controversy.Before the Lord ourjudge,who knowsthe true situation,we shall not in any
way lend oursupportto a hypocritical facadeof doctrinal unity in our church when we
know differently.

This confessionthereforeis alsoaddressedo all thosewho haveopposedur confessiorof
the truth, or who still do opposethe positions declaredin it. Frequently,in debate and
discussionsin the controversiesthat have divided our churchin the past,many of us were
not given the opportunity to expressat length and in clear detail the full content of our
beliefs. We have sometimesbeen criticized therefore, either out of ignoranceor unfairness,
for holdingto all sorts of narrowandfoolish positionswhich we ourselvesvould emphatically
reject. To theseaccusationsnd insinuationsthere has often beenno opportunity for adequate
reply. Accordingly, a clear confessionis required in order to setthe recordstraight so that
everyonecan see precisely what we believe,and so that false and uncharitableaccusations
andinsinuationsmay be silencedandshown to be unfoundedIn sincerdove we earnestlyask
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all thosewho haveopposedour position in previous controversiesto study very carefuly the
biblical truths which we hereinconfessin all sincerity, and to recognizewith us that this is
nothing else but that which God himself teachesin his revealedwWord, the Holy Scriptures.
It is our earnestprayerthatin this way theremaybeunity in his church

Sinceit is our earnestdesiretoo that men andwomenin all placesandin all conditions
shouldcometo hear,understancand embracethe divine truths of the Word of God, this
confessionis addressedo the world around us. Whilewe arefully awarethatmanyof the
thingsweconfesshereareforeign to, andunacceptabldo theworld aboutus,yet we arenot
ashamedf this our teachingand confessiorbecauseve firmly believethatin everypartit
intendsto setforth only what God himself tells us, andis fully consistentwith his Word.
This entire world owesits existenceto the Lord God himself. God hasrevealedthat all
men, sooner orlater, in heavenor hell, will have to acknowledgetheir Creator and the
truth of his Word. The one Lord God of theuniversecallsall mento cometo him through
his Word. There are no secretsfor a privileged elite in this Word of God. It is all open
for the world to see Believing that this confessionis in complete harmony with this
Word of God we invite everyoneto examinethe Scripturesto verify thepositionsthat are
herein confessed.

Finally, this confessionis addressedo posterity, to thosewho follow after usin future
generationsWe want them to know clearly andpreciselywherewe havestoodontheissues
that were in controversyin our church. If we truly believethat we are here confessing
nothingelsethanwhatis taughtin Godds Word, then, asthesemattersare indisputeandthe
faithful confessionis in dangerof being compromisedor submergd, we have not only
the right, but alsoindeedthe duty, to setforth our faith clearly in writing, so thatit may
be passednwithout adulterationor compromisefor future generations.




The Reasonfor a Confession

If it is askedwhy we haveresortedto the publication of astatemenof confessionwe
wish it to beknownthat, finally we were drivento this, sinceno lesseraction appearedo
be responsiblepr consistentwith our sincere belief that the position for which we
have beencontendingover the yearsis not merely our own, butin very truth Godis own
revelation,which we arerequiredto defendandpromotewith our very lives.

When a church, through its theologians,will no longeropenlyandhonestlyfaceup
to preciseargumentationwhen it will no longer evaluatecarefully in the light of Gods
Word, either granting (and so also yielding to) its validity, or elseeffectively refuting
and rejecting its anti-scriptural implications, then argument(in the senseof bringing
cogentfacts and informaton from Scripture to bear on an issue for evaluation and
judgment),is no longer profitable. It is like castingpearlsbeforeswine Whenthatpoint
hasbeenreachedthen discussionmust give way to confessionif we desireto remain
faithful to Godds Word. When argumentsare no longeransweredthen,in the absence
of a clear confessionthere can only be compromise or the ultimate acceptance of
error. Neitherof theseareacceptabléf we desireto adherefaithfully to Godds truth.

Additional evidence tha more of the same continuingdebateand discussionwould
not be helpful to the churchis the fact that the samefalse teachings- especiallyin the
areaof Scripture - have raisedtheir ugly headsagain and again,even after they had
supposedlybeenlaid to rest by some official &tatemeré or &consensus It should be
evidentthat thereasonfor thisis thatthe precisenatureof theunderlying errorsvasnever
openly identified and specifically rejectedand condemnedas contrary to the Word of
God and subseqently driven out of the church by evangelicaldiscipline. On the
contrary errorists were, with only a few exceptions,neverrequiredto acknowledge,
recantandrejecttheir errors openly before the whole church Rather, their errorswere
allowedto remainsomewhamorehidden,concealedwith fanciful interpretations.

While we certainly do not expectto have a church on earthin which there are no
problemsor controversies,yet we do expectthe churchto deal with errorsresponsiblyby
clearly exposimg them as attacksuponthe Word of God and quite unequivocally giving
them no right of existencein the church.We believe that our church has performedvery
poorly in this regard with the result that sound argumentshave not producedhe results
that shauld havefollowed. This, now, makesa clear confessiomecessary

Furthermorewe have found that the very presentationof argumentsis no longer
understoody manyof our opponentsvho appeato basetheir presentationsponatotally
different world-view or philosophical presuppositions.The assumfions of existential
philosophyor a dialecticalview of truthé appearto underlie so much of their thinking
and presentationsi-rom that dialecticalpoint of view Scripture andbiblical statements
and teachings appear to be filled with &ension$ and contradictionswhich make
everythingrelativeandtransitory (G@ynami@ sothatthereis nolongeranything fixedand
stable(Gstatid), with the result that oppositescan be drued at the sametime andin the
samerelation. In suchasituationof confusionandirrationality furtherdebatevould appear
tobelargelypointless A clearandpreciseconfessioris calledfor.

Somehaveleft the churchbecausef this confusedsituation and have sought their
fellowship elsewhere Some have repeatedly urged a number of us to abandona
church in which such a situation is tolerated, pointing out that Godd Word requires
separationfrom errorists (Titus 3:10). We appreciatethe sincerity of thesepeopleand
their efforts to be faithful to Godd will, and indeed, the price they havepaid to live
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consistentlywith their faith. But we believethatto separatdrom a churchin a confused
situation in which there are not only errorists but also very many who are
endeavouringto be faithful to Godd truth is not precisely the sameas separating
ourselvedrom falseteachersVehaveto bear the responsibilities of fellowship towards
those who are faithfully contendingfor the truth and towards the many who, in their

simplicity, &now not anything (2 Samuell5:11). We intend to fulfil theseresponsibilitiesof

fellowship by not abandoningthose who are truly our brethren in the faith and are

earnestlycontendingfor the full truth of Godé& Word within the church. We are resolvedto

do this, despite our knowledge of our own personalweaknesseswith the prayerthat by

the graceof God we may not becomeweary with cortroversy and eventuallyremain silent

This is an everpresentdangerto which we are all prone, and we earnestlypray for Gods

strength that we may not yield to this temptation,to the intensesatisfactionof Satanand

of all who opposeGodis Word.

At the same time, we must statequite clearly and categgorically that we sincerely
believe that we have no right, in the face of Godds clear commands,to remain unequally
yokedtogetherwith unbelievers.We mustnot, and we will not, hesitateto severspiritual
fellowship fromachurchbodywhich knowingly, andin anon-goingway allowsits teachers to
teachfalselyin its name without rebuke.Ilt may not always be immediatelyclear at what
point the falseteachingsof erroristswho are toleratedin the churchdo actually becomethe
falseteachingsof the church body as a whole, but it is certainlyclearthat a churchbody
becomegesponsiblefor errorswhich it knowingly andwillingly allows to continuewithout
rebuke. Then division and separationare both calledfor and God- pleasing (Romans
16:17-18).

The Name of This Confession

The controversiesin the church over the yearshawe shownthat there are at least two
positionsin the church on manyissues We sincerely believe that what we statein this
confessionis nothing elsethan the faith of our fathersclearly taughtin the Scriptures.It is
the true and universal Christianfaith. But since false teachershave arisenwho also claim
that their erroneous positions are the universal faith, we are therefore driven to
distinguishwhat we believe from their errors.Thisis OurCorfessionthen inthesensehat
it identifies and unites us with all who have the true scriptural understandingof the
universalfaith in Christ.

Our Evangelical Lutheran @éession reaffirms and presupposks doctrinescontainedn the
Book of Concordof 1580.1t is evangelich becausét containsnothing but whatis taughtor
implied in the LutheranConfessionsn the Book of Concord.

As has occurred repeatedlyin history, the passingof time andthe sharpeningf
issuesin controversymakeit necessaryo setforth more precisely andin greaterdetail
same mattersthat were previously taken for grantedor understoodin the church. Our
confessions no more than this, so that we sincerelybelievethat we are setting forth
herenothing new, but are simply stating the old evangelical, gospelcentredChristian
faith set forth in the Lutheran Confessionsin a way that comesto grips specifically
with the moderndenialsand rejectionsof that faith.

It needsto be said in this connectionthat if we wish to confessthe true Lord Jesus
Christ faithfully, then we need toconfesshim especiallyin thosepoints where his truth
is being undermined today. Perhapsa most significant trend in satanicstrategyand
tacticsin recentyearshasbeento causethe true Gospelto be undermined,derided and
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rejected,not so much by blatantfalse teachingsputrather by apresentatiorof truthin
such a way asto belittle it, and bring it into disrepute. The pure Gospel may be
presentedn a ésettingd or datmospher@& or mood (as with a sneeror a shrug of the
shoulders), which causes it to be viewed with irreverence,with insincerity or
contempt. Theseare very subtle denials of Christ, but not of a doctrinal nature.

If we wish to be faithful to our Lord today, then, our confessionneedsto cometo grips
with somedenials also of such a nature. If, therefore, somemattersin Our Confessiordo
not appearto be strictly doctrinal (in the senseof the traditional confessions),then this is
becauseve needto meetsuchmoderndenialsin theselesstangibleareas.

With respectto the relationship of Our Confessionto the These®f Agreement{abasic
doctrinal statementof the Lutheran Church of Australia) we declarethat nothing in Our
EvangelicalLutheranConfessiorns in conflict with the These®f Agreementas we understand
them andas they were originally presentedo us.

We are aware of claims that the Thesesof Agreement were intendedto be a
compromisingand ambiguousdocument.Whatever maybe the truth on this matter we
acknowledgehatvariousinterpretation®f the These®f Agreementhavebeengiven which we
must reject as contrary to Holy Scripture and which therefore are contradicted and
condemnedin Our Evangelical Luthera€onfessionTheweaknes®f the Theseof Agreement,
from the point of view of effectively maintainingunity in the church, we believe is their
failure to give clear and explicit rejectionsand condemnation®f many presenterrorsthat
opposethe truth. Positive statementon their own aremore easily twisted than suchasare
supportedby specific rejectims and condemnationsas were so wisely provided in the
Formulaof Concord.

This documentis a confessionin the sensethat it is intendedto be a sincere,clear,
andprecisestatement ofvhatwe believeontheissueghathavebeenin controversyamong
us. It is given asbeforethe throneof God. We believein all sincerity that it is nothing
else than the pure truth of God. It is, for this reasonnot ableto fractureanddivide the
church,but only to unite the true childrenof God more closelytogetherin that one
faith which unitesus all in ChristJesusThisisthepurposeandintentionof OurEvangelical
LutheranConfession.

We have presentedthe doctrine of Holy Scripture both positively and negatively in
greater detail than any other doctrine becase it has been the focus of a great deal of
controversy in the church and becausemost other disagreenents have arisen from a
weaknessin this area. It is importantthat the full implications of Gods truth should be
clearly set forth to meet the controvesies that have divided us, so that it may be
apparentwho are faithful to Gods truth (1 Corinthians11:19).

Wehavefoundit necessarylsoto declareour beliefswith respectto various practical
matters, not strictly doctrinal in themselves,but which have been debatedin such a
way asto underminefaithfulnessto the truth of God

Justasthe proposedAugsburg Confessiornhad to be expandedn the face of malicious
slandersagainstthe Lutheranswhenit was being assertedhat they were denyingmany of
the fundamentalteachingsof the Christianfaith, so also,andfor similar reasons,we have
found it necessaryto declareour position also with respectto other articles of the faith in
which we arenotawareof anydissension.

All of OurEvangéicalLutheranConfessiolisintendedinally to focus upon our Lord and
Saviour JesusChrist, the incarnateSon of God, that is, upon his personand work for
our salvation We presentit therefore as nothing more, and nothing less, than our
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responsdo Jesué queston in Matthew 16:15@ut whom sayye that | am™® We say in
essene. 6Thou art the Christ the Son of the Living Godd (Matthew 16:16), and we
believe that this has not beenrevealedto us by flesh and blood but by our Fatherin
heaventhroughthe Scripturesalone.

0000000

Formallssues

THE SOURCE OF OUR FAITH
One of the most contentious issues in the short history of the Lutheran Church of Australia has

been the doctrine of Holy Scripture. This is understandable because in Lutheran theology the
Scripturesalone are to be the source and norm of all Christian doctrine.

If anyone would introduce new teachings into the church, or deny, question, or change any
existing teachings, he would very soon find himself in opposition to the traditional Lutheran
doctrineof the Scriptures. To the extent that he can deviate from the traditional teaching of the
church on Scripture, to that extent only will he be able to subvert or to change the teachings of the
church in other areas of Christian doctrine.

Inevitably the robcause of changes in other doctrines of the church will be a departure from the
true scriptural nature and authority of Scripture. It is of fundamental importance, therefore, that
there should be clarity and scrupulous faithfulness in the church of Gotthirdoctrine.
Everything else will depend on it.

It is of great importance to confess clearly the relationship between Christ Jesus and the
Scriptures. Christ Jesus is the incarnate Word of Gmpb$ ensarkgds and Holy Scripture is the
written Word (ogos graptos But they are both indissolubly linked together, so that, positively, the
proclamation of Christ is the presentation of Scripture, and negatively, every attack upon Scripture
is an attack upon Christ, the author of Scripture.

0000000

Article 1
THE CHRIST-CENTREDNESS OF SCRIPTURE

It was a most important insight of Dr. Martin Luther to recognizeChristJesusas
the very heartand centreof Holy Scripture.He expressedhisin manyways sayingthat
Christis the &entral point of the circle§ around which everythingelse in the Bible
revolves He declared:d see nothing in Scriptue exceptChrist and him crucified or
again: ¢Every word in the Bible points to Christd He sawall Scriptureas having been
given for the sakeof Christ in order that He might be made known and glorified. In
him alonedoesit find its full meaningand intent. Becauseof this everythingis to be
understoodwith referenceto him. dlake Christ out of the Scripture§ Luther asked
Erasmus, éand what will you find remairing in them® For the Scriptures contain
ANothing butChristandthe Christianfaithd

We are determinedto uphold and proclaim this important insight of Dr. Martin
Luther by which the Scriptureshave becomean openbook for all posterity

There has been no argumentconcerningthe fact of this matter,buttherehavebeen
very differing views in our church onthe implications of the Christcentrednessof
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Scriptue. Somehaveheld that the written Scripturesof the Old andthe New Testaments
are the Word of God becauseChrist is the thrustand centre of Scripture as if the
Word-of-God character of Scripture is somehow derived from its central content.
Others have maintainedthat while Christ and his Gospel are certainly the central
thrust and messageof the Scriptures,yet the fact that Scriptureis the Word of God is
dueto the divine authorshipof Scripturerather than to its Christcontent. This matter,
then, hasabearingon the very natureof Scriptureitself andits use.

We candecidethis issue,howeve, only from an examinationof the way in which our
Lord JesusChrist himself and his apostlesquote Scriptureasthe authoritativeWord of God.
Such an examinationshowsthat never do our Lord or his apostlesquote Scripture as the
authoritative Word of God becauset somehowpresentsChristor the Gospelof salvation.On
the contrary, they repeatedlyrefer to the Scripturesasthe authoritative Word of God on
the basis of the fact that God, the Lord, the Holy Spirit spoke those words. Divine
authorshipegablishesdivine authority: Gspokenof the Lord by the propheb (Matthew 1:22-
23;2:15), dMell spakeheHoly Ghosb (Acts 28:25; Hebrews3:7 cf. alsoActs 4:25).

AFFIRMATIVE

1. We believe, teach, and confess,therefore, that the central messageand intent of
Scripture is to prepare us for, and to proclaim, the Gospel of Jesus Christ and the
salvation of sinners. JesusChrist is the very heart and centreof all Scripture. We believe
that all that Scripturehasto say, not only on specifically spiritual mattes of faith andlife,
but alsoon mattersof history andgeographyandthingsof ascientific nature,or which convey
othertechnicalcontent, are part of the central thrust towardsJesusChrist and are intended
by God aspart of the overall purposeto draw usto our Saviourand to strengthenand equip
us in faith in our Lord. Thisis soeventhoughit may not be immediatelyapparenthow, or
in whatway, it is so. We believe this on the basisof Gods own revelationin Scripture:All
Scriptureis given by inspiragion of God and is profitable for doctrine, for reproof, for
correction, for instruction in righteousness:that the man of God may be perfect,
thoroughlyfurnishedunto all goodworksd (2 Timothy 3:16); &Searchthe scriptures. they
arethey which testify of med (John 5:39).

2. We believe, teach,andconfessthat the Scripturesasthe Word of God have Christ
and his Gospel astheir central messagebecausethat is the way that God himself
inspiredthem. He causedthe Scripturesto be written in this way in orderto enableus,
by them, to become wise unto salvation John 5:39; 6rhey are written for our
admonition..6 1 Corinthians10:11;2 Timothy 2:15).

3. We believe, teach, and confess, thereforethat, becauseall of Scripture was
inspiredby God for our salvation,the properuse of Scripture requires thaive accepevery
word of Scripture as intended for our salvation and earnestlystrive to learn from it how,
andin what way, eventhe minute details of Scripturemay assistour faith and sanctification
to the glory of God.

4, We believe, teach, and confess,however, that when it is rightly assertedthat
the Gospelis the centralmessagef the Scripturesthis is not intendedto imply that it
is the only messageof the inspired Word of God in the sensethat no other
information can be derived from Scripture.The Scripturesdo, in fact, presenta great
deal of information that is of value from purely historical, geographical,scientific or
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other technical points of view. To derive such informationfrom Scripture is not an
abuseof Scripture. But to derive only suchinformation from Scripturewhile failing to
perceivethe Saviour and our salvation,to which purposeall of Scripturewas intended,
is not only a failure to benefit from Godd® central purposein giving us his Word, but
also ultimately it is to set oneself againstthe Lord of Scripturehimself, for manis
not able to take a neutral position of academic noninvolvement when he is
confrontedwith the Gospelof Christ (Matthew 12:30; Luke 11:23)

NEGATIVE

1. We reject and condemnevery failure to seeand acceptthatJesusChrist or his
Gospelof our salvationis the centralmessageand thrust of all canonical Scripture.

2. Werejectand condemneverysuggestiornthatthe Christ-centrednesef Scripture,or
its gogel content,is that which makesit the Word of God, asif Scriptureis Godds Word not
becausehe inspired it and authoredthe words of Scripturebut becauset setsforth Christ
and the Gospel.

3. We reject and condemnthe suggestionthat any given wordsof Scripturecould

not besaidto be the Word of God if they did not setforth Christ or our salvationeven
thoughthey havebeenspokenby, or inspired by, God himself. For example,we cannot
acceptthat God is unableto speak,or to revealby divine inspiraion, any messageor

informationthat is not directly relatedto our salvationin Christ.

4, We rejectandcondemn therefore,everyattemptto usethe centralChristcontentof
Scripture asaprinciple to gradeor categorizepassagesf Scripture as being more or less
divinely inspired,or having more or lessdivine authority,accordingaswejudge themto set
forth moreor lessexplicitly the central messageof Christ. This assumesthe error thatthe
moreapassageéeachesChristthe moreauthoritativeit is.

5. Werejectandcondemnasavery subtlerefusalto believe in thefull truthfulnessof

GodsWord,thenotionthattoderive any otherinformation from Scripture thanthat which

canbeshownto relate toChristand oursalvationis essentiallyanabuseof Godés WordWe

rejectandcondemnrespecially, thereforegverysuggestiofasthatpresupposebytheslogan
O6rhe Bible is no textbookof sciencé), thatif information is derived from the Scriptures
that relatesto history and geographyandthesciencesetc.,it maynotbetrueandfactualor

authoritativein thosefields, while somehowthat sameinformation may neverthelesbe

authoritativeand truthfulin its function to point to Christandthe central messag# the

Gospel.Jesussaid: df | havetold you earthly things andye believe not, how shall ye

believeif | tell you of heavenlythings®John 3:12).

Article 2
THE FORMAL AND MATERIAL PRINCIPLES

For many years theologians in the church have spoken dfottmealo and dnateriab principles
of a church or denominatiori-ormal principle means that which a church body regards as its
ultimate authority or source of doctrine or that by which doctrine and teaching are to be judged.
Naturally the formal principles of churches and denominations varyeSsach as the Lutheran
church, hold that Scripture alone is the ultimate authority or formal principle. Others vary from
holy traditions to reason, Christian experience, and feeling. Where the formal principles of two
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parties are not identical true agresrhisvirtually impossible

Material principle means that which a particular church or body regards as the central
substance of its message, or the very core of its fathLutherans the material principle is Christ
or the doctrine of justification bysods grace for Chrigs sake through faith. This is why this
article of our faith has also been called the article by which the church stands or falls. Other
churches believe in all sincerity that the central message of the Christian faith is something el
They see it agthe greater glory of Gdddhe sanctifiedsinney dhe perfection of the Christian
marg @articipationin the divine lifed d&he Spirit-filled child of Godj etc. Churcheddiffer and
have quite different approacheailtimately becausdhey have differingmaterialprinciples

We agreethat an analysisof church bodies on the basisof their formal and material
principles is very usefulandnecessarysothatin no way would we like to disparagesuch a
useful insight.

The term material principle, howeve, has somedifficulties and has possibly caused
considerable misunderstandingas far as the Lutheran Churclés material principle is
concernedThe problem seemsto be related to the term drincipled A principle may be
seenasa startingpoint or a beginningThatis a fundamentalassumptionor teachingfrom
which otherteachingsmay be derived or deduced.

In the caseof the formal principle, Scripture alone is the principle from which all
teachingand doctrine must be derived. Scriptureis the only sourceand norm of all matters
of doctrine, faith, andlife of the LutheranChurch. The material principle, however, - the
doctrine of justification - is not a principle in the sensethat other doctrines can be
legitimately derived from it. That is precisely what hasledto a greatdeal of confusionin
the churchwhen peopleassumedthat they might derive or draw out doctrinesfrom the
doctrine of justification. This leads to d@ospelreductionisnd where finally only such
doctrines are consideredo be valid or importantin the churchasflow from, or are derived
from, the Gospelof justification by grace In this way somehavehad no usefor the Law
becauseét cannotbe derivedfrom the Gospel.Others havealeniedthe doctrineof hell because
it appearsto becontraryto theGospelof Gods love; and othersagain seeno objectionto the
ordination of womeninto the ministry becauseit in no way appearsto militate against
the central article of justification

Becausef theconfusionthatthis hascausedhereandthere inthe churchwe would prefer
not to speak of the material principle of the Lutheran Church at all. It is important,
however, that our confessionshould be intelligible to those whoare used to speakingof
the material principlein the properandlegitimateway. Toachievethiswe shalltry toavoidthe
terms material principle on the one hand,and formal principle on the other hand in this
article. For the concept material principle, on the one hand, we shall use suchtermsas:
doctrine of justification, Christ, central teaching, or the Gospel,andfor the conaept, formal
principle, onthe otherhand,we shallusesuchexpressionss the Scriptures the authority of
the Scripturesthe source of our faith etc. Theseexpressionsthen, will appearin italics.
By this it shouldbe understoodhat the legitimate conceptsof material principle andformal
principleare meant.

We assertthat the two central insights of the Lutheran Reformation: The sola scriptura
(ScriptureAlone), andthe solus christus or sola gratia (Christ Alone or Grace Alone), are not
in, and must not be brought into, opposition with one another.In the church today it is
impossibleto have one without the other: either Christwithout the Scripturesor the Scriptues
withoutC hrist. Any attempttherefore toemphasizeone atthe expenseof the other
is fundamentallynistakenand musthave tragic consequence®r the entire Christianfaith
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andlife. Thetwo mustbe distinguished:Christis not the Scriptues,and the Saiptures are not
Christ; butthey mustnotbe opposed

Christ and the Gospel, of coursg logically precedethe Scriptures,andnot vice versa.
The Scriptuesaretheinspired words of God by which God has revealedhis will, and the
Gospel of his Son, our Lord JesusChrist to man.

In 1 Corinthians11:3 Scripture indicates alogical progression of authority or
headship:Now | want you to realisethat the headof everymanis Christ, and the head
of thewomanis man,andtheheadof Christis Godd(N.I.V). Wemight saythatthelogical
progressiorof authority by whichwe areofferedthetruthsthatGodwould communicatdo
us are God - Christ - the Holy Spirit - and the written words of Scripture Christ
receivedthe Word from the Father andcommunicatedt to his hearersbhn 8:26; 12:49;
14:10). Jesusaffirmed that after his departurethe Holy Spirit would bring thesesame
words of Jesusback to the minds of thedisciplesdJohn 14:2526; 15:26).The apostlesn
turn would communicatehesewordsto otherslohn 15:26-27). Their witnessis, therefore,
the authoritativeWord of God to theworld -thevery words oflesus@ethat hearethyou
hearethme...6 (Luke 10:16).

Sincethedepartureof Christts apostlesve todayhaveno authoritativerevelationof God
to his church,otherthanthe inspired writings in the Scriptures(John 17:20). In this way
Gods revelationpasses fromthe Father,Christ, the Holy Spirit, throughthe apostlesn
Scripture to us(cf. Revelation1:1).

Faith in God takesplacein reverseprocedure. The words of Scripturecommunicatethe
wordsor messag®f Gods Law and Gospel. The Holy Spirit, who breathedthesewords in
thefirst place(2 Timothy 316) speakdodaythrough thesame Scripturesand createsin us
faith in the Lord JesusChiist as our Saviour (cf. Lutherts explanationto the third article
of the Creed,alsoJohn 6:44-45).In this way, through Christ Jesusand his Word we come
to the Father ( John14:6).

The scriptural relationship, then, between God, Jesus,the Holy Spirit and our faith,
must be upheldfor the sake of our salvaion. We are determinedto honourthe Scriptures
by faithful obedienceto, and worship of, our Lord JesusChrist. We must thereforereject
and condemnevery attempteither to confusethe roles of Christ and the Scriptures,or to
exalt one at the expenseof the other.

Somein the churchhavespokenin suchaway asto imply that the authority of the
Scripturesis limited to, or evenrestrictedto, its gospelcontentor &¢hrusttowardsChrist
Otherssee sich a position assacrificingthe authority of Scriptureto its centralmessagé€Christ),
andcallit gyospereductionisn@

Whenthey assertedhatthe Scripturesareauthoritativebecausehey arethedivinely inspired
words of God, and not just becauseof their gospel content, they have been accusedof
diblicismd or sacrificingthe Gospel(Chrisf)for the Scripturesor worshippinga Book, havinga
(paperpopd or being Fundamentalists.

Thedisagreementthen, is aboutthe preciserelationshipbetweenChrist (the material
principle) and Scripture (the formal principle). How are they to be related so that they
arenot broughtinto conflict with eachanother?

AFFIRMATIVE

1. We believe, teach, and confessthat true, biblical theology recognizes,and must
bow in absolute submissionto, two major authoritiesor insights, namely Christ and
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Scripture.As authoritiestheseare, in fact, only different aspectsof whatis ultimately the
samething. But they mustbe distinguishedrom eachother, for the oneis not the other.
But Christ, the Secondpersonof the holy Trinity is God equal to théather,possessing
absolute authority (John 5:23; Philippians 2:9-11). Christts authority cannot be
compromisedor limited in any way by anything. What Christ has done for our
salvation (our atonement)s an eternallyvalid occurrence(Revelation13:8) which has
the power or authority to commandacceptancéfaith) andto shapeand determineour
lives. The Gospelthe GoodNews(euangellion is simply God revelation of Christ and his
atonementand work for our salvation This revelationis true, authoritativeand effective
beyondquestion.The Scriptures on the other hand, possessabsoluteauthority because
they arethe Spirit-breathedwriting through which God, via the holy writers, in human
language,andin propositionalstatementéntelligible to the humammind, hasrevealedo
us the truths and factual information that he choseto give us for our salvation and
Christian life (2 Timothy 3:16-17). By cduthorityd herewe meanthe right or capacity
to commandobedienceand subjectionto its final judgmentand decision.

2. Webelieve teachandconfesshatScriptureandthedoctrineof justification affirm and
supporteachother (&hey testify of me..6John 5:39) so that it is a grievous error to bring
them into oppositionto eachother. Whatever is taught or implied in the Scripturescannot
possibly negate,contradictor underminethe Gospelin any way; and whatever, on the other
hand, truly and genuinely belongsto the Gospel canrot contradict, negate,or undermine
anythingthatis truly scriptural.

3. We believe, teach, and confessthat only by faith in the Gospel can we really

cometo acceptthe Scripturesas the very Word of God and understand rightlytheir

message(TheseofAgreementVIll, 5). It maybe saidthatin this sensefaith in Christ or the
Gospellogically precededaith in the Scriptures The Gospelis the power that is the cause
of our faith (Romans 1:16) in the Scriptures.This is sometimesreferred to as the
causatve authority of the Gospel.Accordingly, our view of the Bible is the result of our

faith in the Gospelof ChristOurfaith in Christ(fides qua credityris not createdin us by first

adopting a particular view of the Bible. On the other hand, our undersanding of the faith

(fides quae creditiris very muchdeterminedoy ourattitudeto the Bible.

4, Webelieve,teach,andconfesghatthetruth of the Gospelis prior to the Scripturesso
that truth is not dependentuponits being revealedto us in the Scriptures. Christ and the
Gospelis truth before and without Godds revelation inthe Scriptures(John 14:6)

5. We believe,teach,andconfess, howevelthat we, today, can know what the true
Gospel is, and who the true Lord Jesus Christ is, only from Gods authoritative
revelation inthe Scriptures.For us today, therefore,the Scripturesare the only norm of the
Gospe] sothat all views aboutthe Gospel musbederivedonly from, andprovedonly by, the
Scriptures.Becausethe Gospel cannot now be known without Godds revelationof it inthe
Scripturesanyviews of the Gospelwhich are not establishedby the authority of Scripture
are not of the one and only true Gospel, but they are a false gospelcursedby God
(Galatians 1:6-8). To us, then, Christ and the Gospel ae availablenow only through the
Scripturesso that we cannot affirm the Gospel excepton the authority of the Scriptures.
This is not to exalt the Scripturesabove Christ, but merelyto acknowledgeanddistinguish
their properroles.

6. We believe, teach, and confessthat the Gospelhas normdive authority in the
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Scriptures.By this we meanthat, sincethe Gospelof Chrisis atonementis thevery heart
andcentreof all Scripture,thereforeno passageof Scripturedarebeinterpretedn sucha
way asto bring it into conflict with Christ or the chief article of the Christian faith as
revealedin the Scriptures(the analogy of faith). Scripturecannotbe in conflictwith its
own heartandcentre.ln thiswaythe Gospelacts as a brake, or negativelimitation upon
false humaninterpretationsof Scripture.lt tells us how a passagenaynotbeunderstood,
eventhoughit doesnottell uspreciselyhow a passagenustbe understood.

7. We believe, teach, and confessthat asthe church provesthe correctnesf its gospel
teachingfrom the Scripturesalone, so also it proves the correctnessof all other teachings
from the Scripturesalone, and not, somehow from the Gospel(ThesesfAgreemenVIll, [). This
meanghattheScripturesaloneand not the Gospelare the sole norm and standardaccordingto
which all teachings,togetherwith all teachersin the church,should be estimatedand judged
(Formulaof Concord The Summary, ContenRule and Standardriglotta p.777). As Go& own
inspired words, the ScriptureseaGods authoritative rule and norm of all that his church teaches
and does in his name.

8. We believe, teach, and confessthat, asthe church derives the Gospel of Christs
atonementandour salvationonly from the Scriptures,soalsoit derivesall otherteachingor
doctrineonly from the Scriptures,and not from the Gospel or from what the Gospel is
thought to imply.

9. When we declarethat the Scripturesare the norm or authority of the Gospelwe
meansimply that the contentof the Gospelandthe way in which it is to be expressednust
be taken from, andjudgedby, the Scriptures.

10. We believe, teach, and confessthat while the Gospelitself is the effective power
(&causativeauthorityd that instils faith (fidesquacreditur) in the Saviour,yet the Scripturesalone
are the normative authority, which establishes,and regulates,or judges the proper statement
and confessionof the Christianfaith (fidesquaecreditur).

NEGATIVE

1. We reject and condemn,as a most destructive error that cuts directly at the very
foundationof the Christianfaith, any and every attemptto bring the authority of the Scriptures
andthe Gospelinto conflict with eachotherby employingthemoutside of their properGod-given
roles This is done whenit is held thatwe mustfirst acceptthe Scripturesas God inspired
and inerrant Word before we can believe in Christ, and that then, as a consequencef this
view of the Scriptureswe will acceptChristJesusasour Saviour. This is done alsowhen the
Gospel is used as a principle of interpretation over the Scripturesin such a way that it
determinesnot only, negatively, what a passagecannot mean (namely that it cannot be
contraryto the Gospel),but also positively, what a passagemust mean,and, so, in this way,
the Gospel may be used to set aside, abrogate,or diminish, all law, and thusto alter Gods
holy, immutable will or what he prescribesn his Word, to becomesomethingless demanding
under the dreedom of the gosped This is done also when the normative authority of the
Scriptures is made to dependupon the Gospel, so that the Gospel becomesthe norm of all
theologyand Christian teaching,as if all other teachingsof Scriptureare to bein some way
derivedfrom the Gospel,andthat therefore,a clear teaching of Scripture may be set aside or
disregardedas having no authority unlessit can be showrthat, in some way, it is derivedfrom,
or validatedby, the Gospel. This again makesthe Gospelinto a sourceand norm of doctrine
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(Thesesf AgreemenvIll, 1).

2. We thereforerejed and condemn,asafundamentalrejecion of the sola scriptura
principle every demandthat clear teachingsof Scripture be shown to be related to the
Gospel insomeway before they can be held to be important or authoritativefor us; and
everyassertiorthat the moreslosely Scriptureteachingsare related to the Gospelthe more
authority they possess.

3. Similarly, we reject and condemnevery attemptto usethe Gospelasa kind of
dest for canonicityd to be applied to passageswithin the accepted Scripturesor to
books within our present Bibles. The question of the canon of Scriptureis a
historical question.The Gospel cannot be usedas an authorityto set up a canon
within the canon

Article 3
THE AUTHORITY OFSCRIPTURE

We have seenthat there is no cortradiction betweenascribing absolute authority to
Christ and ascribing absolute authorityto the Scriptures Scripture has divine authority
preciselybecausét is the Word andrevelationof Godhimself. By duthorityd here we mean
the inherentright, capacity or power to commandobedience,acceptanceand subjectionto
its will and submissionto its final judgmentand decision. Whatevelis the Word, the
communication, or revelation of God, hasthe authority of God himself, who is ultimate
authority. It camot meaningfully be said that somethingis the Word or revelation of God
but yet has no authority.

There has been considerableconfusionin the church onthe matterof the authority of
the Old Testamentwith its variouslaws andregulationsaswell asthe authority of many of
the New Testamentregulations.Some have maintainedthat these are of no authority for
us today. While they are willing to concedethat the Old Testaments properly to becalled
the Word of God, yet, in practice, they do not regardit aspossessinglivine authorityin the
samesenseaswe havedefinedit. It is frequently assumedhat it wasthe primitive situation,
or the special conditions, in which the Old Testamentwas given, which limits its
authority.

This falsetheological posiion, then, carriesover into the New Testamentind the same
arguments are used to limit the authority of New Testamentpassagesto the very
circumscribedctonditionsin which theyweregivenatthattime. With this false presupposition,
then, theologianshave postulatedmany differing and contradictory theologies in the Old
Testamentandin the New Testamentpresumptuouslystatingthat the theology of Paul
contradictsthe theology of Peteror Luke, etc. While all of the Old Testamentand the
New Testaments somehowstill concededo be the Word of God, yet it is accordedno
absolute and universal authority either for the time it was written or for today. It is
presumed,then, on this basis, that we have to formulate our own theology for our
own times.

Othes in the church have regarded thisas a failure to perceivethe very meaning
and nature of biblical authority,and as a most destructiveand dangerousconfusion,
which,in principle, undermines allivine authority in Scripture,and which promotesa
spirit of theological anarchy, which abolishesthe Law in the church, so that all
confessionof Scriptureasthe Word of God is little morethan a formality. Still othersin
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the past have tried to impose all sorts of rules and regulations which God gaveltm igra€ld
Testament, as if they were binding upon his Christian congregations today.

It is vitally important for the peace and unity of the church, therefore, that these matters
should be resolved in humble obedience to&d&ord, for upon our understding of this matter
will depend the very sense in which we mean to confess that Scripture is the Word of God. Any
confession of Scripture @he Word of Go@without agreement in this matter is a deception.

AFFIRM ATIVE

1. We believe, teach, and confessthat since ourLord JesusChristandhis apostles
spoke of, and referred to, the Scriptures always and only with the utmost respect
acknowledginghemto be the authoritative Word of God and the final authority to

which we must all be subject thereforeit is the duty of the churchtoday alsoto insist
uponthe samdaivine authority of ScripturewithoutequivocationMatthew5:17-18; 22:42

44; John 10:35; Romans9:17, Galatians3:8). The holy writers repeatedlyrefer to the
Scripturesas Gods directing andinstructing us with divine authority (Matthew 1:23;

2 Timothy 3:1617; Hebrewsl1:1).

2. We believe, teach, and confess that the authooityScripture lies in God
himself, and that Scripturepossesseits authority or capacityto demandour obedience
andacepancepreciselybecauseét is God himselfwho is speakingo usin Scripture and
revealing tousinformation for ouracceptance.

3. We believe, teach, and confess that divine revelation necessarilyinvolves
divine authority. What God revealsto us commandsour acceptanceScriptureasdivine
revelationpossesseshat divine authority whethermen perceiveit or not. If, becausef
our weaknesspor becauseof our inability to understandthe language,we cannotgrasp
the content or precise messageof a passageof Scripture,then, obviously, it reveals
nothingto us. That passageof Scripture,however,remains authoritativen itself, as the
Word of God, eventhoughwe maynot have graspedits meaning.Its legitimateclaim
uponour acceptanceindobediencds not affectedby our inability to understand,even
though our personalappreciationof that authority may be lacking. In this way some
passagesnay appearto be very clearto us and other passagesnay not be as clearor
they may evenbe dark anddifficult for us to understandWhile they all possesslivine
authority, yet, asthey do not effectively reveal anythingto us, we have no way of
appreciatingtheir authority.

4, We believe, teach,and confess,therefore,that, when we assesghe weight of
authority in various Scripturepassage@ regard to a particular issue, we are not to
imagine that some passagesare inherently more authoritative and some less
authoritative,but that in ourjudgment their equaldivine authority appliesmore or less
directly to the patticular issuein question

5. Webelieve,teach,andconfesghat theauthorityof every passagef Scriptureapplies
only to God3s intendedmeaningof that passagelt is mostimportant,therefore to understand,
from the text itself, what the passageof Sciipture is referringto, and to whom God is
speakingjn order that we may correctly perceivetheintendedscopeandapplicationof that
divine authority. Any attempt, either, on the one hand, to apply the authority of a passage
or commandof God more widely andbeyondwhat God intended,or, on the otherhand,to
limit and restrict the application of that word more narrowly than God intended, is a
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seriousinterferencewith divine authority. It is not merely the situationsor circumstances,
thereforein which a particular word or command of God is given that determinesthe
scope of its application,but ratherthe intention of God. We will discoverthe intention of
God in the context of that passageand in the Scripturesgenerally.In this way we will find
that many commandment®f God to his peoplein the Old Testamentnd elsewhereado not
bind and restrict us today, not becausethey arein the Old Testamen{asif it no longer has
authority), norbecausethey were given to the Jews, nor becausethey were given in so
called primitive and unenlightenedtimes (asif that could limit the authority of Gods
Word), but becauseGod»s Word itself indicates the limited intention of God in those
passage®f his Word. We may not arbitrarily limit the scopeof the divine authority of any
passage,but must be guided only by the divine intention revealedin the passage itself.
Scriptue alone interprets Scripture

6. We believe, teach, and confessthat every passageof Scripture possesseshe same
divine authority becauseit is Gods Word regardlessof what subject itmay be speakingf
(ThesesfAgreemenvill, 7).

7. We declare,therefore,that tobe disobedientto Scriptureeither in not obeying its
commandsor in not acceptingits teachingsasthe final arbiter inall matters & which it
speaksjs the samething as being disobedientto, and in rebellion against, thdriune God
himself.

8. We confessthe authority of Godés Word in every part and every passageof
Scripture, so that, provided passagesf Scripturearenot cited out d contextbut in harmony
with their intended meaning, they may be quoted as @roof text to bring to bear the
divine authority of God himself upona specific matter. This was the practice of Christ
and the apostles(Matthew 4:4-10; 19:3-6; Luke 24:2527), of Luther, and the Lutheran
Confessions and also of the Thesesof Agreemeneveryoneknows. In fact, the Lutheran
Confessionsregard it as Gasld or as dextreme impudencé to affirm something that
passageof Scripture do not say, or without proof from Scripture passagegcf. Apology
XI1,138, 157; XXI, 10; XXIIl , 63; XXVII, 23).

9. We believethat becausehe one author, God, inspirethe whole of Scripturein all
its parts and words (Thesesof AgreemenW/Ill, 7), thereforeScripturewill presenta consisteh
theological position with divine authority.

NEGATIVE

1. We rejectand condemnasan insult to God, the author of Scripture,any attempt
to distinguishbetweenpassagesf Scripturewhich are authoritativeand thosewhich are
not, or to regardthe Old Testamentaspossessingno authoritytoday.

2. We reject and condemnany attempt to discreditthe authority of any passage
becausef thehumanenvironmenin which it wasgiven, or because ofmarfs inability to
graspits meaning,or to achieveunanimity in the understandin@f its content.

3. We reject and condemnall talk of gradesof authority in the canonicalbooks of
Scriptureon thebasisof subjectmatter asif the more a passagepresentsChrist the
more authoritativeit is, or asif the more closely it is related to the Gospelthe more
authoritativeit becomes.
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4. We reject and condemn, as an irresponsibleabuseof the divinely authoritative
Word, every application of Scripturein a way that is contrary to its intended meaning.
To limit and restrict the applicaton of God®s authority in passagesf Scriptureto a scope
lessthan God intendedisjust asevil asto applythe authorityof apassagdeyond,andwider
than,what God intended.On the onehandwe reject and condemnthe simplistic application
of all Godis commandsto individuals, groups, or nationsof peoplein the past as being
applicable and binding upon us today. By that folly the Word of God is brought into
disrepute, Christian freedomis restricted, and we arelogically all required, like Hosea to
take aharlot to be our wife (Hoseal:2), or like the Israelitesto offer animal sacrificesandto
observe theSabbath(Exodus20:2, 8-11). On the other hand we reject and condemnalso
every illicit and subtle limitation of the authority andapplication of Scripturein the Old
and New Testamentgo theparticulartimesor circumstances which theyweregivenso as
to enablethe churchtoday to fit in more closely with the trendsof modern society.

5. We reject and condemn every attempt to apply the authoriy of Scripture
indiscriminately and arbitrarily by tearing passagesut of their context and applying
themcontrary to their intendedmeaning.

6. Similarly we reject the procedure of many theologianstoday who assign to
passage®f Scripturevarious genresor literary stylesand by this procedurewould discredit
or limit the authority of thosepassagessthe authoritative Word of God.

7. We reject and condemrevery attemptto discouragegpeoplefrom quotingindividual
passagesf Scriptureas @roof textd§ as if a passagdoses all of its authority onceit is
separated from itsmmediate context.

8. We reject and condemn,as a repudiationof the fundamental unity and divine
authority of Scripture, every suggestion that we can find different and contradictory
Gheolgyies in Scripture,when by this it is meantthat thereis an inconsistent,and even
contradictory,applicationof theological principledy different apostlesandevangelistsn the
New Testamenteventhoughthey are all inspired by the sameHoly Spirit. We reject root
and branch not merely the modern situational ethics but also the modern situational
theology:

Article 4
THE DIVINE AND HUMAN NATURES OF SCRIPTURE

An areain which there hasbeen a greatdeal of confusion inour church over the
years and which has spawned much argumentis the so called human sided and
divine sided of Scripture. Those who allow for all sorts of errors, contra-dictions,
and irreconcilable discrepanciesin the Scripturesusedthe so-called tbhuman sided of
Scriptureto sugport their position. Sinceit is humanto err and to make mistakes, it
was considered a denial of the duman sided of Scripture to teach any genuine
inerrancyof the Bible. They labelledthis docetismas if it were tantamounto denying
the human nature of Christ. Any harmonization of apparentcontradictionsin the
Scripturestoo was consideredio be a refusal torecognizethe human side of Scripture.
When the divine side of Scripture was said to necessitatean inerrant Word of God,
then it was argued that God in his grace accommodated himself to human
characteristicsuchasfallibility or liability to err.

Others adamantlyrefusedto acceptthis compromisewith errorists. Never do the
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Scripturesanywhereteach that Godds Word contains errors. On the contrary, God3s
Word is truth (John 17:17). Room for errorsshouldnot, therefore,be introducedinto
the Scripturesunderthe adagedio err is humar@ Concerningthe analogyof the human
natureof Jesusit was pointed out also that God took the human nature into his own
personin Christ gyet without sing asScripturesays(Hebrews4:15).

We are all agreedthat there is,properly speaking,a humanand a divine characterin
Scripture Every word of Scriptue is at the sametime both human and divine. It is the
Word of God in and throughthe words of men, using humanlanguage,logic and imagery.
But the point of the controversyhas been whether the natural limitations of the human
mind, especially the liability to err and to make mistakes,camethrough into the written
Word itself. To this somehave said yesand othershave said no.

AFFIRMATIVE

1. Webelieve teach,andconfesghat whentheScriptures say®ll scriptureis given
by inspirationof Godd(2 Timothy 3:16),it is therebyspecifically statedthat all the writing
of Godds Word has a divine character.That it is written in humanlanguageamplies
alsothat it hasahumancharacter Everyword of Scripture therefore shouldbeseerto be
both human and divine, or the Word of God in and through the words of men. The
words are both God&s words and merts words No attempt,therefore,darebe madeto
separatanddistinguishwhatis theword of menin the Scripturedrom what is the Word
of God.

2. For this reasonit must alsobe acknowledgedhat, in eachand evey part of Scripture,
whatever is said about the human character of Scripture is said also about the divine
characteof Scriptureand vice versa

3. We believe, teach, and confess therefore, that when the Scriptures ascribe to

themselves the qualities of perfection, authority, sufficiency, and inerrancy etc., these
qualitiesapply, not only to the divine characterof Scripture,but alsoto the humancharacter
(cf. Thesesof AgreementVIII,10). Similarly one cannotascribe all sorts of errors and

discrepana@sto the human characterof Scripture without at the sametime ascribingthese
to the divine characterWe believe that none of the naturallimitations which belongto the

human mind, even under the inspiration of the Holy Spirit, can impair the authority of the

Bible or the inerrancyof Gods Word (Theseof Agreemenv/Iil, 10).

4, We believe, teach,and confessthat it is mostimportantto adhereto the fact
that every word of Scriptureis fully human,becauseonly in this way canit be Gods
revelation tous. Only by speakingto usin humanlanguagethat employs human words,
human concepts, grammar, and logical relationships, understandableyy the human
mind, can God conveyto us through our minds and intellects what he would have us
know. We believe that the rational humanmind (as a servantunderthe Word but not a
master over it) is taken for granted as the Godgiven means whereby man
undestanddivine revelation.Revelationtruly revealsinformationin a way that can be
understood.

5. We believe, teach,and confessthat it is mostimportantto adhereto the fact
that every word of Scripture is also thoroughly divine. It has its ultimate origin in
the mind of God himself. We areto listen to Scriptue, thereforeasif thesewordsfell
from thelips of God himself, for they wereinspired by God (2 Timothy 3:16). They are
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therefore also ownedby him. The divine authority of the words of Scripturerests upon
the fact that thesewords are thoroughly divine.

NEGATIVE

1. We reject and condemn, as a most dangerouserror, the position that some
passagesndwordsof Scripturearedivine, and othershuman, or that in somepassages
the humancharacteis moredominantthanthedivine characteiof Scripture orviceversa

2. We reject and condemnin the sameway every suggdion that while such
attributesas perfection,holinessjnfallibility, truthfulness, antherrancy may be properly
ascribedto the Bible becauseit is the Word of God, yet, becauseit is a human
book, with obvious human features theseattributesof perfection, truth, inerrancy etc.,
mustmeansomethingelsewhenappliedto the Scriptureghanwhatthey ordinarily imply.

3. We reject and condemn, as a most dangerous error which potentially undermines the
authority of all Scripture, the theory that humaltibdity, or human liability to err and to make
mistakes- to which also the holy writers were proneactually came through into the writing
(graphe 2 Timothy 3:16) of Scripture itself, or the written words in such a way as to limit or
undermine the coplete inerrancy of any word of Scripture. The result is that, allegedly, the written
word is subject to errors and contradictions in its human character, either in its statements about
earthly facts or in its spiritual teachings.

4, We reject, as contrary teound teaching and appropriate presentation, the tendency of
theologians of our day to emphasize human sinfulness, fallibility, and liability to err in the sacred
writers in connection with their writing of Scripture. This is not the way in which the t8@#p
speak of these men. Both the Scriptures and.ufieeran Confesions, on the contrary, emphasize,
rather, the holiness of the writers and their adherence tdsGuatl as they wrote and spoke the
words of God (2 Peter 1:481).

5. We reject and condenuharges of docetism made by theologians against those who have
attempted to offeharmonisation®f seemingly contradictory passagesSefipture, as if this were
somehow an illegitimate exercise, attempting to do away with the human charfaSeripture

and adf the presencef errorsandcontradictionsin Scriptureis a necessarypart of its
human character.

6. We reject and condemn the suggestion that those who subscribeto the
perfection, infallibility, and inerrancy of the Scripturesare held to be mativated by a
millenialistic spirit or a theology of glory, ratherthan a theology of the cross.

7. In the comparisonbetweenthe humanand divine characterof the Scriptures(the
written Word of God) and the humananddivine naturesof Christ (the personalWord,John
1:14)werejectandcondemnanysuggestiorthatthehumanityof Christ implies the sinfulness
of his human nature, or thatthe humanity of the Scripturesimplies the fallibility of its
words or their liability to err. This is basedupon the heresyrejectedin thefirst article of the
Formula of Concord that sin and error are an essentialpart of human nature itself, rather
than acorruption of that nature.

8. We reject and condemn, as an essentially dangerous deniabf the human
characterof Scriptue, any attemptto play down or to bypassthe ministerial useof the
humanmind and reasonin understandinglivine revelation By holding in contempt,or
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setting aside, the God-given meansof the human mind, with reason,logic, and the
ability humbly to receive revelation from God in Scripture, opportunity, or place
(Ephesiang:27)is givento thedevil to provide othermeansof receiving &ruthd This is a
dangerouserror of the Enthusiastsand Charismaticsoday.

9. We reject and condemnevery effort to exdt the humancharacterof Scripture at
the expenseof the divine becausdat makesthe authority of Scripture subjectto human
judgment and criticism. This is the great error of our times, againstwhich the true and
faithful churchof God mustearnestlycortend, lest the Word of God be takenaway from us,
andwe be left with a mere skeletonof Gods revelation.

Article 5
THE INSPIRATION OF SCRIPTURE

The nature, meaning,and extentof divine inspiration havebeen vitally involved in the
controversiesof the church for sometime. This is evident from the fact that, while some
gladly accepthedivine inspirationof everyword of canonicalScriptureashavingcomeby the
unique working of the Holy Spirit, yet others have spoken and written disparagingly of
such a view of inspiration as being aJewish, medieval, and unbiblical concept,and have
maintainedthat inspirationsomehowhas no bearingupon biblical authority, and playsno
decisiverole in our view of the Scripturesat all.

The point of controversy amorg us, then, is not the fact of divine inspiration of
Scripture,but ratherthe nature,meaning, extentand implications ofdivine inspiration.

AFFIRMATIVE

1. We believe, teach, and confesson the basis of what Scripture says about itselféAll

scriptureis given by inspiration of Godd 2 Timothy 3:16) that every word of the canonical
Scripturesis dGod-breathed. The Scripturesas a whole, andin all individual passagesand in

every word, therefore, ar¢he inspired words of God(Thesef AgreementVIll, 7).

2. We declare that we mean by dnspiratiord what the Scripturesthemselvesstate,
namely that the Holy Spirit of God himself in someway breathed( theopneustgs2 Timothy
3:16) the very words which the holy writers wrote, so that, by this action of the Holy Spirit,
the very thoughtsand words which the holy writers committed to writing (graph@, arein
fact Godds very own words as if they had fallen from the lips of God himself (Apology
IV, 107-108; Triglotta p.153). Divine inspiration affirms divine origin, or it is
meaninglessScriptureis Gods Word becausdt was given by God.

3. We believe that the Holy Spirités act of inspiration wasa unique action, that is,
onewhich is different in kind from whatis implied by otherusagesof theterm dnspiratiord
today(These®f AgreemenvIll, 6).

4. While it may correctlybe saidthatthe Word of God is inspiring - meaningthatit
touchesand uplifts us with Godds Spirit - yet this is not what we confessby the term
divine inspiratio® Rather,by it we confess thaGod is the authorof Scripture,so that
he gavehiswordsto andthroughmen forus all.

5. We believe, teach, and confessthat in this act of inspiration God did not
suppressthe individual personalityof his sacredwriters, but rather made use of their
individual styles and personalities.SometimesGod spoke directly throughthe prophetsin
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suchaway that they themselveswvere not consciousof the full implications of what they
wrote (1 Peter1:10-12). At othertimesGod used thecarefulresearchof the sacred writers
(Luke 11-4). We do not presumeo analyseor to setout preciselyhow andin what manner
God causedthe holy men of God (2 Peter1:1921) to write his Word. That miracle is a
mystery to us as all other miraclesare. We do insist, however, tha the final product, the
written material, the Scriptures(graphai 2 Timothy 3:16), which resultedfrom this unique
action of inspiration, are truly God- breathed (theopneustos?2 Timothy 3:16; Thesesof
Agreemenv/Ill, 6). They camefrom, or were supplied by, God himself, andare therefore
his Word.

6. We affirm, therefore,that inspiration, in its proper and original sense applies to

the original writings of the sacredScripturesand not to inaccuratecopiesor translations
of Scripture (Theses ofAgreementVIIl, 10). To ascribedivine inspirationin the samesense
to erroneouscopies,andinaccuratetranslationsof the original writings, is to abusetheterm

dnspiratiorbandto underminethe Word of God.

7. We confess that copies of the original inspired manugripts and the
translationsof thesecopiesinto otherlanguagesre Gnspired in a secondarysensein so
far as, and, to the extentthat, they are faithful to the original manuscripts.For this
reasonthe work of soundtextual evaluation,aswell asaccuacy of translation,is of
great theologicalimportanceo the church,and not merely of archaeologicainterest.

8. We believethatit is proper,andin accordwith the teachingof Scripture,to
speak of the Holy Spirités giving adivine impulseto write his Word (2 Peter 1:19-21).
Theobjectof divine inspiration, accordingto 2 Timothy 3:16, was not the writers, but
thewritings (graphaj) thatresulted. Thebject of the Holy Spirités impulseto write, on
the otherhand, wasthe holy writers. Thefull processis, then, describedin Scriptureas
involving both divine inspiration anddivine impulseor motivation.

9. We believe,teach, and confess,therefore, that the Scriptues are both Godés
WORD (referring to the centralcore of Scripture)and Godis words, beauseGod gave
thosewordsby his uniqueactof inspirationthroughthe holy writers whom he movedto
commit themto writing.

NEGATIVE

1. We reject and condemn,as contrary to sounddoctrine, every suggestionthat
only someandnot all, partsof Scriptureare inspired,or thatthe main andcentralthrust
of Scripture (the Gospel) is inspired,rather thanevery detail of what the Scripturessay
also about historical, geographicahndotherearthlymatters.

2. We reject and condemn, as contrary to sound doctrine, the suggestionthat
Scripture is inspired, not in the sensethat the words of Scripture are dGodbreathed
(theopneustgsthrough the holy writers, but in the sensethat the Word of God breathesor
radiatesthe Spirit of God, or is in someother sensefilled with Godds Spirit (Thesesof
AgreemenvIll, 6).

3. We reject and condemnall attemptsto put the inspiration of Scripture on the
samelevel asthe inspiration of works of art today, asif the inspiration of Scripture were
not the unique action of God (Thesesof AgreemenwIll, 6).
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4, We repudiateall purely mechanicalexplanationsof divine inspiration, asif God
simply usedthe sacredwriters as unconsciousand impersonaltypewriters or machines,so
that he did not make use of their personalitiesor their individual stylesand manners.We
reject, however, any suggestiorthat it wasthe persons,ratherthanthe writings (graphai 2
Timothy 3:16), that were the objectsof divine inspiration

5. We reject the application of the term dnspired to the defectiveanderroneous
copiesandtranslationsof the Scriptureswhenit is assertedhat theywereinspiredin the
samesensas,andto thesameextentas,theoriginalmanuscripts.

6. Wereject, eitherasconfusedor deceitful, the useof the term dGnspired when it
is appliedto modernwritings andsermonghat clearly presenthe Gospel,meaningthat
thesewritings are inspired in the same senseas the Scriptures,thereby denying the
unique action of God.

7. Wereject and condemn,asaninsult to the Holy Spirit, all attemptsto tracethe
origin of the conceptof inspirationto GreekandJewishsecularand pagansources This
againdeniesthat the inspiration of Scripturewas a unique act of God.

8. We reject and condemn as blasphemousthe suggestionthat Christ and his
aposles simply took over paganandJewish unbiblical views of inspiration that are
unworthy andinadequatécf . Doctrinal Statementssenesid-3rejeciond, B2 bottom).

9. We reject and condemnall new definitions of the term dnspiratiord that would
emphasizegnot the divine origin of Scriptureasthe Word of God,but, rather,its poweror
presentaction and witnessto Christ.

10. We reject the use of 1 Corinthians 12:3, No one can say that Jesusis Lord
exceptby the Holy Spirit§ asanadequatesource of the doctrine of the divine inspiration
of Scripture, because itis not speakingabout the unique action of the Holy Spirit by
which the holy men of God spoke and wrote the Word of God by divine inspiration
(Thesesf Agreemenv/Ill, 6).

11. We reject and condemnthe statementthat Scripture is Gods Word becauseit
presentsChrist, when this is intendedto convey the notion that the gospelcontentof any
statemenbf Scriptureis thatwhich makesit the Word of God.Sucha notionrests on the
false presuppositiortha God can, or does,speakonly the Gospelto us,whereas,in reality,
of course,anything and everything that God says, on whateversubject he choosesto
speakjs the very Wordof God

Article 6
THE INERRANCY OF SCRIPTURE

The practical meaningof our confessionof the doctrineof Scripturewill be seenin
the way we handle and use the Scriptures.If therearedeparturegrom thetruth in any
aspectof the doctrineof Scripturethey will showup very quickly in the areaof biblical
inerrancy Our churchhasexperienceda great deal of conflict on this mattet

The term inerrantwith referenceto Scriptureis enshriredin theunalterableclauseof
the constitution ofour church.Neverthelessmany do not like the term, and while they
havedeclaredthat they are opposedto the word inerrant itself ratherthanwhat it is
supposedto mean, yet in their writings they speak of slight errors and peripheral
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inexactitudesin the Scriptures,showingthat it is in fact the very substancef theterm
inerrantthatthey find unacceptablerhusstrange andlifferent meaningshavebeengiven
to the confessionof inerrancyin our church.

Othershaveemployed theéerminerrancyto the Scripturesunequivocallyand without
embarrassmentand insist that suchan honestconfesgon of biblical inerrancyin the
doctrine andpractice of the churchis of vital importancefor its peace,harmonyand
mission

The point of controversyamongus, then, is not that the term inerrant should be
appliedto the Scriptures,but, rather,what it means,especiallyin view of the human
characterof Scripture. Does it mean that every word of Scripture is inerrantin the
normal senseof the word, as meaning dreedomfrom all errors and contradiction8 in
theologyandin mattersof fact, concerningwhich it speaks?r mustit meansomething
less,in view of the obvioushumancharacterof Scripture?

AFFIRMATIVE

1. We believe, teach,and confessthat we areboundby the Christian faith to believe
and to acceptwhat the Scripturessay aboutthemselves,asthe truth, unequivocally and
withoutreservation(John 8:31-32; 10:35;17:17;etc.). Nowhereand underno circumstances
do the Scripturesthemselvesndicate thatwe are to expect from them anything less than
100%factually correctinformation or truth. On the contrary Christ and his apostlesalways
refer to, and quote, the Scripture as being totally reliable and factually correct. The mere
citation of Scripture,in their estimation,settles a matter and puts it beyond dispute
(Matthew 4:4-7; 19:3-6; Luke 24:25-27).

2. We believe,teach and confessthat the sda scriptura principle of the Lutheran
Reformationcompelsus to accept, ando abide by, the Scripture® own statementsabout
their truthfuness- that is their inerrancy - and not to be guided by the fallible judgments
of our own human reasonin the face of difficulties in the Scriptues. If the Scriptures
teachand assumetheir own inerrancy then so must we.

3. We believe, teach,and confessthat every word of Scripture bothfrom the point of
view of its humancharacteras well as from the point of view of its divine character,is
infallible and inerrant, in the sensethat it containsno realerrors or contradictionsn any
matters of whichit treats.

4, In our confessionof the inerrancy of Scripturewe use theterm quite honestlyand
unequivocally in its normal and proper sense as freedom from all mistakes errors, and
contradictions,factual as well as theological,in spiritual, moral, historical, geographical,
scientific, or other earthly matterswhether theseare relatedto the Law or to the Gospel
(Doctrinal StatementsTheThesesfAgreemenandinerrancy, B1).

5. We believe teach,and confessthat this infallibility andinerrarcy of Scriptureis a
matter of faith. This meansthatwe believeit becase the Scripturesthemselvegeachit
(Doctrinal Statements, ThEhese®f Agreemenandlnerrancy, B1). We believe that we are
not under any obligation, therefore,to prove the inerrancy of the Scriptures by
demonstratindiow passageghat may seemto be contradictory canharmoniouslybe
fitted together.If personswish to presensuchharmonisationsof difficult passageshey
are at liberty to do so and their efforts may be very useful in guardingagainstfalse
interpretationf Scripture;for, if the Saipturesare in factinerrantone cannotacceptas



26

valid any interpretation of one passagewhich contradictsanotherpassageWe believe
in the inerrancyof Scripture,however before and without such harmonizationsimply

on the Scripturés own testimonyaboutitself (Doctrinal StatementsThesesfAgreement
andlInerrancy, B1, par. 1). In thesameway we believe in the real presenceof Christs

body and bloodin the Sacramentwithout an inspectionof the elements.

6. While we readily acknowledgethat there are problemsin the Scriptureswhere,
on the surface,to our reason,theremay appearto be contradictions,yet we believe
that the Scripturés own testimony about itself requiresus to believe that this is not
really so (Doctrinal StatementsThe Thesef Agreemenandlnerrancy B1, par.2). We
believe that, if we were to have full accessto all the details of the historical
circumstanceswe would seethat, what seemso us now to be contradictory(separated
as we are from the historical eventsby thousands of years) would be seento fit
togethemerfectly.

7. We confess the inerrancy of the Scriptures as they were given by the Holy Spirit through
the sacred writers in the original manuscripts. Té@pyists later inadvertently or deliberately
introduced vaant readings, and so also mistakes and errors, in later copies, is obvious. The term
inerrancy is not intended to apply to such variant readings. This does not mean to imply, however,
that sincehe orignal manuscripts have been lost, there is now haevor us in biblical inerrancy.

On the contrary, the science of textual criticism and evaluation has enabled us to be almost certain
what the original text was, in all but a very few areas. Most variants affect only word order or other
insignificant detds. None affect doctrine. Inasmuch as, and to the extent that, subsequent copies
faithfully reproduced the original manuscripts, the inerrancy ascribed to the autograph manuscripts
of Scripture applies also to the copies. ®effdently even translationthat are faithful to an
inerrant text will be more faithful to the original (and so more authoritative) than transhdtains

are faithful merelyto a corruptedext.

NEGATIVE

1. We reject and condemn all attempts to define the témfiallibility 6 and Gnerrancy in

such a way as to depart from the normal meaninigrable to edanddreedom from all error and
contradiction in matters of fact and theol6goctrinal Statements, The Theses of Agreement and
Inerrancy B1). In particular we reject and mdemn any understanding of biblical inerrancy that
implies merely abneness of thrust found in the Scriptures tow&rasstd

2. We rejectand condemn,as dishonestand deceitful,all the namesthat havebeen
devised for real errors, such as Grreconcilable discrepancie® ¢eripheral inexactitude§
deveserrore® and the like, by which people would escapethe condemnationof the
church for teachingthat there are errorsin the Bible, but which neverthelessneanprecisely
that.

3. We reject and condemn anysistence upon harmonization of difficult passages of
Scripture, when it is intended thereby that our faith in the inerrancy of Scripture depends upon such
rational harmonization, rather than upon the teaching of the Scripture itself.

4. On the other hand, weject and condemn unkirwditicism of sincere and genuine efforts

at harmonization of difficult passages, as if it were somehow an illegitimate exercise, or as if it
would be much better and more honest to allow what appears on the surface to be @naerror
contradiction to remain and to be seen as a real error or an irreconcilable contraditt@arthan



27

to show thafit is notreally sod(Doctrinal StatementsTheses of Agreemeaid Inerrancypar.2).
It is dishonest to show a contempt or disdaindll efforts at harmonization whilgrofessingto
believe inbiblical inerrancy.

5. We reject and condemnevery attemptto depreciatebiblical inerrancywith the
argumentthat, sinceit concernsthe original autographmanuscriptshat havebeenlost;
therebreit is of no value to us today.

6. We reject and condemnalso any andall attemptsto confine the inerrancy and
infallibility of Scriptureto the gospelthrust or central teachingof Gods Word, and in
this way to exemptthe detailsof history and other maters from suchinerrancy, as if
Scripturemay err when teachingsuch@eripheraimatterg

7. We reject and condemnevery suggestiorthat the doctrine of the inerrancy of
Scriptureis of no value to the churchanyway, becausemany of the Fundamentalist
churcesthat hold to theinerrancyof the Scripturesareinvolved in seriouserrors While
it is truethatto hold to theinerrancyof Scriptureis no guarante®f purity in doctrine yet
it is certain that to reject the inerrancy of Scripture necessarilyinvolves one in false
doctrine and heresy.

Article 7
THE CANON OF SCRIPTURE

As far aswe are aware, there has been no disagreemenon the fact that we havea
book of Holy Scriptureandwe are generallyagreedwhich booksbelongto the Canonof
Scripture(thatis the acceptetist of booksof the Scripture).

But there have been conflicting statementsabout what is meant by canonical
Scripture. When, for example we find methodsor tests advocatedto be applied to
canonicalScripturein sucha way that the auhority or even the canonicityof certain
books, or portionsof books, is broughtinto question,or when it is statedthat there are
conflicting theologies,in the senseof real doctrinal differences evident inthe various
canonicalbooks, thenit is clea that there areindeeddisagreement®n what canonicity
really means The point of disagreementthen, concernsthe natureand implications of
canonicity.

AFFIRMATIVE

1. We believe, teach, and confessthat the questionof the canonicity of the books
of Sciipture (the questionof which books areto be regardedasthe authoritativeWord
of God) is basically an historical question.Whateverthe holy writers themselvesmay
have thought and felt about the ultimate destiny and useof the writings that the Holy
Sprit inspiredthrough them, God himself knew what he wanted preservedor all men
for all time (Matthew 24:35), and he saw to it thatthe booksthat he hadinspiredfor
this purposeso impressedhemselvesupon his churchthat they requiredthe church to
recognizetheir divine inspiration or canonicity.

2. All the criteria, such as apostolicity and harmony etc, which the early church
regardedas important in evaluatingthe books that were competingfor recognition as
canonicalScripture,cannotbe discussedhere. Sufficeit to saythat we regardit as very
importantto see that the early churchregardedd@postolicityp asimplying that the work
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in question musthave been written by an apostle or his helper, so that the writing
possessedthe apostolic authorizéion given by Christ himself (Ephesians2:20).
@Apostolicityd meansmuchmore than simply historical closenesgo Jesus.

3. We acknowledgethat the Septuagintof the Old Testamentincluded some
writings thatare not in the Hebrewcanon of the Old Testament;and that sometimes
the New Testamentcites the Septuaginttranslation authoritatively when it does not
follow the Hebrewtext Thereis room for debateabout the authorityof the Septuagint
translation.

4. We acknowledgethat amongthe twenty sevenbooks of the New Testamenthere
are seven that were not immediately received or recognizedby the early church as
belongingto the canonof Scripturefor onereasonor another. Theseare:Hebrews, James,
Jude, 2 Peter, 2 John, 3 John, and Revelation. These books haw been called the
antilegomenaThe othershave been called the homolegoumenaThe distinction betweenthe
homolegoumenandtheantilegomenas anhistoricalone, and the LutheranChurch has never
assertedhatsomeonds necessarilya heretic, if he believesthat, for somelegitimate reason,
he cannotacceptone or the other of the antilegomenaas canonical Scripture. Luther too,
for a time, did notaccepthebookof Jamesas canonicalScripture.

5. We believe, teach, and confess, however, that, when any book is received and
acknowledgedto be canonical Scripture,then such acceptancenecessarilyimplies that it
has the samecanonical statusas the other books Thereare no degreesof canonicity as if
somebooksaremore canonicalthan others.

6. We believe, teach, and confessthat, to accepta book as canonical Scriptue
meansto acceptit asthe inspired, and thereforeinerrant, Word of God, and thatit is
thereforethoroughlytruthful and authoritativelike therestof canonicalScripture This is
the formal principle. This implies also thatthe material principle (the Gospel) must be
decisivein theinterpretationof that book, so that no passageherein may begiven an
interpretationthat conflicts with the Gospel or with any other passageof canonical
Scripture

NEGATIVE

1. We reject and condemnas a confusedand unfair misunderstandingf Lutherand
others,the allegationthat the way in which they regardedoneor anotherof the antilegomena
is an indicationof the way in which they regardedhe restof the booksof Scripture(the
homolegoumena

2. Werejectandcondemn asadeceitful betrayaanddenialof the very meaningof
canonical Scriptue, the view that a book of the antilegomenasuch as 2 Peter (or of
the homolegoumenaunequivocally belongsto the écanonicalScriptues and yet at the
sametime that that book was not written by the authorgiven in the book itself, but by
someforger at amuch later date. The writer of 2 Peterassertghat he is noneotherthan
the apostlePeterhimself, who sawtheLord in glory andheardthe voice of theheavenly
Fatheron the mountof transfiguration.To asserthat the apostlePeterdid not write that
book and yet to acceptit as canonicalScriptureis an attack, not only upon that one
book, but upon the whole caronical Scripture itself; for it underminesthe very
meaning of canonicity. It is a rejection of scriptural authority to hold that what
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accordingto clear biblical statementsictuallyis, or actuallyhappenedmay be regarded
aswhat actually is not, or actually did not happen(1972 Statemenbn InerrancyDoctrirel
StatementB1, par. 4, point 2).

3. We reject and condemn,asa confusedundermining,both of the formal and of the
material principles, the assertionthat the antilegomenaquite unambiguouslybelorg to the
canonof Scripture, and yet that conflicting theologiesare to be found in those writings,
some of which assert a Messianic millennium, or deny the possibility of a second
repentancegr teacha conceptof faith contrary to thatfound elsewherén the Scriptures.

4. We reject and condemn, as dangerous and confused false teaching, all statements that
imply that there is no clear or authoritative canon of Scripture at allGhat the borderline of the
canon runs through its very middle

5. We rejectand condemn, as totally inadequate and misleading, the suggestion that, when
the early church asked concerning a writidg: it apostolic@as a test for canonicity, this meant
simply: ONas it historically close to Jesds# Does it withess to ChrishPather than that this was

an enquiry into apostolic authorship and so into authorization by Christ.

6. We reject, asfalse andinadequateany supposegrocessof canonizationof the
booksof the Old Testamenthat makestheir recognitiontotally dependentipon their use
in the New Testament.Certainly the Old Testamentwas properlyregardedas canonical
Scriptureby Christ and his apostledong beforethe New Testamentwas given Today,

however,we may recognizethe canonicity of the Old Testamensimply by accepting the
verdict of Christ and his apostles.This, however, is not what established the
canonicity of the Old Testament.

Article 8
THE PURPOSE OF SCRIPTURE

There has been no argumentamongus on this, that the centralpurposeof God in
giving us the Scripturesis ¢o make us wise unto salvatio as Scripturesaysin 2
Timothy 3:15. But whether the words: @ll scripture...is profitable for doctrine, for
reproof, for correction, for instructionin righteousnessthat the man of God may be
perfect, thorougHy furnishedunto all good worksd allow us to derive true teaching
on questionsof origins and of geography, history, and science,etc, seeminglynot
immediately connected with our salvation, has been a matter of considerable
disagreement amongs. Some have maintained,for example,that it is beyond the
purpose and scopeof Genesisto provide information of scientific interest about the
origin of the universeand all creatures.It has been assertedthat Genesisteaches
relationships,andnot origins. From this it hasbeendeducedhat any useof Scriptureto
provide authoritativeinformationon origins is an abuseof the Word of God.

Others have maintained that whatever Scripture clearly teaches on any matter at all must be held
to be authoritative ahtruthful. It cannot be an abuse of Scripture, therefore, to derive from it
authoritative information concerning the origin of this world and everything in it, or what occurred
during the universal flood in No&hday, or the confusion of languages atttiveer of Babel, etc.

On the contrary, we Christians must reject, as false and presumptuous, every teaching or theory
of man that conflicts with what God has dearly revealed to us in Scripture on any subject at all.
While there has been no argument on ¢teatral purposeof Scripture, then, there has been
disagreement concerning the legitimate scope of authoritative biblical truth
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AFFIRM ATIVE

1. We believe,teach,and confessthat the centralpurposeof Scriptureis to dnake
men wise unto salvatior that is to impart to them such knowledgeas is of vital
importanceto their salvation (2ZTimothy 3:15-17). ThisincludesLaw and Gospel as well
asinformation to correct false ideasandtheoriesthat mayjeopardizetheir salvationor
underminea true Christianlife.

2. We have to acknowledgeand sincerely declare, howeverthat nowhere in the
Scripturesthemselvesdo we see Christ or his apostleslimiting the truthfulnessof biblical
statement®r their usefulnesnly to thatwhich is immediatelyvaluablefor, or pertinentto,
marts salvation.

3. We believe, teach, and confess,therefore,that it is not mards prerogativeto

placelimitations upon the usefulnes®r the applicationof Godds truth that God himself

does not place upon it or reveal to us in the Scriptures We must acknowledge,
therefore,that whateverthe Scripturesteachclearly, on any matter whatsoever,they

teachwith divine authority,andmanwill dowell to believethatword andbe governedby

it without any limitation.Jesussaid: df | havetold you earthly things, and ye believe
not, how shallye believe if | tell you of heavenlythings® (John 3:8-13).

NEGATIVE

1. We reject and condemnany theorieson the nature and purposeof Scripturethat
would underminets centralpurposeto be devotedto mards salvationin Christ. In particular,
we reject every attempt to put all the teachings of Scripture on an equal level of
importance,asif it werejust ascentralto Godds purposein giving usthe Scripturesto
useit as atextbookfor scientific andarchaelogical researchasit is for Godds peopleto
use it &or doctrine, for reproof, for correctionand instructionin righteousness (2
Timothy 3:16).

2. On the other hand, we reject and condemn, as an error that denies the essential nature of
Scripture as Gadi authoritative Word, the view that Scripture does not have the same authority
when it speaks of earthly things or things of scientific interest as it does when it speaks of things
that directly concern the Gospel and our salvation.

3. We reject and condemn particular any attempt to limit or to restrict the usefulness of
Scripture where God himself has not limited it. It is especially presumptuous for man to deduce
from the main saving purpose of Scripture that it is an abuse of Scripture to derive iigilormat
from it concerning the origin of the earth and all creatures, since, @sdfislarlydjudgment, man
imagines that these matters are irrelevant to salvation and the Gospel.

Article 9
SCRIPTURE IS THE SOURCE OF DOCTRINE

Thatthe Scripturesare to betheonly source of doctrineand the sole norm andstandardby
which all doctrinesandteachings argo be judged (sda scripturg is generallyacknowledged
among us. But whatthis meandn practicehasbeena matterof controversy.
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AFFIRMATIVE

1. BecauseSaipture says:dNo prophecyof the scriptureis of any private interpretatiod
(2 Peter220) we insist uponthe Lutheran principle of sda saiptura without any equivocation
or compromise.This meansthat the Scripturesalone shall be the standardaccordirg to which
all mattersof doctrine and life are to bejudged. Whateverdoesnot haveits sourcein Scripture
is not Christiantheology

2. Webelieve,teach,andconfesstherefore thatthe proper procedureby which to

arrive at teachingsanddoctrinesfor thechurchistheold proceduref assessindgocia This
meansthat all the passage®f Scripturethat clearly speakdirectly or indirectly on a
certainmatter should be noted. Becausdéhe humanmind is proneto misunderstandings
andinterpretationspriority mustbegiventothosepassagem which the Scripturesclearly

setout to speakdirectly on the issuein questionasthe main themeof discourse.The
substancef thesepassageshouldthen be faithfully setforth asthe essentialteaching

of Gods Word on that particular issue While the Scriptures are absolutely authoritative in all

that they say, whether in parables, in picture language, in figures of speech, or in direct, clear, and
precise statements, yet the human mind is more apt to misundeostenmisapply (in favour of

its own bias) what is spoken in pictures or figurative language. For this reason our basic source of
doctrine must be clear and direct statements of Scripture.

3. We affirm that also the doctrine concerningScriptureis to be deived from
the Scripture® own statementsaboutthemselvesand not from humanjudgmentsor
perceptionof what men find in the Scriptures By this we mean that suchpassages
of Scriptureas: 6Thy word is truthd (John 17:17)and &The scripture cannot be brokerd
(John 10:35)speakto theissueof biblical inerrancyand are authoritativestatements of
God on that matter. It is presumptuousto conclude that, becauseerrors and
contradictionsseemto bein the Scripturestherefore Scriptureteachesthat it does have
errors. This is an erroneoushuman judgment which opposesthe clear teachingof
Scripture on this matter

4, We believe, teach, and confessthat whateverthe Scripturesclearly teach on
any subjectis a doctrinein the senseof a teachingof Godds Word on that matter No
one is free to contradict whatever Scriptureteacheson any matter,however trivial he
may imagine it to be. But, as we havealready declared, while all teachingsof the
Scripture havethe samedivine authority, yet they do not all have the sameimportance
when viewedfrom the central purposeof Scripture.

5. We believe, teach, and confess that the divine authority of Scripture as the source of all
doctrine and teaching extends to all legitimate inferences and deductions from the words of
Scripture. Without this there can be no personal assurance of salvation, since Scripture nowhere
states that God is gracious to us personally, calling us individually by name. The statements of
Scripture that God wishes to save siliners, and that Chrislied for the whole world, can give
assurance of salvation to the individual only if he draws the inferencéabdthas saved ridt is

a legitimate, logical deduction to reason that, since Christ died for the whole world, therefore Christ
died for me. Vithout such legitimate deductions we could never know that we are saved. Such a
legitimate deduction must be seen as the clear teaching @ ®éald on that matter. Our Lord
Jesus Christ himself proved the resurrection of the dead from Scripture statevhatit do not
explicitly speak of the resurrection (Mark 12:26). Jesus cannot be shown to be the Messiah except
through legitimate deductions drawn from the Old Testament Scripture.
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NEGATIVE

1. We reject and condemmany compromising of the Lutheranprinciple of solascriptura,
by which the views and theories of men, or their fallible perceptionsof what they find in
Scripture - as distinct from what Scripture itself says - are allowedto be a sourceof their
beliefsandteachings.

2. We rejectand condemnas an obvious attack uponthe Scriptuesas Gods Word, any
suggestionthat those who refer to its statementss authoritativeand final, on any matter on
which it givesclearteaching,areusingthe Bible asa @aperpopé or as a divine codeX in a
derogdory sense.If suchterms are intended to repudiate the use of Scripture to provide
authoritativeinformation on any matterof which it clearly speaksthen this is to denythe sola
scriptura principle directly anddeliberately

3. We reject and condemn,as a subtlerejection of the sola scriptura principle, every
interpretationof passagedy which theologians would set aside the plain and obvious
meaningof Scriptureby referenceto what they imaginethe historicalconditions were at the
time, or to what they imagine the intentionof the writer was. The solascriptura principle,
whichimplies that Scripture alone must interpretScripture, doesnot allow us to give more
weight to our own conjecturesin the interpretation of Scripture than to the plain and
simpde words of Scriptureitself.

4.  We reject and condemn, as a faith destroyingerror and as a repudiationof the
human character of Scripture,the positionthat the sola scriptura principle forbids us to
deriveany teachingfrom the Scripturesby logical dedud¢ion, butallows us to acceptonly
explicit statementsof Scriptureasthe basisfor scriptual teachingand doctrine. Suchan
error arrogantly condemnsour Lord JesusChrist himself and his apostleswho declared
that all the prophetstestified that everyone who believesin Christ would receive the
remission ofsins (Acts 10:43). All the prophetsteach this implicitly, although not always
explicitly.

Article 10
UNDERSTANDING SCRIPTURE

We have repeatedlyobservedthat virtually all the differencesn thedogy thathave
disturbedour churchhavebeen dueto differing views of, and approacheso, Scripture
There canbe no unity amongus unlessthe differencesin this areaarefully overcome.

All that we have said so far on the doctrine of Scripture isrelevant to a soundand
valid understandingdf what God revealsto us in Scriptue. We believe, therefore,that,
unlessthereis true agreemenion both the positive and the negativestatementghat we
have madein this confession,any otheragreemenin doctrire is likely to be worthless.
Sinceall that hasalready been said underthe doctrine of Scriptureis relevantto a
correctandvalid understandingf Godds Word, we shall not repeatit here.

In our experiencehowever,we have come up againsta particularly deceptiveway of
interpreting Scripture passagesyhich givesthe impressionthat it is very biblically based
and gospelorientated,but which, in the final analysis,is really nothing but subjectivism
Becausethis method of interpretingthe Scriptureshas already done much harm in the church
in recentyears, and becauset hasthe potential to bring into questionsounddoctrinesand
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practicesof the church,we needto give particular attention to son& these matters here

Limiting the Scripture Becaise of Unacceptable Implications

AFFIRMATIVE

1. We believe that any sincere acceptanceof the Lutheran principle that the

Scripturesalone are our authority (solascripturg) will acknowledgethat when interpreting

the Scriptureswe must insist that what the very words of a passagectually say must be

given greaterauthority for the understandingof that passagethan what we would

understand tdoe the implications of that passageThe apparentimplications of a passage
must be seento be subordinateto what the words express, so that they cannot limit or

eliminatethe instructionsor messagehatthe words themselvesonvey

2. Accordingly, we believe that the sola scriptura principle requiresus to heedthe
messagef passageske Romans 16:17, which very cleaty requiresus to dmarkd andto
G@void suchpersonsas &ausedivisions and offencescontrary to the doctrinewhich [we]
havelearned@ The identification of thosewho are to be Gavoided is given bythe clear
statement ofthe words of the passagenamely noting ¢hose who causedivisions and
offensescontrary to the doctrine which ye have learne@ The identification isnot to be
deducedfrom the implications of the passagspelledout later, namely the reasonthat they
servedheirown bellyd Direct statementsof a passagemust be givenmore weight than any
of its implications

NEGATIVE

1. We reject, therefore, every attemptto limit or to eliminate the first clear and
obvious meaning of a Scripture passageon the basisof the supposedmplicationsthat
this would have, or our unwillingness to acceptits implications. This is done, for
example, in connection with  Romans16:1718, when people refuse to dnark and
avoidd those whom they judgeto be believersin Christ, eventhough they know that
they &causedivisions and offensescontraryto apostolic doctrin@ TheynotethattheWord
of Godherein versel8 makescertain judgmentsaboutthesepeople,they &Gervenot the
Lord JesusChrist, but by goodwordsandfair speechedeceivethe hearts ofthe simpled
Sincethey are not preparedo make suchjudgmentsaboutthosewhomtheyconsiderto
befellow Chrigians, they limit the clearinstructionsto dnarkd and éavoidj in verse 16,
to suchonly asare obviously unbelievers.

2. We reject and condemn,as a very subtle delusion of Satan, the notion that
Scripture itself is limiting or eliminating the application of its very clear and simple
instructions when it spellsout implications or judgments that we ourselveswould not be
preparedo make.

Using Presumed Motes of Biblical Writersto Overthrow Their Statements

AFFIRMATIVE

1. We believe that the statement=f the inspired Scripturesmust be understood
exactly asthey read, without manipuation or compromisesuggestedy the assumecdr
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implied motivesor objecives of the writers.
NEGATIVE

1. We reject, asa subtledeceptionof the devil, the presumptiomolook behindthe
wordsof Scriptureto perceivethe motivesor objectivesof the sacredwriters, andthen, on
the basisof suchassumed motivedp compromiseor to limit the clear statementsor
injunctions of the sacredtext, with theunderstandinghatwe couldaccomplisithesame
purposein a different way. This is done, for example,in connectionwith the apostolic
instruction d_et your women keep silencein the churches:for it is not permitted unto
them to speald (1 Corinthians 14:34), when theologiansassumethat, in giving these
instructions, the apostle is concernedonly that women should not exerciseundue
authority over men They then limit the apostlés prohibition of speakingto only such
speakingasthey feel would be exercisingundue authorityover men, asif it were sure,
(without any expressstatementin the text) that that is the apostlés only, or chief,
concern.Such presumptiornresultsin debunking the Scripturessothat while the Word
of God saysquite simply that womenareto d&keepsilencein the churches:for it is not
permittedunto themto spealy theologianssay,in opposition,that women need not
keepsilencein the churchesfor it is permitted untothem to speak.

Using Our Own Concepts to Distort Hullify Statements of Scripture

AFFIRMATIVE

1. We believe that a willingness to submitto the Scripturesmeanshatthe clear and
obviousmeaningof the wordsof Scripturemust in every way be allowed to instruct our
corcepts and to changethem radically, but that our conceptare never be allowed to
manipulateor alterthe obvioussenseof Scripture.

NEGATIVE

1. We reject and condemn the approach to an understanding of Scripture in whicythe
we see or evaluate things today is allowed to manipulate, to change, or toimapgécable what
the words of Scripture clearly teach or record. This is dimreexample whenit is maintained,
on the basis of the context, that in his injunction for women to remain silent in the
churchesthe apostleis concernedonly that there should be order in the Christian
worship servicesBut then, insteadof allowing the apostolicrequirementfor silenceto
instruct them on the meaningof good order (thatit is in itself disorder for womento
speak in the churchcontrary to their role) theologianschooseto limit the kind of
speakingthat womenare allowed to engagein during worship servicesto that which
doesnot contraveneheir own conceptsof good order. In this way they ostensibly try
to implementthe scriptural injunctions by nullifying them.

Understanding the Scriptures in Termsf#iltural Relevand®

The matterof &ultural relevancé hasopenedup anotherareaof disagreementin the
church This agan hasexposedwo opposingviews of Scripture.On the onehand,there
arethosewho hold thatit is quitelegitimateto takethe essentiatonceptsof the Gospel,
separatethem from the historical, factual context in which they appearin the
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Scriptures, and clothe themwith a modern cultural setting, and yet imaginethat they
retainavalid Christiangospelmessagelnthisway, for example,they may speakof Jesus
andhis disciplesasif they lived in contemporaryoutback Australia,on a cattlestation
or amongthe drovers,in the mulga, with goannasand jackerooswith the pubs and
the beer of our days. Or they may speak of Christts birth on earth as being
contenporaneouswith modernradio, television and our presentpolitical leaders, and
yet they imagine that this somehowstill presentsa portrait of Christ and a presentation
of his work that is just asvalid asthat given in the Scriptures.And, in addition, they
imagine that it is far more relevantto peopletoday and so should be more readily
acceptd by them.

On the other hand, othersin the church insist that deliberately to departfrom the
revealedbiblical information andto substitutefor it information from our modern culture
thatis not revealedin Scriptureis to proclaim alie in the nameof Christandto beguilty of
falsewitness,losingtherebynot only the historical settingor format of the Gospel, but, in
fact, the very Gospelitself.

While theonesidewantsto employ,not only contemporaryidioms andtechniquesas much
as possible,but alsoto transposehe biblical materialinto moderncultural settings, saas to
make the messagerelevantto modern man in theinterestsof the missionof thechurch,the
other side sees thispractice as undermining the Gospel and preaching another Gospe)
which is cursedby the inspired apostlePaul (Galatians 1:8). The argumentfocuses, we
believe, upon the natureof the Gospelor the Christian faith. Do the historical factsgiven
in Scripture constitutea vital part,or aspectof the Christian Gospel, or do they not? Can
onedistil, separategr distinguishthe &concepté andthe druths of the Christianfaith from
the historical settingin which Scripture hasrevealedthem (as thesubstancenature, and
essencads distinguishedfrom the form, packagng, or shell) without detracting from the
essentialtruth of the faith itself?

To thesequestionswe believe one sidewould haveto answerdvesy and the other sidevould
have to answeaiNoa

Anotherlively contemporaryssuethatis somewhatelatedto this is whether Christ canbe
called by the namesof otherpagangods,or referredto in femaleterms, so that,provided the
Gessential Christian concept8 such as dhe love of Godd and &he atonemersi etc. are
presentin such religious presentations,despte the superficial differencesin form and
historical setting,the essentialChristian Gospelis still presentto provide salvationby these
meansWehavenot beenawareof any public presentatiorof this errorin its crassform within
our church,althoudh there havebeenwritten statement®ccasionallywhich would appearto
havesome such presuppositions

AFFIRMATIVE

1. We believe, teach, and confess that there is only one Christian Gospel,
namelythe onerevealedto usin Scripturetogethemwith all the pertinentinformationthat
Godhasgivento us in his Word on thesematters. Scripture says: 6Though we, or an
angelfrom heaven,preachany other gospeluntoyou thanthat which we havepreached
unto you, let him be accursed (Galatians1:8). According to Gods Word, salvation
through any otherthan the historical Christ of Scriptureisimpossible.lt says:d\either
is there salvationin any other: for thereis noneothernameunder heavemiven among
menwherebywe mustbe save® (Acts 4:12).
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2. We believe, teach, and confessthat the true Gospelof Scriptureis the Gospel
of the incarnate Son of God. éTrhe Word was madeflesh and dwelt amongusd (John
1:14).This incarnation of the Son of God, then, occurredonly at the precisetime and
placein the history of this world that arerevealedn Scripture.Thewritten Gospelgjive
theimportantdetails of time and place relating to Christs incarnation.

3. We believe, teach, and confessthat all the historic factsrevealedin Scripture
relating to Christs birth, life, passion, andleathare an intimate part of the Gospeland
of the true Christian faith. Jesushimself insisted that the incident inwhich the woman
poured precious ointment on him shall be proclaimed everywhere withthe Gospel
(Matthew 26:13) Just asthere could have beenno incarnationof the Son of God into
our world without its occurrenceat a precisetime and place, so also there can be no
true faith in the Gospel of the incarnation which deniesthe historic facts of time,
location andcircumstancehroughwhich, andin which, theincarnation occurred.

4, We believe, teach, and confessthat the Christianreligion is absolutely unique
amongthe religions of the world, especially also in this, that it is the religion of
history, thereligion thattells usof Godd enteringinto our history of time, spaceand material
substanceThis setsthe Christian faith apart from Buddhism and all the paganreligions,
which are not religions of the historic entry of God into our world, but simply the subjective
musingsand the teachingsand systemshat have occurredin the minds of men deludedby
Satan. The Christian Gospel cannot dispense with, or abandon, the historic details
concerningthe birth, the life, suffering, death, and resurrectionof our Lord JesusChrist
without at the sametime ceasingto be the unigue Christian faith of history, and
degeneratindo the levelof the subjectivemusingsor speculations oimere man.

5. Webelieve teach,andconfessalsothattheearthlydetails of thehistory,time, and
circumstncesof the ChristianGospel are very important for our faith in the spiritual
conceptsof the love and graceof God in ChristJesusOur Lord Jesusstated:df | have
told you earthly things,andye believenot, how shallye believeif | tell you of heawenly
things® (John 3:12).God himself, therefore, closely links the earthly facts with the
heavenly realities, in such a way that faith in the heavenlyconceptsis not possible
without acceptancealsoof the earthly information in which they are couched.lIt is a
fatal error, therefore, to distinguish between the historic circumstancesand the
essentialconceptsof the Gospel asf the former belong merely to the externalform or
packagingof the Gospelwhereaghelatterbelongto theessentiahature oressenceof the
Gospel,which is indispensable

6. Itis of fundamentaimportancethen,for our Christianwitnessandthe missionof
the churchto be meticulougy faithful to the historical and earthly details of the Gospel
revealedto us in Scripture Not every historical detail of the Gospe] however hasbeen
revealedin the ScripturesWe have not been given, for example, any detailed portrait or
picture of Jesusin painting pictures and scenespresentingthe Gospe] therefore, artists
must draw on their imagination for many details. This is quite legitimate, with the
understandingthat such material may not be historically correct. It is also true that,
especially as children, and even as adults, we all have many false mental images or
fantasieson the detailsof Scripturestoriesandthe gospelaccountsAs we learnandbecome
more maturein our faith, someof thesefalseimpressionsareprogressivelycorrectedby the
authoritative information of the Scriptures It is one thing to have a false and mistaken
mental image or picture of the details of Scripture stories and of the Gospel through
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ignoranceandimmaturity. It is quite another matter, knowingly and deliberatelyto depart
from the details specifically revealedin the Scripturesand to present(as if they were
valid), information and details contrary to Scripture, just so as to be more culturally
relevant. This is regressioninto immaturity. Every deliberate distortion and corruptionof
thesedetailsis adistortionandcorruptionof the Gospelitself, that is, an error by which men
are hindered,rather thanhelped, fromcoming to faith in Christ.

7. We believe, teach, and confess that the Scriptures themselves verify or
substantiatetheir messagewith the assertionthat therebythe propheciesof old are being
fulfilled. Both the fulfilment of the prophecies and the eyewitnesstestimony to the
physical circumstancesof Christs life and deathare given as solid groundsfor our faith
(Matthew11:2-6 cf. Isaiah35:4-6). The church,in fact is duilt upon thefoundationof the
apostlesand prophets JesusChrist himself beingthe chief cornerstoné(Ephesian:20). The
prophecief the Old Testamentrelating to Christ and his work makecopiousreferencego
earthly andmaterial matters. Similarly alsothe eyewitnessof the apostlesrefers entirely to
factsin the empirical world of sight and saund. Scripture regardsthese matters as of
greatimportanceto the foundationsof the church.

NEGATIVE

1. We, therefore,reject and condemn,asapostasyfrom the faith and a perversion of
the Gospel, every suggestionthat there are a number of valid Christs (someblack, some
white, or of various races)or that we can substitutefor the scriptural circumstance®f the
Christianfaith - especiallyfor the earthly detals and localities of Christs birth, suffering,
death, and resurrection- other circumstancesnd placeswithin the culture of modern
societieswithout at the sametime invalidatingthe Gospel. A Christwho wasbornin, or who
sufferedand died in outback Australia in the twentieth century crucified on a sturdy
polythene telephonepole, isnot the Christof Scripture,whofulfilled the prophesiesbutthe
Christof @anothergosped cursed by the apostlePaul in Galatiansl:6-9.

2. We rejectand condemnevery attemptto concoctor devisea @ospedthatdoesnot

operatewholly andsolelywith the biblical information that God has revealedto us in the

Scriptures. Everyattempt to distil or separatea Christian @yosped or d&ruth and

@rinciple® out of, and away from, the historical detailsrevealedin Scriptue, asif these
details were merely superficial packaging,and soirrelevant to the Gospel,is presumptuous
folly. Men may indeedimaginethat they can grasp an abstractdove of God in Christh

without the mangerat Bethlehem,or an abstracté@atonemeré without the crown of thorns.

But suchabstractionsdo not proceed fromthe Scriptures.They are, in fact, contraryto the

Scriptures, which intimately unite these truths to physicaland empirical circumstaces.

They are delusions and fantasies of the human mind in rebellion against the Word of

God. They are the lying deceptions ofSatan.

3. We rejectand condemn,asarejectionof, or anaversionto, the historic incarnation
of Christ, any attemptto bypassor to ignorethehistorical detailsof Scriptue, asif theywere
somehowunimportant to the Gospel, so that they may be regardedas belonging to an
optional format, packagingor arrangementof the Gospel, but not the essentialnature or
substanceof the Gospel itself (Matthew 26:13).

4. We reject and condemn,as a degradationof the historic Christian faith to the
level of a pagancult or humanfantasyand speculation,every attemptto disconnectthe
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Christiantruthsandconceptdrom theearthlydetailsandcircumstances which Scripture
hasrevealedthem. Particularly arrogantand presumptuouds the attemptto substitute
othercontenporary earthlydetailsasaframeworkfor the Christiantruthsasif they could
bejust asvalid asthosewhich Scripturehasrevealed.To do this for the sakeof making
the Gospelmorerelevant to men in our modern culture is quite naive, and succeeds
only in making the Gospelutterly unbelievableas ifit occurredin the realm of fantasy
and fiction, rather than in the realm of fact and truth, so that it becomestotally
irrelevantto all men.Weintend herebyto rejectandcondemnany and every attempt to
presentabstractedd@ospel truth® asif they occurredhistorically in outback Australia,
Africa, Icelandor New Guinea,or as if it werea matterof noimportancewhere and
when they occurred, since allegedly these matters belong only to the peripheral
packagingbut not to the substanceof the Gospel.

5. We reject and condemn every attempt to remove, distort or substitute the
histarical details of the Gospelrevealedin the Scriptures.Nowheredo the Scriptures
deliberately depart from the revealedfactual information in order to become more
relevant to other cultures. Neither should we do this today. We acknowledgethat in
Revelaton 1:12-18 a very dramaticpicture of Christ, with eyesas flames of fire and
feet as burning brass, is presentedin a vision to John.This was not an effort to make
Jesusculturally morerelevanttoJohn,but it was,asRevelationl:lindicatesapresentdon
to signify things which must shortly come to pass. To use thispassagen orderto
justify modernpresentation®f Jesuswith black skin andthick lips, etc.,soasto bemore
culturally relevantto different races,is quite irresponsible.

6. We reject and condemnthe view that the earthly details of the Gospel are
unimportant, expendable, @ble to besubstitutedvith moreculturally relevantmaterial,

becauseéhisview presumptuouslyejectstheimportanceof the Old Testamenprophecies,
which Scriptue regardsas so vital to authenticateand to verify the New Testameris

information Micah 5:2 comparedwith Matthew 2:4-6, for example, exposesevery
outbackAustralianvillage or other proposedvenue exceptBethlehem,for the birth of

Christ, aslies and a presumptuousdenial of Scripture.

7. Justasit is not the prerogativeof manto fabricatenon-biblical &culturally relevan®

details as a framework for the Gospel,soalsoit is totally falseand contraryto the Christian
faith to acceptthe gods of other religions or even a femalepersonasbeing the one Christ

under a different namethrough which the salvation of man is possible (Acts 4:12). This

steptowards the apostasyof universalism isvery prevalenttoday as a popular concession
towardsthe estallishment of a oneworld religion. We totally reject it.

Article 11
OPEN QUESTIONS

While therehasbeenvery little actualdebateon the whole matter of open questions
in our church, yet it would seemthat in practice this too has been a matter of
consideabledifference.

No one denies that there areopen questions inthe senseof issuesthat cannot be
decided. The Scripturesdo not speakto us clearly and decisively on every issue. When,
however,matters on which the Scriptures do speak decisivelyeggded asopen questions
becausetheologians cannot agreeon them, in spite of the clarity of Scripture,then this is
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simply a matter of arrogant, defiant disobedience to &dord. We have seenrepeatedly
what appeardo us to be a plain andsimple refusa to submit to clear Scripture passages.
Usually the excuse is made that there are differenciesdrpreting the passage. From here the
final step is easilytakenwith thesupportof the ThesesfAgreemengl,4), namely, that, where
there are differenceof interpretatiorbecauseof the lack of clarity, there these matters
are to be regardedas open questions, which anmeot divisive of church fellowship. In this
way, by this cunning stratagem effective doctrinal discipline in the church can become
quite impossible

AFFIRM ATIVE

1. Webelieve,teach,andconfesghatit is Godds authoritdive Word, the Scriptures,
that establishesrticlesof faith and not mars ability or willingness to apprehendor
acceptit.

2. Weacknowledgehatthe Scriptureshavenot spokenwith clarity and finality on
every issue.Such matters must beregardedas open questionsn the sensethat man
cannotdecidethem with finality. Example:the questionof whetherthe soul of a child
is passedon via the parents,or whetherit is espeially createdby God in eachcase.

3. We sincerely declarethat we have no right in the church to make demands
beyond,andin additionto, what the Scripturesrequire. Neither arewe entitled tobe any
moredecisiveon any issue than the Scriptureswould indicate - becausehey are our
only authority. But neither are we permittedto teachlessthan Gods Word requiresor
to speakwith lessfinality thanthe Scriptures.To do sois not to submitto Godés Word as
our authority.

4, We acknowledgédahat becausef the hardnessof our heartsandtheblindness
of our eyeswe may not always clearly perceive or apprehendwhat the Scriptures
actually clearly setforth and reveal. We may have genuinedifficulties with a passage
that is not really difficult in itself. Our difficulties and inabilities, however real and

sincere,do not undermineor overthrow the essentialclarity of the Scripture passage
itself.

5. On the other hand, we recognize also that many allege that they have
difficulties with a passagemerely as an excuseto escapethe obvious teaching, or
thrust, of that passageGod knows the hypocrisy of their hearts and they shall not
escapehis judgment.

6. We believe, teach, and confessthat not eventhe genuine- and far less the
hypocritical - inability of men to seeandto comprehendthe teaching of GodssWord
on any issueor in any passageallows us to regard the matter as an openquestion|f
the passagespeaksto us and teachesus very clearly, then we cannotregard the
matterasanopenquestionjust becauseothes cannot, or will not, seeit aswe do. To
do so would be disobedienceto the Word of God.

7. We believe, teach, and confessthat just one clear statemenbf Scriptureor its
legitimate inference is sufficient to establishfor us an article of faith. The authority of
Scriptureor its power to command acceptanceand obedienceis not establishedby
repetition, butby divine authorship.
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NEGATIVE

1. We reject and condemn, as a dangerousrefusal to submit to the authority of
Godss Word, every attenpt to regard any matter as an open questionjust because
theologianscannotagree on the mattet

2. On the other hand, we reject and condemnevery assetion that thereare no
open questions,as if the Scriptureshave clearly and finally decided every issue, or
otherwiseasif the churchor its theologianshavetheright to decidefinally issuesthat the
Scripturesthemselveshave not decided.

3. We reject and condemn, as subtle rebellion against the authority of Scripture, every
attempt to discredit cleastatenents of Scripturdoy raising all sorts of exegetical problems or
difficulties of interpretation, when, in reality, the chief problem is that men do not like to accept
what the Scriptures are saying.

4, We reject and condemn an error of Fundamentalism, which holds that algdurat
teachings that are not fundamental to our salvation, or that have not been affirmed in the
confessions of the church or dogmatized by the church, may be regarded as open guestions

5. We reject and condemn the error of restricting our Christian freecom by
understandingpassagesof Scripturein a sensecontrary to their context, and pressing
them into the serviceof pious opinionsor pietisticjudgments of men,asif suchviews
arethenmost certainly establishedy Scripture.

6. We reject and condemn,as grossinsubordinationto the Word of God, and as
papisticalor ecclesiasticahrrogancethe practiceof a churchor itstheologiansto claim
theright todeclarecertainteachingof Scriptureobeopenquestiondor the sakeof peace
and harmony within their church, or on the other hand, to close questionswhich the
Scripturehasleft open.

Article 12
ATTITUDE TO SCRIPTURE

The attitude that Godis people should adopt toward Scripture has received very little
discussionamongus. But we feel that it is a very important matter, and probably the
basicallydifferent attitudesthat havebeenadoptedtowardsthe Scriptureswill be at the root
causeof different opinionson Scriptureand the sourcefrom which the different usagesof
Scripture havearisen The prevalenceof such chargesasdiblicismd or that the Scriptures
were beingusedasa aperpopé or a divine codexy etc., reveal that there have been
importantdivisions amongus in our attitudes towards the Scriptures.

AFFIRM ATIVE

1. We hold that the right and proper attitude with which Christians should
approachthe Scripturesis one of reverenceandrespect,asfor the holy authoritativevoice of
God himself, in which he gives us his Word, which will endure though heaven and
earth shall passaway (Mark 13:31).

2. We believe, teach, and confessthat God3s inspired Word is absolutely unique and
must be regardeddifferently from everywriting of men.
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3. The humility with which we are to approachthe Word of God will require that

we accept the blame for what magpear to us to be errors and contradictions in the Scriptures,
rather than that we should ascribe error or contradiction to the holy and inspired written words of
God. We today are so far removebly thousands of yearsfrom the writing of Scripture tt it

would be utterly presumptuous and sheer arrogance on our part to imagine that wedpgabur
scholarshiptoday could be sufficiently informed as to be able to pass the judgment that there is
real error or contradiction in the Word of God.

4, We are to approachthe Scripture prayerfully and humbly, seeking to be
enlightenedby the Holy Spirit throughthewords of God® revelation.He alone can
impart to us the essenceof his revelation that we, by ourselvesare unable to
appreciateWhile with our resson we can understandhe phrasesand the sentences
with which God speaks to us, and the outward facts of his revelation, yet the spiritual message
the true divine intent of Scripturecan be imparted to us only by God himself through the words of
Scripture. This calls for a very humble chilike faith, and an implicit trust and confidence in our
approach to Scripture, which is quite the opposite of academiaadlfient pride.

NEGATIVE

1. We reject and condemn, as unworthy of a Christian, any agpttoathe Scriptures by
which men would imagine that they can treat the Scripture as any other work, or that they can work
upon Scripture with the ordinary secular academic tools to extract the message of God from it. God
deals with us in Scripture; not wégth him.

2. Above all, we regardit asa blasphemousnsult to Godwhen men presumeto
sit in judgment over Scripture so thatthey would criticise the words of Scripture,
declaringthemto be self-contradictoryor in error, asif they did not conform to realty.

3. We reject and condemn a mystic or occult attitude in mernts approachto
Scripturethat is shownby their expect#ion thatit shouldimpartknowledgeto themin a
miraculousmannerwithout the useof their mindsor reasonto ascertairor to apprehend
what the Scripture is saying. The humancharacterof Scriptureimplies that human
languagewas usedby Godin giving usthe Scriptures,sothatwith the applicationof our
humanfaculties of linguistic understandinggrammar,reason,andlogic we may humbly
graspthemeaningof Scripture and, in this way, and through these means, the Holy
Spirit imparts to us the eternal truths that he would haveus to know and accept.

4, By the same token, we reject and condemn a secular academic attitude to Scripture that
doesnot do justice to the divine character of @d&Vord, by allowing human reason to sit in
judgment over Scripture, or by calling into question the words or message that God has given to us
in Scripture

Material Issues
THE SUBSTANCE OF OUR FAITH

The Holy Scripture,as Gods revelationto man,is absolutelyunique, not only becauseof
its origin, but also becausef its substance.lt presentsto man a unique messageor plan of
salvation, not by meansof some principles of conduct, but through the person and work of
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Jesus Christ, the Son of God. The secondperson of the Trinity is the core and centre of
Scripture.He is the expressionof Gods will andtruth sothat he is expresslyeferredto as the
Word (logog in John 1.1 the Word of God (Revelation 19:13), the faithful and true
(Revelation 19:11), the Amen, the faithful and true witness(Revelation 3:14), the absolute
Oedy with whom there carbe no contradictory hayd (2 Corinthians119), the way, thetruth,
and the life (John14:6), Alpha and Omega(Revelation18-11; 21:6; 2213). He is so closely
identified with the truth of God that he can claim, &Everyonethat is of the truth hearethmy
voiced (John 18:37). Hence there is a very close and mysterious relationship between the
incarnateWord of God (logos ensarko¥y and the written Word of God (logos graptos.
Consequentlyfaithfulness tothe truth of the writtenWord of God is faithfulnessto Christ, and
unfaithfulnessto the written Word of God is unfaithfulnessto Christ, the Lord. This means
that all the teachingsor doctrinesof Godds written Word - the truth of Christ - are bound up
with Christ himself. None of the truths of Gods Word can be isolatedrom the Word, who
became flesh. They are all important for our relationship with Christ and our salvation.
HenceJesus says:df ye continuein my word, then areye my disciples indeedand ye shall
know the truth, andthe truth shall make yoweed(John 8:332).

0000000

Article 13
THE PERSON AID WORK OF JESUS CHRIST

PresentChristologyis affectedby profound scepticismabout the reliability of much of
the New Testament,as evidenced irthe @juest for the historical Jesué

Many presenttheologiansspeakof Jesusas ahumanbeingin whom God was uniquely
active,as revealing God, andas functioning in certain ways, but stop short of calling him
fully divine. Somemodern writers view Jesusas an inspired man, whoseinspiration was
different from that of the inspired prophets of old only in degree. This meansthat the
Gospelis in danger of being transformedinto moralism, in which human beings are
counselledto savethemselvesby trying to follow his example.

Thenotionthatlesuéhumanitycanbepresenpnlylocally indicatesa serious deficiency
in teachingaboutthe sharingof propertiesin the incarnatelesus,with the seriouscon-
sequencethat the real presencén the Lordés Supperis frequently denied.

Somemodern writers evenreinterpretthe resurrectionof Christ in ways that deny its
historicity.

Other modern writers espouseuniversalisn, refusing to speak of JesusChrist as the
only Saviour for all mankind.

AFFIRMATIVE

1. We believe, teach,and confesghat the witnessof the New Testamentto the person
and work of Jesus Christis fully authoritative andreliable. The Scriptures, asthe Word
of God, have their focusin God the Word. Though they arefully human, they are at
the same time fully divine and authoritative. There should be no discontinuity
betweenJesué own statementsabout himself andthe Jesuswhom the apostles and
evangeliss proclaimed. What the apostlesand evangelistssaid of Jesusis rightly
understoodasanunfolding of what was already there in Jesué self-witness, and was
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stampedwith Jesué own authority. Accordingly we deplore muchof thescepticisnin the
so-called@questorthehistoricalJesué

2. We believe,teach, and confessthat JesusChrist is the eternally pre-existent Son
of God, andthat heis fully divine. Before he becameman he was the Word, who was with
God andwho was God. He was activein the creationof the world (Psalm 2:5; John 1:1-3;
10:30; Colossians 1:15 He was the Lord and focus of the Old Testamentbefore his
incarnation.The Scripturespresent many titles of Jesusthat indicate his divinity, such as
Immanuel, Son of God, Sonof Man, the Christ, the Word, the King of Israel, God,
Lord, the First and the Last, the firstborn of all creation, the mediatorof the new
covenant, and the Son of David who will rule for ever. His deity is attestedboth by his
own claims, and the designatiorof these claims as blasphemoudy the Jewishauthorities
(John 5:1 6€18; 8:5459; 10:2539). Qualities and operations of Jesus Christ such as
omniscience,his having everlastingdominion, unchangeability his creating all things, his
preservation of all things, his many miracles, his rising from the dead, his reconciling
all things to God, his giving eternallife, the fact that he will raisethe dead, and the fact
that he will judge theworld, belongonly to onewho is fully divine. It would be idolatry to
worshipanyone other than God, but JesusChrist is the appropriateobject, with the Father
andthe Holy Spirit, of ourworship, prayersand praise (John5:23; Acts 7:59; 1 Corinthians
16:22; Philippians 2:10; Hebrews 1®; Revelation 220). Hymns aboutJesusthat are
embeddedin the New Testamentitself also witness to his deity (Philippians2:6-11;
Revelatiorb:11-4).Jesuédivinity meansthat his humanobediencesuffering, anddeath for
us are differentin kind, not merelyin degreefrom ours. Becausehe is true God, the
secondperson of the Trinity, he was able tokeepthe law perfectly in our place, and was
ableto overcomesin, death, and the devil for us. For this reasonhis suffering and death
were the valid ransomfor the sin of the world. The heart of the Gospelis the crucifixion
of theLord of glory.

3. We believe, teach, and confessthatJesusChrist becameand still is, a genuine
human being, like us in all respects excepthat he had no human father, having been
conceivedby the Holy Spirit, andwas sinless.His intellectual, religious, social and physical
developmentwas fully human. His temptations, his ignorance of the day and hour of the
end of all things, and his cry, &My God, my God, why have you forsaken me® were
genuinely human. He experiencd, as a human being, childlike submissionto parents,
hunger, thirst, sorrow; poverty, disgrace,suffering, and death It is important for our
salvation that he was a true human being. Therefore he could be the representativeand
substitutefor all humanbeings, he could be under the law for us, he could be the
substitutefor our guilt and punishment, he was able to suffer and die, and he can fully

sympathizewith our weaknessand temptations.He has dealt with the human problem of
estrangemenfrom God, sin, and death,right wherethe problemswere, in human beings.
Everything he did in his incarnateexistencehe truly did for us. Becauselesusassumeca
human body, human mind, and humansoul, our human bodies, minds, and souls have
beenfully redeemedlt is important for all people that Jesuswas sinless, becausehis
righteousnesss reckonedto the world whom God hageconciledto himself through him, by

making him sin for us All peoplehave hadJesué sinlessnessountedto their credit by God
(objective justification).

4, We believe, teach, and confessthat when the Sonof God became incarnatall the
fullness of the Godhead dwelt in him bodily (Colossian:9; 1 John4:2). In hisdivine
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freedom the Son of God was underno obligation to becomeincarnate.But under the
graciouswill of the Father,andin fulfiiment of prophecyhechoseheway of incarnation
andof suffering for oursakesin theincarnatiortheinfinite hasactuallycome downinto the
finite (Colossian2:9; 1 Timothy 3:16; 1 John 4:2).Wemustavoid any suggestiorthatthe
two natures acindependentlyof eachotherin him. The Savious divinity is united with
his humanityin suchaway that neither existswithout the other. While in other contexts
we acceptstatanents aboutthe freedom, or independenceof the Son of God,we donot
find in the New Tesamentwordslike dreedondusedn connectiorwith theincarnationWe
arecontentto saythat if we wereto be saved,the Sonof Man had to be lifted up like

the serpentin the wilderness (John 3:14). Reasonleadshumanbeingsto balk at the
proclamationthattells them that they cannotsavethemselvesput can cometo theFather
only through that IncarnateOne, that particular humanbeing at that particular point in

humanhistory.Apartfrom the incarnation, God is a hidden God, a God of thelaw and
of wrath. However, the incarnationis the greatestrevelation of God (Hebrewsl1-3).

Theglory of the Sonof Godwashiddenin shameweaknesssuffering, and deathYetin

him humanbeingsmay seethe Father,who is hiddenfrom their sight (John 1:18; 14:940; 1

Timothy 6:16).

5. We believe, teach, and confessthat JesusChrist is God, the secondpersonof the

Trinity, andalsoman, in oneperson.Whatever he did after he becameman he did for us

as onesubject, not two subjects.The Word, the Son of God is the onesubjectof all his
deedswords, andexperiencesltis neverappropriateto say that as God he did one thing

and that asman he did anotherthing. It is part of the mystery of the Wordé becoming

flesh (John 114) that cortrasting qualitieswere side by side in Jesusduring his life on

earth. He wasa given number of yearsold, and is also the secondpersonof the eternal

Trinity. He underwent suffering (whichimplies change), for our kas; and yet he is the same,
yesterday, today, and for ever (Hebrews 13:8). Hedwasle perfeéthrough suffering (Hebrews

2:10; 5:9), for our sakes; and yet he has always been perfect. He was genuinely tempted in every
way in which we are tempted (Helrg 4:15); and as God he is unable tadygpted by evil Games

1:13). He wassubject to weakne8¢Hebrews 5:2) for our sakes; and yet he is all- powerful, and
powerful to save. Hébffered up prayers and petitions with loud cries and tears to the one who
could save him from deadhand he is also prayed to as God.dtas heard because of his reverent
submissiod and yet to him every knee will bow. He learned filial obedience from what he suffered
(Hebrews 5:78), although he was the true Son of God. td¢hbwas the Prince of life and was
crucified. In this one person God the second person of the Trinity is man, and man is God, the
second person of the TrinitWhatever divine attributes Jesus had as the Son of God or as man are
to be ascribed to one arttetsame Lord Jesus Christ, our Saviour.

6. We acknowledgethat as we speak of the incarnate Son of God, we speak
about him, not as masters of Christology in the sensethat we have objectively
observedwhat we say, or derived what we say from our own reason; but as those
who havefirst becomefoolish in Christ crucified. We do not pretend to understandthis
great mystery of godliness, thatthe secondpersonof the Trinity appearedn ahuman
body.We speakof him asthosewhom God both condemngfor our sin and those whom
he acquits in Jesus.We acknowledgethat we, with all who believe the Gospel, are
savedthrough the preaching dfesus Christ crucified.

7. We believe, teach, and confess that it is proper, with the Scriptures, to attribute things that
are strictlyappropriate to either nature in Christ to the one person, or to the other nature (John 6:25
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50; 1 Peter 4:1; 1 John 1:7). The communication of properties is the key to speaking correctly about
Christs redemptive work. It is a real exchange, not mereatyatter of language. The blood from

his human veins is sacred, and cleanses from sin, because it is the very own blood of the Son of
God. Jesus is the bread of life who gives his flesh for theofifehe world (John 6:51) because

his flesh wasthe very own flesh of the Sonof God His sufferingsanddeathfor all people

are eternally valid becausethey were the sufferingsand deathof the very own flesh of the
eternalandinfinite Son of God.

8. We believe, teach,and confessthat the presence of Christ after the incarnation is
different from the presence of thdivine Son, the Word, in the Old Testament before the
incarnation To ward off objections we find ituseful to speak of various modes tife presence
of the exalted humamatureof Christ, includinglocal (or circumscriptive) presence, illocal (or
definitive) presence, repletiveoresence, inwhich he rulesand fills all things, and sacramental
presenceThese weréerms already used in the Middle Ages. Our chief coniceusing them isto
meet the obje®n that if Chrisis bodyand blood were present locallyonly in heaven they
could not be really present with théoread and thewine in the Lords Supper (Westminster
ConfessionXXIX). Our concernis alsoto ward off the suggestion that iChrisits body were
at oneand the same time in heaven and on earth it could nat tbely human bodylt is now
given to his human flesh tbe present everywhere ompresentwhere it pleases himEphesians
120-23), for our sakesFor the right hand of Godthe Fatheris everywhereWe regard it as

a separation ofthe two natures to speakf Jesus asamong us with his Godheadonly (See
Heidelberg Catechism questions46-47). We think of Jesus aspresent with us accordingo
both natures when we gather ms name toworshp him, and aswe carry out his commission
to make disciplesof all nations. Theconfessiorof the man Jesus Christ as Lord, and the worship
of hishumanity are, inour view, right and proper (John 20:228), because his human nature has
been taken into thdivine person of the Son of God It is proper, therefore, alsto prayto him
according to his humanityWe think of him asjust as close to us now as he was to his
discipleswhen he was on earth.We treasurethe closenes®f God incarnatewith us.This
doesnot call forth from us familiarity or contempt,but reverencandworship.Thetaskof
makingdisciplesof Christby baptising and teaching, and all serviceto JesusChrist, are
done with the assurancehat dmmanuebis with us alwaysto the closeof the age.

9. We believe, teach, and confessthat when the Scripturesspeakof divine qualitiesas
giventoJesuswe understandhosequalities as given to him for our sakesaccordingto his
humanity Likewise, when the Scriptures speak of Jesus as having been made or
appointedsomethingor having becomesomething,we understandhim as havingbeenmade
or appointedor becomethesethings as a human being for our sakes.We do not think of
any qualities as given to him as the Son of God, for that would imply that he had not
hadthempreviously. For example, he was given the authorityto judge, becauséie is the
Son of man(John5:22, 27). Similarly as a humanbeing he was given the Spirit without
limit (John 3:34). He was given all authority in heavenandon eath. He was given the
name that is above every name.He was given the right to havelife in himself. He was
giventhe glory that he had had with the Father before the world began.He was also
given authority to forgive sins (Psalm &4 Daniel 7:14; Matthe 9:8; 11:27; 28:18; John 5:26;
13:3; 17:5; Philippians 2:9; Hebrews BY. All of this should be referred to him stricths a
human being, or, to say it anotherway, according to his human nature. Similarly, the
Father made him Lord and Christ for our sakes (Acts 2:36) as a human being.The
Father appointed him as head over the churchfor our sakes(Ephesiansl:22) andtojudge
the world (Acts 17:31) as a human being. He becamethe source of eternal salvation
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(Hebrews5:9) for our sakesas a humanbeing. The sameappliesto statementghat the
Fatherraised him from the dead, thatJesuswas taken up into heaven(Acts 1:11), and that

God seated him at his right hand (Ephesians 1:20). Because these things were done to him as a
human being, we have confidenabout our own resurrection, ascension, and session & Gyt

hand in glory, for God has united us with him. In the incarnate Jesus Christ divine qualities are said
to be given to JesGhumanity. Because divine qualities are given to Jesus as antheimay in the

personal union, we do not hesitate to call Mary the one who gave birth to God the Son. His bodily
presence in the Loéd Supper also points to this mystery of the communication of attributes.

10. Webelieve,teach,andconfesghatit is properto ascribewhat elsewherecould not
be said of God, but only of ahumanbeing, directly to God the Son in the personal
union. We alsoconfessthat it is properto ascribewhat elsewherecould notbe said of a
human being, but only of God, directly to the manJesusin the personalunion. For
example , mencrucified the Lord of glory (1 Corinthians 2:8); they killed the Prince of life
(Acts 3:15); and the Son of God shed blood (1 Johh 1nrthis transferof propertieswe see
our salvation.

11. We believe, teach and confessthatJesusChrist is the heart and focus of all
the Scriptures(John 5:39).

12. We believe, teach, and confessthat, though Jesué incarnation was a great
condescensionthe incarnationitself wasnot Jesué humiliation. For he is still a human
being in his exaltation. In his humiliation, though remaining fully God, Jesusasman
voluntarily abstainedfrom the full and constantuse of divine qualities that were
communicatedto his humannature. When he emptied himself he did not surrender
his natue of God. If weaknesspoverty,or emptyinghimselfwere ascribedtoJesusasthe
Son of God, he would no longer have been God! It is important to speakof Jesué
humiliation and exaltation with referenceto him as man. The incarnateJesusChrist
humbled mself to live in poverty, disgrace, anguffering, for our sakes(Philippians
2:511). As the Son of God he always possessednajesty, glory, power, and other
divine qualities; but for our sakes,as man, he did not alwaysusethem.Otherwisemen
could neve havetakenhislife (John 10:15; 18:41). When the Scriptures speak of Jesus as
inferior to the Father (John 14:28), in full dependence on his Father (Jom27;2&ceiving
commands from the Father (John 10:18), becoming obedient, and humblingf iPhdgpians
2:8), learning obedience (Hebrews 5:@nd praying to the Father, we understand these
things as having been said of him with respect tohis human nature.

13. Webelieve,teach,andconfesghetheologyof the cross.Many peoplemarvelledat his
miracles,andthosewho believed in him understood,in part, the withessthe miraclesgaveto

him. However, exceptfor suchflashesof his majesty,his life was ostensiblyno spectacular
triumph. It was central to Jesué understanding of his work that ti8on of man had to suffer
(Daniel 7:1314; 2125; Matthew 16:21; Luke 24:26). Few people believed in him. The suffering
and crucifixion of the Sorof God turns all human aspirations of success, honour, and whatever
else human beings prize, upside down. &ibgr with Jesudgesurrection, the theology of the cross
constitutes the core of the Gosp#ie wisdom of God. Over againstdemandsfor signsfrom

God Jesusoffered only the sign of Jonah. When Moses and Elijah spoke with Jesusin
glory, their conversatin focusedon the @xodu$ thatJesusvould accomplishatJerusalem
(Luke 9:30-3). The crossflies in the face of human ethical and religious notions. The
theologyof the crossis in keepingalsowith the fact that faith dealswith things that are not
sea. We do not seethe risenLord, the new creation, the body and blood of the Lord in
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the Supper, the forgivenessof sins, or the new life createdin Baptism. By Jesué cross
believers are freed from sin andits curse, and his crucifixion also providesthe model
andmotivation for our self-sacrificing serviceto our neighbourgMatthew 16:2124).

14. We believe, teach, and confessthat in his exaltationJesusfully uses the divine
attributesthat have been communicatedo him asahumanbeing. Suchdivine attributesare
his glory, dominion, power, filling all things, knowing all things, beingpresentwith all his
creatures,having life in himself, and having all things in heaven and on earth
under his feet(Ephesiangt:10; Philippians2:9-11).

15. We believe,teach,and confessthat when the FatherraisedJesudrom the dead
he powerfully demonstratedlesusas the Son of God. Many outwardly innocent
people havefallen foul of influential enemiesand beenunjustly executed. Fromthat
point of view there is nothing extraordinaryin Jesué short life. Otherpeoplehavedied

for their convictions.What givesJesusuniversal value is not only his deity, but also
the fact of his resurrection.The resurrectiondemonstrates thathe Gospel is the truth,

and the witness of the apostlesand evangeliststo it is crucial witness. When we were
con- vertedthe samemighty power with which the Fatherraisedthe deadJesusworked
in our dead hearts. When the Fatherraised the deadJesus,the one who had borne
our sins, he indicatedhis acquittalof the whole humanrace. In Baptismwe have been
joined to Jesué life. His resurrectionis the motive and power of our new lives as
Christians. Hisresurrectionis the sealthat God will raise us and our loved ones with

bodies that will be made like his glorified body. His resurrectionis the source of

our hope for eternallife. There aremany advantagesn focusing the proclamation of

the Gospelheavily on the resurrectionof Jesus.It more easily avoids sidetracks,and
leads inquirersinto the Scripturesthrough which the Holy Spirit works.

16. We believe, teach, and confess that the ascended God-man is present to all his creatures in
the universe. As true man and true God he sits at the Eathgdrt hand and rules the universe with
power and migsty in the interests of his church, which is his body. He intercedes for them as their
high priest and forerunner. As part of our union with Christ we believers ascend with him to
heavenly realms. In him human beings will be fully restored to theiriposif dominion over

Gods creation. We ardently look for his visible return in glory with the angels of God.

17. We believe, teach, and confessthat to know Christ is to know his benefits.The
Word was born a true man sothat we humanbeingsmight be madechildren of God. We
should not speakof the relationship of the divine Son and Jesushumanity in Jesus
without rememberingthat he waswhathe was,anddid whathe did, dor us menand
for oursalvatiord

18. We believe, teach, and confessthat where Christ is, the Holy Spirit is also. The
Spirit of God was active in Jesuéconceptionasa holy human being, and restedonJesus
particularly at his Baptismand since then. He carried out his ministry asthe &Christj the
one @nointed by the Holy Spirit and full of the Spirit (Luke 3:22; 4:1, 14, 18 He
thereforeclaimed to be a prophet. He drove out demonsby the Spirit of God (Matthew
12:28). He breathedthe Spirit on his disciples with the authority to forgive sins, sent
the Spirit at Pentecostand continuesto equip Christians with the baptismalgift of the
Holy Spirit (Acts 2:33, 38-39; 1Corinthians1213). Wherethe Gospé, which pointstoJesusjs
proclaimedand used, the Spirit is active, working faith whereandwhenit pleasesGod.

19. Webelieve,teach,andconfessthatJesusChrisits savingwork, includinghisactive
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obediencealsomotivatesand empower<hristianswhereveitheyare to serveGodin their

daily work, and, asresponsiblecitizens,to standup for justice between individuals and

nations. Christés savingwork hasnot abolished proper authority in home and state;
indeed, it promptsthosewho arefreein Christto uphold Godés greatcommandmentsof

love, andjoin with othersin seekingrationalandappropriatemeasureshatwill repress
evil and furtherthegreatesgoodfor thegreateshumber,doingthese thingsas those who

are accountableto God, and with the confidencethat Christrulesandsustaindoth the

world and hischurch.

NEGATIVE

1. We reject and condemnall attenpts to seededempiond throughJesusmerely as
the exemplaryobedience suffering, and deattof agoodhumanbeingin whom Godwas
uniquely active.

2. We reject and condemnall attemptsto refer to Jesusas divine, not in fact, but
onlyin revelationalorfunctionalways.

3. We reject and condemn all attempts to deny parts of the witness of the New Testament to
Jesus or reinterpret the historicity of his resurrection

4, We reject and condemn all attempts to ascribe humility, subordination,
ignorance,andreceptivity to the Sonof God accordingto his divinity (kenoticism).

5. We reject and condemn any attemptsto ascribe sinful thoughts and sinful
desiresand mistakesto Jesus Christaccordingto his divinity or according to his
humanity

6. We reject and condemnany attemptto suggestthat the name of Jesusis not the
only name under heavenby which we mustbe saved(universalism).No onecomesto
theFatherbut by this one mediator (John 14:6; Acts 4:12; 1 Timothy 28).

7. We reject and condemnthe teachingsthat Christ is notnow on earh according
to his human nature,and that his divinity is outsideof his humannaturewhich he has
assumedthe extra Calvinisticum; Heidelberg Catechis#7-48), asthey fall shortof saying
that the whole of the deity of the Sonof God was manifest in him bodily (Colossians
2:9; 1 John4:2). It is a separatiorof the two naturesof the one person.Wereject and

condemnthe teachinghatJesus,accordingto his humannature,neverceasedis divine

orderingoftheuniverseduring his state of humiliation.

8. We reject and condemn any talk of Jesus having freedom or independence in connection
with the incarnation. Though the Son of God had been free from any restraint, he willingly took on
himself the limitations of earthly life for our sakes. He did not remaiside the flesh at the same
time.

9. We reject and condemnthe rationalistic principle thathe finite cannotcontain the
infinite when it is used with referenceto the incarnation of our Lord (Heidelberg
Catechismi7-48).

10. We reject and condemn any denial that he is with us now accordingto his
humanity, and any attemptto use referencesto the Holy Spirit to cover over this
denial.
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11. We reject and condemnthe teaching that Jesué human nature carbe present
onlylocally, andthatthislocal presencas now only in heaven.

12. We reject and condemnthe suggestionthat if Christts body were at one and
the sametime in heavenand on earthit could not be a human body.

13. We reject attenpts to speak of the eating and drinking in the Lordé Supper as
if Christ were not really present orto useformulationsthat deliberatelyleavethis open.
We reject attemptsto speakof the eatingand drinking in the Lordés Supper as with the
heartonly and only by faith, or only as mediated by the Holy Spirit, and not also
orally, by all whocommune,including the unworthy (WestminsteiConfessiorKXIX).

Article 14
JUSTIFICATION BY RAITH

The crucial, central doctrine of all the Scriptues, justification by faith alone,by Godés
gracealone,withoutworks,for Christs sakeis at risk today also on a variety of fronts.

Justification by faith alone is challengedby:

liberal theology, which deniesJesus Chrisis divinity, eliminates many of the
sayingsand deedsthat the Gogels attributeto him, and deniesthatJesus Christ
is theonly saurce of salvation.

- liberation theology, which pervertsthe Gospel into a series of freedomsfor
oppressedpeoplein this life.

- the continued teaching of the Roman Catholic Churchthat Gods grace is
infused into human beings and teachesthat good works are necessaryfor
justification.

- the attemptsof various churchesto turn the Gospelinto a new law, or to regard
the Gospelin the strict senseasincluding the Law.

- thecharismaticmovement,which drawsattentionawayfrom the theology of the
cross to a triumphal theology of glory, which exhibits itself in personal
testimonies to victories of faith and experiential evidences of particular
charismaticgifts in people.

- the holinessbodies, which suggestthat it is possibleto ceaserom sinning,
andwhich denythatthe personwho is justifiedis both saint and sinner

- theagein which welive, which is confrontedby arevival of many aspectsof
Pietism, which placesregeneratioraheadof justification, stressedife rather
than doctrine, mixes Law and Gospel, and is indifferent to serious
differencesin doctrine.

- tendencies within Lutheranism towards gospel reductionism. This is
anotherway of alleging that because justificatiorby faith aloneis the chief
articleof thefaith, all other articles are non-essental.

AFFIRMATIVE
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1. Webelieve,teach,andconfesshatjustification is alaw-court word, the opposite
of condemnation(Romans 5:18). Justification by faith alone meansthat God judges,
or accountsapersonto berighteous.God reckonsto aperson aighteousnesghatis not
his own. To statethe obverse,God doesnot impute his guilt againsthim; he pardonsor
forgiveshim.

2. We believe, teach, and confess that God has justified human beings apart
from their attemptsto satisfy God by their own actions or works (Romans 3:28;
Ephesians2:9). God has not been movedto justify sinful people by any attitude or
activity of their own.

3. We believe, teach, and confessthat all personswho arejustified are sinnersor
aingodlyd (Romans4:5). They do not first haveto stopsinningorean justification in any
waybefore orafter justification Godhas justifiedhem in their condition as sinners.

4, We believe, teach, and confess that justification is objective. God has already
declaredthe whole world to berighteousin Christ (Romans4:25; 2 Corinthians 5:181).
Justification is completed, and perfect in itself (Romans5:6-10). Justification has been
fully earnedby JesusChrist, andit is offeredin theGospel . Beforetherewasanymovemeniof
sinful peopletowardGod, Godin Christdeclaredhewhole sinful world @ot guilty§ and this
verdict is true irrespectiveof whether people believe it. God has reconciled the world to
himself in Christ (2 Corinthians 5:19). By the righteousact of the one man, the
counterpartof Adam, justificationhas come upon all people (Romans5:18).

5. Webelieve,teach,andconfesghatit is throughthis good newsthatthe Holy Spirit

worksfaith in theheartsof sinners,and individuals areinvited to believe what God has
done.FaithreceivesGods absolvingverdict. Faithjustifies inasmuchasit layshold of, trusts,
hasconfidencein, or relieson, Gods grace, the forgivenessof sin, and the absolving
verdict that God haspronounced(Romans 4:16). Gdd verdict does not benefit individuafs
they do not accept Gél verdict. God makesis verdict apply to individuals through the
means thaGod hasdeterminedfor this purpose:the proclamationof the Gospelandthe
Sacramentsf Baptismand the Loré& Supper. Those who in faith receive wiatd freely offers
by grace are subjectivejystified, benefitfrom Godisverdict, and will receive eternal life.

Faith in Christ is the only way for peopleto obtain personalreconciliation with God (John
3:1618,36; Acts10:43).

6. Webelieve teachandconfesghatfaithisreceptionandcannoin anywayberegarded
asthecausef Godsjustifying verdict. It is betterto saythat we arejustified throughfaith
than dy meansof faith. Faith is not a work. Faithjustifies not becauseof any merit in
itself, but by virtue of its object, Jesué substitutionary death and his resurrection
(Roman#4:25).

7. We believe, teach, and confess that &a@ason for justifying sinners is his grace, that is,
his own inherent favour, or his kind and saving purpose tasirdul, undeserving people. Gisd
grace continues to remain in God. It is not something in man.

8. Webelieve teach andconfesghatGodisjustifying grace paid the cost,for Godhas
not unjustly ignoredsin. His graceshowedtself in thepropitiationfor sinmadeby his Son,
JesugLChrist. Salvationhasnot comeby any patternor model setby JesusChrist, for no
sinner could follow such a patternormodelperfectly.Thebasisof Godisjustification was
Jesus8 activeobedience toheholy will of Godasthe substituteor the whole sinful human
race and his paying the penalty for human guilt and punishmentby his suffering and
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giving up his life as the ransom price to free human beings On the basisof Jesué
substitutionary propitiation God has declared sinners righteous (Romans 3:24-25; 2
Corinthians 5:121; Galatians 3:13Becausé&odhasmetthecostofhisjustifying verdictover
guilty people,God remaingust in himself, and at the sametime he has actedjustly in
declaringthe sinnerrighteouswho believesin JesugRomans3:26).

9. Webelieve,teach,andconfesghatthroughthisdoctrine aloneChristis givenall the
honourdueto him, namelythatthrough his holy life and innocent suffering and death
heis our Saviour.Through thisdoctrinealonepoor sinnerscan havethe abiding comfort
that God is assiredly graciousto them.

10. Webelieve,teach,and confessthat somebooksof the New Testamenexpresghe

sameeachingwithout usingthe wordd§ustificatiom It is alsoexpressedstheforgiveness
of sins, reconciliation with God, redemption,and sonshipof God.Theseareall waysof

declaringthesamdactandactionof God in Christ. None shouldbe usedexclusively and
all arevalid ways of expressinghe sametruth. The natureand richnesftheGospehre
probablybestpreservedvhereeachis used for the special emphasisit contributesand
the wayin which it may serveto correct misuseof the others.

11. Webelieve,teach,and confessthatjustification by faith is the chief article of the
Christian faith, andthat it is closelyrelatedto all the other important teachingsof the
faith. All Scripturehasthe centralpurposeof bearingwitnessto JesusChrist (John 5:39;
16:1215). Therefore all Scripture must be understoodin keeping with this cental
purpose, and all doctrine must be determinedin accordancewith this purpose.So
justification by faith is alsoacriterionfor theinterpretationof Scripture.No interpretation
of any part of Scripturedarecontradict, or be in conflict with, the cental, focal truth
of justification by faith. Negatively, the doctrine of justification may declarewhat a
book, paragraphor passageof Scripture cannot mean, and what ought not to be
proclaimedas theteachingof Scripture.

12. We believe, teach, and confess, on the other hand, that caution must be

exercisedin usingjustification by faith asa principle of determiningall doctrine. No

dodrines canbe determinedy aprocessof rationaldeductionfrom thecentraldoctrineof

justification by faith. This centrd doctrine cannot determine what any passageor

paragraphor book actually says.The meaningin all casesmust be drawn from the

passagethemselvesEachdoctrinemustbederivedfrom the explicit, clear statement®of

the written Word. The doctrinesof the creationof the world in six daysby God, or the

doctrineof eternaldamnationin hell cannot,for example,be determinedby the doctrine
of justification by faith. Similarly, what the Sacramentsare, and how they should be

used, and what their benefits are, cannot be determined from the doctrine of

justification. We cannot say: since we arejustified, not by works, but by grace, for

Christs sake throughfaith, thereforewe must baptize all nations, or, thereforewe must
institutea meal of remembranceThe Sacramentarebasedon clearwords of our Lord

that are preservedin Scriptue, and not on the doctrine ofjustification. But, as said
above, nadoctrinesof the Scripturesshould be understoodin waysthat are contrary to

the central teaching of the Scriptures. They shouldbe understoodin waysthat arein

keepingwith it. Thenthe Sacramentsand the other doctrinesare seento affirm the

centralteaching.They bring homethe Gospelof thejustification of the sinner through
JesusChrist in anotherform.
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NEGATIVE

1. We reject and condemn any attempt to displace justification as the certral
doctrine by sanctification, renewal of life, personal experience,the charismaticgifts,
or forms of meditation.

2. We reject and condemnany notion that faith is awork, or meritorious, orthat it
is decisionmaking.

3. We reject and condemnany attenpt eitherto deny that justification is objective
ortodenythatobjectivgustification precedessubjectivejustification.

4. We reject and condemnany view that after coming to faith in Jesusa person
ceasedo sin. All Christiansaresimultaneouslyjustified and sinners(Romans7:14-21).

5. We reject and condemn any form of religious enthusiasm, suggesting that God works faith
directly in peoplé hearts, apart from the externvdbrd, and apart from the Word in the visible
form of the Sacraments.

6. We reject and condemnthe notion thatthe grace by which a personisjustified
is in him or hasbeeninfusedinto him.

7. We reject and condemn any attempt to derive what is taughtin the church
solelyfromjustification by faith, insteadof from the clear teachingsof the Scriptures
themselves.

8. We reject and condemnany attenpt to criticize insistenceon pure teaching
in any doctrine of Scripture as dvork-righteousness

9. Wereject and condenm all attemptsthat humanbeingsmaketo teachthattheir
ownworks andmerit may bemingledinto the article of justification before God. For the
Christianfaith is the confidencethat we have forgivenessof sins andsalvation through
faith in JesusChrig (Acts 10:43).

10. We reject and condemn any attempt to promise the grace of God to men on the basis of
their moral efforts.

11. We reject and condemnthe doctrine ofworks in Roman Catholicism, which
expresslyteachesthat good works arenecessaryo obtain justfication.

12. Wereject and condemnevery form of synergism,which mixes humanworks,
right attitudes,or decisionsinto the articlesof conversionandjustification, eventhough
synergistamay use terms like &y faithd and by faith alonéd Humanbeingsshoud
not be said to cooperatewith Godin thekindling of faith.

13. Werejectandcondemneveryform of gospelreductionismwhich restrictswhat
is essentiabndnecessaryeachingto justification by faith.

Article 15
FAITH AND SUPERSTITION

It has become edent that there are opposing views in the church concerning the true nature of
the Christian faith and its object. True Christian fdfitles qua credityrwas thought of as a sure
trust and confidence in the Christ of Scripture, which clings to hieatent, as revealed in the
Gospel, for assurance of forgiveness and eternal salvation. This faith is created in us by the work of
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the Holy Spirit through the Word of God (and Baptism) and is nourished and sustained by the
continued use and study of the Wardd truth of God, in the Scriptures, as well as by the
Sacrament of the Lofd Supper, as a guarantee that Céribbdy was given into death, and his
blood was shed for us personally. The historical facts of @htift and work, the fulfilment of the

Old Testament prophecies in him, his miracles demonstrating his divine powers, his resurrection
from the dead as attested by numerous witnesses of his many appearances in the flesh, as well as
his visible ascension into heaven, were seen as further catiinmof this faith, specifically so
intended by God, as the apostle John wrifiskany other signs truly did Jesus in the presence of
his disciples, which are not written in this book: but these are written that ye might believe that
Jesus is the Chrishé Son of God; and that believing ye might have life through his @lolen
20:3031).

This Christian faith rejoiced in, and was further strenghened by, confirming evidence
revealedin nature andin the archaeologicaldiscoveriesthat attestedthe truths of Gods
revelation in the Bible. While it was never claimed, in fact specifically denied,that faith
was basedupon such evidence,or in any way needed such evidence as proof, this
evidence waseenasconfirming evidence which servedo strengtherfaith.

In recent years, however, some have objected to such a view and description of faith. They
resent the idea of faith being in any way linked to factual evidence in history or in natone. So
have described faith rather @sleap into the datkwhich isunsupported by any sort of evidence. It
is a blind commitment or trust that rests upon no basis in the world of time and space. Some even
went so far as to claim that true faith is destroyed by factual evidence of any sort. As soon as one
sees or has ewathce for what one believes, it is no longer faith but sight, as if faith and sight were
mutually exclusive. They pointed to Jedumrds to ThomasBlessed are they that have not seen,
and yet have believéadsconfirmation of this view. Others pointed Jesué specific words in the
same passagérhomas, because thou hast seen me, thou hast bélievetiow that Jesus did not
say that faith is destroyed by sight or evidence. Faith was being spoken of almost as if it was of the
nature ofthoped which ®ases to be hope as soon as what is hoped for is received. No proper
definitions of thisaithbwere offered except to assert that it was quite unsupported by any sort of
evidence. It seemed to be its own evidence, and could never be proved or disgramgddztual
information or historical evidence whatever.

These two opposing views of faith surfaced in togtroversy concerning the inerrancy of
Scripture, when some insisted that seemingly contradictory or varying scriptural accounts are really
in true harmony with each other and would be seen to be in harmony if Scripture were allowed to
interpret itself. But others insisted that the discrepancies or contradictions in Scripture must be
acknowledged and allowed to stand. This, they said, is part betithydensiordor dialectidof
the Word. It was asserted that a faith that could live with numerous errors and contradictions in
Gods Word was much stronger than a faith that insists thateQafbrd could not contain errors.

The former needs no ewdce and cannot be undermined by contradictory fattibe the latter is
vulnerable in the face of clearly conflicting evidence.

Suchaview of faith thatis unrelatedto factual or historicalevidencewas seenby many to

be of quite a different naturefrom the faith spokenof by the apostleJohn (John 20:31).
Such a dlind faithd or deap into the darkd was in fact more akin to pagan superstition
that has no historical evidencein the world of time and space,and is really an irrational
belief or trustin someideathat is quiteunrelatedto, or unsupportedy, factual evidence.And
So it was anticipatedthat this new conceptof daithg if appliedconsistentlymight well be
capableof reducingChristianity to a pagansuperstition, couchedin Christian teminology.

Still othersattimesspokeof faith asthoughit wereapowerwithin the believer by which he
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is enabledto work miracles.If he has sufficient faith he should be able to heal the sick
and evenraisethe dead.Othersobjectedto this view of faith pointing out that faith is rather
a meansby which manreceivesthe blessingsof God, or through which God worksto help
and bless man. The statementdrhy faith hath madethee wholed doesnot imply that the
power to heal is in manby virtue of his faith. Peoplecameto Jesusto be healed and did
not heal themselvesby faith.

AFFIRM ATIVE

1. Accordingly we believe, teach, and confessthat while all otherreligions in the
world are abstract in the sensethat they are a system of beliefs or a trust in religious
principles and ideas that have been propagatedby some religious thinker or prophet,
perhapsclaiming specialgifts andinsight throughmeditation or visions etc., true Christianity
isconcretein the sensdhat it is atrust in, or commitmentto, a person- JesusChrist - who
lived in our concreteworld of time and space, intrue historicalcircumstances.

2. We believe that all the basic teachingsor doctrinesof true Christianity (creation,

the fall into sin, the incarnation, the atonement, the restiore and the ascension etc.) are real
factual events that occurred, not in the mind of men or God, but in the objective world of time and
space.

3. We believeand teach that true Christian faith, which trusts in the historic
person of Christ Jesusand his atoning work, has its object in a truly historical
personand truly historical facts that occurredin real history (John 20:31).

4, We believe therefore that the true Christian faith, inasmuchas it is based
on these truly historical events and circumstances,is directly linked with, and
supporteddy, historicalevidenceaspresentedytheScripture¢John 20:3).

5. We believe that true Christian faith is not a head-knowledgeor intellectual
acceptanceof the historical factsof Chrisits work of redemption,but rathera trustin
andreliance upon thesetruths which entrustsitself to the love and graceof God. It is
possible to believe many of the historical facts of redemption, including the
crucifixion andresurrecton of Christ, without having true Christian faith at all.

6. We believe that true Christianity, as revealed in Scripture, is rooted in, and bound up
with, the historical events of the Gospel, and these are part and parcel of the Gospel itself, which
cannot somehow bélistilled off, or lifted away fronthose historical facts, to become the basis or
object of some abstract faith, which is then independent from, or unrelated to, those facts.

7. We believe, accordingly, that every attemptto deny, or call into questionthe
truthfulnessor thereality of thehistorical facts of the Gospel, is to attack the very basis
or object of true Christian faith.

8. We believe that true Christian faith is not therefodeap into the daid or a blind trust

in unsupported abstract ideas and principles, but it is a suteatrdsonfidence in a truly historic
person (ChristJesu¥ supported by numerous historic events that occurred in real history as
revealed irScripture(John 20:31).

9. Webelievethat, becauseof this concretebasisor objectof true Christianfaith,
it is right and properto speakof faith asbeing supportedor affirmed by clear historical
or factual evidence ,which attestgo the truthsof Scriptureuponwhich it is based(John
20:31).
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10. We believe that, unlike true Christian faith, superstiion is a blind trust or
irrationalbelief or fear thatis unsupportedby any historical facts or evidencein the
corcreteworld of time and space.Suchsuperstitionis irrational and satanicin origin,
and is not concernedwith evidenceeitherto proveor disproveit. It istruly a deapinto
thedarka

11. We believe that a so-called daithd that has all the characteristicsof irrational
superstition, is better called by thatname, and should not be confusedwith the true
Christian faith, even thoughit operateswith, or is couched in, biblical terms and
expressions.

12. We believe that it was the deliberate purpose of God in dealing with his
people throughout the ages, and espea@lly of Christ in his life and work on earth,to
seeto it that thefaith of hisfollowerswasnot amere irrational superstition,but a sound
faith and trust well supported by concreteevidence inthe time and spacein which we
live (cf. incarnationand the resurrection appearances)

13. We believe that it belongsto the very nature of true Christianity (thatChrist
becameour substituteto fulfil Godds justice towards sinners)that it cannotbe merely
abstractbut must be concretelygroundedin historical fact.

14. We believe and teach that true Christian faith, workedin man by the Holy
Spirit, is a trust or corfidence through which he then apprehendsor receives the
blessingsof God (Acts 14:9).

15. We believe that this true faith may, in certain circumstancesmove man to
call upon the nameof Christ to healor do wondersnot by any power in man, but by
the powerof God (Acts 3:6-16).

NEGATIVE

1. We reject and condemnthe belief that true Christian faith is a mere intellectual
acceptancef the historical factsrelatingto the Gospel.

2. We reject and condemnthe belief that true Christianityis an abstractsystemof
bdiefs andprinciples, andthat truefaith is a trust in, or acceptanceof, such beliefs.

3. We reject and condemnthe notion that true Christianity could be somehow
distilled from6 or separatedrom the historical facts and details in which it has been
reveded to usin Scripture,and that true faith could clingto suchan abstract@ospeb
without acceptingthe factual details of the Gospel accounts.

4. We reject the view that there is, or could be, a Christwho canbe separated
from his incarnationin the Virgin Mary or his humanlife and work in Palestine, as

recordedin Scripture,and that sucha Christ could be the object of Christianfaith and

trust.

5. We reject and condemnthe view that true faith is not related to, or in any
way supported by the historical factswhich are revealedn Scripture.

6. Werejectthe pagansuperstitionthattrue Christianfaith is a deap into the darkg
or a blind acceptance,of abstracttruths without factual evidence, or that true
Christian faith can be basedu p on personal feelings which can neither be proved
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7. We reject the foolish notion that a strong faithcan deny many of the truthsof

Scripture,or be unaffectedby manifesterrors and contradictionsn the Word of God.

Werejectthe irrational superstiion that true faith is of sucha naturethat it is destroyed
by sight, or by affirmative evidencesupporting the teachingsof Scriptue.

8. We reject the argument that Jesué words to Thomas:@Blessedaretheywhich
have not seenand yet have believed) indicate that faith cannot be supported by
evidence.

9. We reject and condemnthe view that faith is a power in man by which he is
enabledto work miraclesor do other wonders.All true miraclesaredone, not by any
power residng in man, but by the power of God, residingin God. By faith men at
times called upon God to manifestthat powerwhen this wasto his glory (Acts 3:616;
4:7-10; 14:15).

Article 16
LAW AND GOSPEL

The Distinction Between Law and Gospel

While the proper distinction betweenLaw and Gospelis spelled out carefully in
the Lutheran Confessionsyet therehasbeenno smallconfusionof this matterwithin our
church. Scripture presentsboth the Law and the Gospel as doctrinesof God and
therefore as good and holy.

Yet, within certain circles of the churchit appeargshat the Law is regardedwith a
certain amount of dislike and even disgust and revulsion, while the Gospel is
embracedand readily acceptedwith enthusiasmgventhoughthey areboth doctrinesof
one and the sameLord.

Much confusion has been causel in the church also by a confusion of the laws
and commandsof God that are part of the holy, immutable will of God with the laws
and commandsof God that were given to particular people for a particular time.
Instead of making a careful investigationto determine which laws and commands
God intendedto apply only to particular people, or only for a certain time, it appears
thatmanysimply considerall laws andcommandgogether as not applyingto Christians
sincethey areunder&he freedom of the gospeh

Perhapshe greatesttauseof confusionhasbeenthe adageé&helaw alwayscondemné
While it is true that the law always condemns, also in its third use, it is wrong to
assumethat the Law only condemns,sothat it cannotfunction as a guide of what is
pleasingto God with the power and motivationof God-pleasing action coming from
the Gospel.

Still more confusion is apparent in this, that it frequently appears that anyone who insists very
strongly and rigidlyuponany position is regarded by some aegalist In this case the terdawo
has come to mean something li&eflexible§ while the@osped on the other hand, has taken on
the meaning ofaccommodatingor compromising

Even worse is the further distortion of meaningin which whateveris clear and
precise, lucid, and of exact definition, is said to be degalisti@@ while the term
Gvangelicad is applied to thinking that is vague, uncertain or confused. In this way,
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then, @hefreedomof the gosped becomesavery vaguelicenceto &@o your own thingd
while anything that would restrict or define behaviouror beliefs to any preciseor
definite standards despisedas degalisn Needlesgo say,all confesionalism from this
point of view becomesiegalisna

AFFIRM ATIVE

1. We believe tha for the peaceof the Churchit is important to have some unanimity
in the use of biblical and thedogical terms. We are fully aware of the wider and
narroweruses of the termsd.awbd anddGospebdin the Holy Scripturesand asalsopointed
out in the Lutheran Confessions(Formula of Concord V 4-5). But we would urge
theologiansand peopleof the church to use the terms carefully in the strict sensesas
definedin theFormula of Concord

0.we unanimously believe, teach and confess that the Law is a
Chrigian doctrine which reveals the righteous and immutable will of
God, [and] shows how manought to bedisposedin his nature, thoughts,
words, and deedsin orderto be pleasingandacceptableéo God... (Formula
of Concord Solid DeclarationV.17).

...evaything that reproachessin, is and belongsto, the Law, whose
peculiaroffice is to reprove sin and to lead to the knowledgeof sins.
Romans3:20;7:7 (Formulaof Concord V.17).

..the Gospelis properly a doctrinewhich teacheswvhat man should believe,
that he may obtain the forgivenessof sinswith God... (Formula of Concod,
V.21).

For everything that comforts,that offers the favour and graceof Godto
transgressor®f the Law, is, and isproperly called the Gospel, a good and
joyful messagehat God will notpunishsins,but forgive them for Chriés sake.
(Formula of ConcordV.21).0

2. We believe, teach and confessthat it is of the utmostimportance for the
Church of God that the Law and the Gospelare properly divided, distinguishedand
appliedto all men.Both havetheirfunctionandneedamongunbelieersandbelieversalike.
The Lutheran Confessiondeachthis at greatlength. We would only re-emphasizethis
againfor the Churchin our times.

3. We believe, teach,and confessthat the Law of God isintendedfor marts good
or for hiswelfare, sothatby following the prescriptionsof the Law man will be doing that
whichis best suitedto his own interestsand to the interestsof his fellowman.

NEGATIVE

1. We reject andcondemnevery failure propety to distinguish between Law and Gospel
in their nature, function or application,so that the two are confounded: the Gospelis
used to rebuke sin and to instruct in the will of God for our righteousnessand piety,
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while thelaw is softenedo mereexpresions of divine wishes or optional preferences.

2. We reject and condemnthe modern distortions of Law and Gospel whereby the
term dawd is associatedwith that which is repulsiveinsteadof that which is holy, andthe
Gospelalone is regardeds attractive (Romansr:22).

3. We reject and condemn further the modern distortion of the tdravgd and dGospedin
which the termsl.awdanddegabetc. are associated with that which is fixed, rigid, and inflexible,
while the termsd&osped and éevangelicad etc., areunderstood to refer to that which is
compromising, or accommodating of different views or positions.

4. Similarly we reject and condemnthe modern confusionwhich appliesthe terms
d_awd and degalistid to that which isclear,lucid, andpreciselydefinedor logically set
out, while the terms&osped and Gevangelicad referto thatwhich is vague, unclear or
poorly defined. Strangely in this usage however,theterm degalisti®d carrieswith it a
stigmaof disapproval,while the terms &gosped and éevangeicald meetwith approval.

5. We reject and condemn every view of @d.aw which sees the instructions and
commandments of the Law as basically a set of rules that God has given to regulége man
behaviour chiefly to keep himself happy, rather than for @hbanefit, as when the master may
make rules to regulate his disgbehaviour inside the house primarily for his own benefit, rather
than in the interests of the animal. We reject and condemn that view which séed @8wdn this

way, as if it were merely fadGods benefit rather than for mém

6. We reject and condemn as a dangerous deception of the devil every use of the expression
the @reedom of the gosp&br its equivalent which would suggest that we are fre@ooour own

thingd or which would link thefreedom that we have in Christ with a freedom from all restraints
and restrictions of thought or behaviour rather than with the freedom from sin, death, hell, and the
curse of the Law.

The Third Use of the Law

TheThird Useof the Law isthatfunction ofthe Law which teachesChristianswhat the
holy will of God is and how they should conform their lives to the will of God. Article
VI of the Formula of Concordshowshow the Law of God is to be usedwith diligence
amongChristians,not only to showthem th& sinsbut alsoto inform them of the holy
immutablewill of God so that by the help of Gods Holy Spirit they may beableto
conformtheirlivestothatwhichis pleasingo God. In spiteof this, however,andin spiteof
the lip servicethat has been pad to our confessions,there has been a great deal of
confusionin the churchcausedby thosewho, in practiceandin theology,actuallyreject
thethird useoftheLaw.What they are sayingamountsnot merely to this, that Christians
are no longer under the curse of the Law, but to this, that Christiansareno longer
underobligationto the cursedLaw. Thefirst concept- the curseof the Law - still views
the Law of God asholy andrighteousand desirablein every way, but recognizesthat,
becauseman is unable to fulfil the Law, he is condemnedy it. The secondconcept,
however,- the cursed law - views the Law as something tyrannical, something
repulsiveor loathsome,which, thank God, Christiansneedno longer be botheredwith,
sincethey are now under ¢hefreedomof thegosped

Therearethosein the church,who, in their speakingor writing, asserthatthe Law
no longer appliesto Christians,sincethey arenot underthe Law but undergrace.Some
havecorrectly maintainedthat whenthe Holy Spirit dwellsin the heartof believershe
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fills themwith love for God andtheir fellowmen.But thenthey goonto saythatthislove
regulatesheir behaviourin such a way that they no longer need the written Law or
commandmentdo guide them in the pathof holiness,for they simply follow the daw
of loved in their hearts.

From this position, it appearsthat, when God&s children are asked to be led and
guided by the written Law and commandmentsof Scripture, this is tantamountto
removngthemfrom underdreedomofthegospebandplacingthemback again under the
&ursedlawa

While mostwould pay at leastlip serviceto the thirduseof the Law asexpoundedat
length in the sixth article of the Formula of Concod, yet when it comesto the practical
issues of life or presentationin their teaching and writings, some speak as if the
Christian does notdaily needthelLaw for guidanceand instruction in the holy immutable
will of God.They imply that whena personisunder the grace of God he is not under
obligation to the Law of God and so has no furtherneed for it.

The point of division betweenus, then, appeardo be in the matter of sincerity and
consistencyin the truth ratherthan in any deliberaterejection of the truth.

AFFIRM ATIVE

1. We believe,teach,and confessthat also the regeneratechildrenof God needthe

Law of God, as has beenamply shownin the sixth article of the Formula of Concord,on

the basisof Scripture.They haveindeedbeenfreed fromthe curseof the Law in the sense
that all of their sins have been washedaway and they are clothed in the garment of

Christts perfectrighteousnessthe Law no longer condemnsthem and curseshem to hell.

The Law of God, as the holy immutable will of God, however, is just as valid,

authoritativeand applicableto Christians,to setforth what is the will of Godfor our lives.

2. Weconfeswvith theFormulaof ConcordArticle VI,9) that the truly regeneratehild of
God needs not only the daily instruction, admonition, warning, and threatenings of
Gods Law, but frequently also the chastisementof the Law, sothat he may the more
urgently follow the Spirit of God (Psalm119:71;Hebrews12:512).

3. We believe, teach,and confessthat the Christiarés needfor the Law of God in
its third use is connectedwith the continuing presenceof his old sinful flesh, rather
than with the appearanceof obvious grievous sins. As the old sinful flesh is
continually with him, so the Law of God should be the subject of his continual
meditation, asthe Psalmistsays(Psalm 1.2).

4. We believe, teach, and confessthat the holy, immutablewill of Godshould be the
Christiarés guide by which he determineswhat is right andwrong for him. We believe that
the Holy Spirit of God himself instructs Godds children with the written Law of God for
their sanctification, asthe apostle saysa.. for reproof, for correction,for instruction in
righteousnesghat the man of God may be perfect, thoroughly furnishedunto all good
worksd(2 Timothy 3:1617).

5. We believe, teach, and confessthat the truly regeneratechild of God will delight

in the Law of God and love to useit as his criterionor standardof judgment so thathe
will happily try to live accordingto it, asScripturesays: Blesseds the man whose delight

is in the Law of the Lord..0 (cf. Psalm119:16; 2324; 40; 47; 92; 97; 113; 127; 154; 163;
167; 174).
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6. We believe, teach, and confessthat it is necessaryclearly to distinguishthe proper
functions of the Law andthe Gospel inthe Christian life of sanctification.Not the Law,
but the Gospel (after preparationby the Law) is that which regenerateur hearts Not
the Gospel but the Law (in its strict sense)is used by the Holy Spirit to show and to
teach the true childrenof God what the God-pleasing works are in which they should
walk, and how they should conform their lives to his will. While the Law is neither the
source,nor the motivating causeof our good works and sanctification, yetit alone, and
not the Gospel,is the standardor criterion accordingto which it is determined what
truly good works anda sanctified Christian life are. The Law showsus whatto do and
not to do. The Gospel, on the other hand, showsus what Christ has done for our
salvation. We dare neverturn the Gospelnto anotherLaw by regardingit asa criterion of
good works. This is done wherever the third use of thelLaw is neglected.

7. We believe, teach, and confessthat becauseof the cortinuing presenceof his
deceitful old sinful flesh the believerin Christ needsthe externalwritten Law of God for his
guidance, lest he should be led into false ways and self-chosenworks of service, piety or
worship, imagining, in all sincerity, that he is being guided by the Spirit of God. We
are only too well awareof the many foolish, erroneous,and even evil things, which have
beendoneunderthe pretext, or with thesincere conviction, of the Holy Spirités guidance.

8. We believe, teach, and confessthat only those may be called good works - also
for believersin Christ - which conform to Godds immutable will revealedin his Law
and commandsin Scripture.No matter how well-intentioned they may be, or with what
love they may have been motivated,suchworks cannotbe called goodworks which donot
conform to the Law of God. Not the Holy Spirit himself, but only evil spirits, will
motivateand urge Christiansto performworks that do not conform to the requirementsof
Gods will.

9. We acknowledgethat, while Godd will written and revealedin the Scripturesis
the ChristiarGs only sure guide and criterion of good works and behaviarr that is
pleasingto God, yet in complex situationsit may not always be clear precisely what the
immutablewill of God is. In suchcaseghe Christianwill try to applythe meaningandthe
principles of Gods written Law as faithfully ashe can in the situationto determinehow
he should act. In this way the Law is still being usedas his criterion. He does not
suddenly operatewithout reference toany Law at all underéhe freedom of the gospeh
Thatis meaninglessWhile a Christianis not underthe curseof the Law, neverthelesshe
is neverwithout the Law, but always in the Law, and he lives and works in the Law of
the Lord, yet doing nothing from the constraintof the Law (Formula of Concord VI1.18).

10. Webelieve,teach,andconfesghat, while the Holy Spirit createdove in the heartsof
Gods childrenthroughthe Gospel,both towards God and towardstheir fellowmen, yet this
love isneverthecriterionof theirgoodworks, butonly themotivefor them. Love in manis
a Godgiven disposition, attitude, or frame of mind. Of itself love has no precise or
specificdirections. Lovds subjective.lt is in theheartof man. Thosewho would follow
love without Law arethe victims of suljectivism (Schwaermeri¢. The Christian,on the
otherhand,will follow Law, motivatedby Gods love to him.

11. Webelievethatwhenthetrue, regeneratechild of God is led by the Spirit of God,
motivated, in a heart filled with thanksand gratitude by Gods wonderful grace, to
conformhis works and his behaviourto the standad of Godés will, thenthoseworks



61

which conformto Gods Law arenot properly called &he works of the Lawg but rather
&he fruits of the Spirit,6 as Scripture calls them.

NEGATIVE

1. We reject and condemn, as a most dangerousdelusion of the devil, every
suggestionhatbecauseChristiansarenot underthe Law but under grace thereforethey
do not needthe written Law of God to guide or instruct them in their life of
sanctification.

2. We reject and condemn,asthe voice of our sinful flesh, every feeling of loathing
for, andoppositionto, the written Law of God, asif it were somethingrepulsiveto the
child of God, or asif the Gospelbut not the Law, is to be loved and desired.

3. While it is true that the Law always accuses(Lex semperaccusa, for this is its
function, yet we rejectand condemnas a simplisticand naive misunderstandingf the Law,
the notion that the Law only accuses andoes not also give us Christiansan incentive to
follow the leading of Gods Spirit, who instructs us with Gods Law, as our Confessions
declare(FormulaofConcordVI,11-12).

4. We reject and condemnevery confusionof Law and Gospelin the Christiarts
life of sanctification whereby either the Law with its threatsis made the motive or
sourceof goodworks, or the Holy Spirit is thought to use the Gospel, and not the
Law, to inform and instruct the children of God what the good and acceptablewill of
God is, and how Christianlove should act.

5. We reject and condemn,as a subtle delusion of Satan,the notion that the
children of God are sofilled with the Holy Spirit that they are guided by the Spirit
alone, without the Law, in performingworks of loving serviceto their fellowmen, so that
the written commandmentsf God are consideredo be unnecessarysuperfluous,or
even detrimentaland misleading.

6. We reject and condemn any and every suggestion that, since the Law of God can no longer
condemn the child of God, therefore he no longer needs to conform his behaviour to the
requirements of Gdd Law.

7. We reject and condemn every suggestionthat good Christiansgenerally have no
needfor the Law and commandsf Gods Word except when they fall into grievoussins,
at which time they needagainto be crushedwith the full force of the Law. It is a total
confusion to speakof a Christiand now-andthen, irregular, oncein-a-while needfor the
Law occasionedby his actual and overt sins, rather than to speakof his continual, on
going, constanneed for the Law, owing to his inherited sinful nature.No believerin
Christ, however pious and holy in outward appearancejs perfectly and conmpletely
renewed, but still retainshis sinful flesh here on earth.He is a saint buta sinner at the
sametime (simuljustus et peccato}. The sinful flesh opposeghe new spiritual life of the
believer in Christ, so that heis unablefully to do what he knows to be right and good
and to avoid sin, as St. Paul confessesn Romans7:1825. For this reasonhe constantly
needs the_aw of God.

8. We reject and condemn every suggestionthat the regeneratechildren of God
donot needto beguidedin their Christian lives by the written laws of God (&or the
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letter killethg but rather by the daw of loved or by the doved which the Holy Spirit
creates intheir hearts.To place dovedin contrastwith, or in opposition to, the Law
and commandsof God in this way is a most pernicious and dangerouserror. On the
contrary Scripturesays: d.ove is the fulfilling of the Lawd (Romans 13:10

9. Wereject and condemnthe useof the phrasedaw of loved when it is meant to
denotesomeother law than Godds holy immutablewill revealedin the Scriptures.As
if this daw of lovebsomehowinhereswithin the Christian, generatedy the Spirit, and
is abovethe written laws of God, sothatwhen aChristian lives by &éhe law of loved he
doesnot need to concerrhimselfwith writtenlawsandcommands$n theScriptures.

10. Similarly we reject and condemnas blasphemyeveryconceptof the dreedom
of the gosped by which a believeris thought to be freed from the Law in the sense
that he is now free under the Gospelto do what Godés will has for- bidden,so that
he has no further need for guidancefrom the Law.

11. We categoricallyrgect and condemnany suggestionthat life today is much too
complicatedto be guided by the written Law of God, so that now we as Christians can
only operateunder &he freedom of the gospefi Such a position, in the final analysis, is
either the humanist philosophy of@oing your own thingd or the enthusiasnm(Schwaermergi
of imagining thatGod leads us from hour to hour by direct revelation without reference
to his writtenWord.

Article 17
THE CHURCH

In the early churchthe chief issuesconfronting the churchwere the doctrines ofthe
Trinity andtherelationshipbetweenGod and man in the one personJesusChrist. At
the time of the Reformationthe chiefissuehad shiftedto the questiondHow can | have
a gracious God? Am | justified partly by my own merits or works, or solely by the
graceof God in JesuChrist®

At the presenttime there are two basic issues facing the church: the authority of
Scriptureover againstthe claims of humanism, ecumenicalcompromiseand liberalism,
and the nature of the unity of the church. The issue of the natureof the unity of
the church is raised in part by the modernecumental movement, which has the
goal of an undivided external Christendom, with the expectation that thereby the
offenceof competingclaimsto representhetrue churchmay beremoved and the éworld
believed that the Father has sent Jesus. It is raised partly by the fact that modern
meansof communicationrhave madechurchbodiesmoreawareof eachother,and by the
resulting opennessto pressuregowardsdoctrinal compromisein orderto circumvent,
or declarerrelevant, longstanding dotrinal differences.

The spirit of the times makes people sceptical about claims that the Scriptures are clear and that
any particular church body is able to claim to possess the full truth ds®amtd. A good deal of
use is seen of a principle we céljospel reductionisfn asserting in various ways that only the
central core of the proclamation of the Gospel needs to be present. Attempts to resist tendencies
towards external union where there is inadequate agreement are then diedphlessh® or dvork-
righteousness In other words, the central teaching of justification by faith alamétiiout work<)
is misunderstood as justification by faith alone in the sensegusigication by faith is the sole
requirement for church unityyithout other related doctrines. So insiste on doctrine is vilified as
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work-righteousness.

There are strong pressures to engage in various formsoalled&xpressions of oneness in the
faith6in joint proclamation, joint worship and prayer, joint celebrations of the o®upper, and
joint church work, and to take up membership in ecumenical organizations before there is full unity
on the basis of the Word of God. In Lutheran circles particularly there is a reluctance to use the
language of thémarks of the churdhand reluctance to apptiirectly scripgural passages that deal
with the confession of the truth and the avoidance of error.

AFFIRM ATIVE

1. We believe, teach, and confessthat thereis a closerelationship betweenthe
doctrine of the church, theincarnationof the Sonof God, andthe incarnateSonof Godds
active and passive obedienceHe suffered,died,and roseagainfor sinners.Thechurch
is essentiallythosepersonswho through faith belong to the Lord. Even the English
word ¢&churcldis etymologically connectedwvith the Greek word that meansdelonging
to theLord@ Theyare peoplewho have despairedof their own righteousnessbefore
God andbelieve that God forgives their sins for Christs sake.

2. We believe, teach, and confess that the church is in the strict sense hiddefh7iAtke
21; Romans 14:17). In the proper sense of the term the church is composed only of believers (Acts
5:14; 26:18; Ephesians 2:P®). This hiddenness is true also of other major aspects of the Christian
faith. We affirm the resurrection of Christ asaticle of faith, though we do not see the risen Lord;
we affirm the efficacy of Baptism, though we see only the element of wategffirm Gods
justification of sinners by faithin Christ without works, though we seeonly sinnersand
sin; and we affirm the real presenceof the body and blood of Jesusin the Lordés
Supper,though we do not taste, or otherwiseperceivethem, exceptthat we hearthe
words telling us thatthey are present. The membersof the church, thoughjustified, are

at the sametime sinners.The one church is hiddenbecausé¢hebody of Christconsistof
thefull numberof thosewhom Godhaschosenin eternityin Christto salvation,evenwhen
we seemainly the divisive effectsof sin. The churchis an associationof faith and of
the Holy Spirit in peopldés hearts. Only God knows those who are his (1 Kings 8:39;
Acts 124;2 Timothy 2:19).Wemayaccepinloveanypersofis assertionthat he believesin
Christ, but we cannotsayasan article of faith who the membersof the church are. As

we cannot assertas an article of faith precisely who those are who havefaith andare
justified, sothechurchin its fullness,though it actually existsin the world, and though

it is not a mere abstractionor imaginary company, is not an entity that is plainly
visible to us. Hypocrites, false believers and temporary believers are unavoidably
mixed with it in this world of sin. Theremust be a clear distinction betweenthe strict
definition of the church as it is, and the chuch asit appearsto human observation
(Apology of the AugsburgConfessiopArticlesVII andVIll, 3-20).

3. We believe, teach, and confessthat the churchis by its natureone. It is the
one mystical body of Christ, the bride of Christ, heavenlyJerusalemthe fullnessof him
who fills all in all. This unity is a gift of God, not a construction of theologiansor
administratorsThereconcilingdeathof Christ brings believersinto unity. The real unity
of Christianslies in the factthat they are Gn Christh Christ is not divided. This unity is
basedon the fact thatJesusis in the Fatherand the Fatherin him (John 17:21) - thatis,
the unity of the churchis an expressionof the unity of the Holy Trinity. The churchis
onein faith and Baptism becauseit derivesits life from the one Spirit, the one Lord,
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and the one God and Father ofall. ChristGs brideis evennow washedjustified, cleansed,
and really one, though her real unity and glory will be apparentonly when Christ
returns.

4. We believe, teach, and confessthat the passageon the unity of the church

in John 17 should be correctly understood,as it has often been misunderstoodand
misapplied, particularlyin the interests of so-called Gecumenical gatherings.lt is an

article of faith that the one Christianchurchhasalwaysbee, andwill alwaysbe,one.
Jesuéprayerin John17, &hatthey may all be onéd hasalwaysbeenfulfilled, in spite of

outwarddivisions betweenChristians.There haslways beena unity of all believersin

Christ through the apostolicword. Its unity, like the unity betweenthe Fatherandthe
Son, is real, but hidden in this world. We hold that the words &hat the world may
believeéd in John 17:21eitherreferto thesituationattheendof theworld, whenunbelievers
will haveto acknowledgehowevergrudgingly, thatthe Father has sentJesus,or to the
possibility for peoplein the world to be led out of the world by a changeof heart.
OMNorldd in John consistently refers to the unbelieving people who hate Christ and
persecutehis followers. In this sensethe world will never believe. When people
becomebelieversthey are no longer of the world. Besides,the idea that a manmade
externalunity will bethecauseftheconversioroftheworld to theLord JesusChristis a
travesty of the doctrine of convergon, which is solely God3s work.

5. Webelieve, teach,andconfesghatthe unity that existsbetweenall thosewho

arejustified andthe Father and the Son is not visible, just as the unity betweenthe

Fatherand the Sonis not an object of sight (John 17:21). Nor canthe unity of the one

churchbe madevisible. In fact, misplacedemphasi®nthevisibility oftheonechurchcan

leadto work-righteousnessand the notion that the mere dropping by denominations
of their denominationabarrierswill converttheunbelievingworld to Christianity restson

awrong view of conversion.Even where unity is establishedon the basisof agreement
in the pure Gospel and Sacraments,and so is fully legitimate, that unity is not a

restoration of the unity of the body of Christ. Nor would it be if every Christian

denominationreachedunity with the rest. Christ is neverdivided and the unity of

the churchis a gift of grace.

6. We believe,teach,and confessthat this one church is holy becauseGod, who
justifies sinnerswho believe in Jess, also sanctifiesthem or setsthem apart; and they
also beginto reflect, however imperfectly, their new birth and renewal in holy lives. We
expectto seenot only the results of sin, but alsothe fruits of the Gospel.This churchis
catholic or universalbecauseit includesall believersof all times and places,boththose still
living in the church militant, scatteredthroughoutthe whole world, and those who have
died in faith and arein the church triumphant. The term &atholi®d shouldrefer only to
the hidden, universalchurch. The word &atholiddshould be deliberatelydissociatedfrom
the name ®RomanCatholicd Thechurchis apostolicin two ways: it confesses théaith of the
apostles,and it sharesChrists universal missionthroughthe sameHoly Spirit who filled
and guidedthe apostles.

7. We believe,teach, and confessthat this church, which is now hiddenunder the
cross, will be fully disclosed to our sight at ksu® second coming as the church
triumphant,and will remain for ever (Colossians3:3-4). 6The gatesof hell will not prevalil
against ib(Matthew16:18).
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8. We believe, teach,and confessthat the Gospel and the Sacrament®f Baptism
and the Lordés Supperare the visible marks of the one holy Christian church, which is
otherwisehidden. This is sobecauséit is throughthesethat Christ comesto us accordingto
his promise. Through them the Holy Spirit calls, gathers, enlightens and sanctifies
individual membersf the church and keeps them with JesusChrist in the onetruefaith
(Romans 10:17; Ephesians 5:26; 1 Corinthians 10:17; 12:13; 1 Pete?5):2Bhe visible marks
of the church arethe evidenceof the presenceof the hidden church, becauseof Gods
promisethat his Word of the Gospel is effective,and will not return to him void, but
will accomplishwhathe pleasegélsaiah55:1011). Whereverthe Gospelis rightly taught,
the church is present. Through the Gospel and the Sacraments,as efficacious
instruments,the Holy Spirit createsandpreservedaith, andjoins individuals to the body
of Christ. The church is there even though it cannotbe said with precision who the
individual believers are. The Word and the Sacramentsare effective meansof grace
becauseof the promiseof Christ, and notbecausef anyhumanfitnessor uprightnesgSee
ApologyoftheAugsburgConfessioWlIl VIII, 5, 20; XIV, 27).

9. We believe, teach, and confessthat the distinction between Law and Gospelmust
alsobe appliedto the way in which we speak about the marks of the church. While much of
JesuéteachingwasLaw, yetthe proclamationof the Lawwas notJesuéreal work. The Law as
Christiansteachit, is, in many areas, little different from the ethical maxiofishonChristians.
Thedistinctivemarksof the onechurcharethe Gospelof salvation(without works,apartfrom the
Law) and the Sacramentq Formula of Concod, Solid Declaration V,11-12; Epitome V,10;
AugsburgConfessiorVIl).

10. Webelieve,teach,and confessthatit is alsoproperto speakof local churches
(in the plural) as churchesof God inparticulamplacegqMatthew 18:17; Acts 2:4247; 4:432;
8:1; 1 Corinthians 1:P; 16:19; Ephesians 1:1; Philippians 1:1; Colossiang T:Be one church
is therein essencejf not in extent. The New Testamentusesthe word ¢&hurcld also
of local congregationgandof groupsof congregationsvithin citiesandprovinces.Theterm
¢&churclo refersto the believersassembledio hear the Word, celebratethe Sacraments,
and declarethe forgivenessof sins(the power of the keys). In its outward communion
there may be unbelieversthat are not, in the strict sense,an integral part of the local
church. It is the will of God that believersin particular localities who recognize a
unity in the pure marks of the church should assemblédiearthe Word, celebratethe
Sacraments,and strengthen discipleship by practising love, fellowship, corporate
prayer,and admonition.

11. We acknowledge that the terdohurcld is also used of visible church bodies with
distinctive confessions, forms of worship, polity, and of orgditima All visible denominations,

like other human societies, are fellowships of outward rites. However, though they are properly
called&churche§ they are mixed churches, churches in the looser sense (Matthew303:284 3,

47-50). They arechurctdoonly in the broad or imprecise sense. Strictly, unbelieving and unfaithful
members aréhurctdin name only.

12. We acknowledgethat sometimesunbelieving and disobedient people are
given responsibilityin the church. However, we believe, teach, and confesstha the
Gospelthatis preachedby them, the absolutionof Christ that they proclaim, and the
Sacramentsghey administer are neverthéess efficacious becauseof Chrisis authority
and institution. Becausethe Gospel is effective and efficacious,all visible churches
that proclaim the Gospel are correctly designatedy the term &hurchd even though
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there is error mixed with the proclamationof the saving Word of truth (Luke 17:16;
John 4:25), and we do not refuseto call ministersof all churches dninisters of the
Gospeh Where there are ordained women, contrary to Gods expresscommand (1
Corinthians 14:3337; 1 Timothy 2:11-14) we do not say that the Gospel and
Sacramentsare ineffectual. The Gospelis Gospelwherever it is preached,and the
Sacramentsare what they arebecauseof ChristGs institution. However,we would refuse
to hear the Word when women preach in churches,and we would refuse to receive
the Sacramentghere,becausave cannot condonahe disobedience that immvolved.

13. We believe, teach, armbnfess that an important aspect of the correct use of the doctrine
of the church is the concern that the visible denomination to which we belong has the visible marks
of the one church in their purity, that is, that the Gospel is purely taught, anddfzen®@nts rightly
administered there. Where this is so, we believe, teach, and confess that it is proper to speak of a
true visible church. The pure marks of the church are alone determinative of what acceptable church
unity is.

14. We believe, teach, and confess that the New Testamentdoesnot prescribeany
particular form of church polity (SmalcaldArticles, Part Il, Article IV, 9). Though we
acknowledgethat there is a close connection betweenjustification and sanctification,we

deny that visible holiness or discipline of life is necessarilya markof atrue visible church
(AugsburgConfessioirticles VIl andVIll, 10-13; Formulaof Concod, S.D XIl, 34). Onthe
otherhand,we areat the same time critical of any merely formal subscriptionto doctrinal
stdements, becausethe pure teaching of the Gospel entailscorrect doctrinal practice and
discipline.

15. We believe, teach, and confessthat churchesthat are not in full agreement
may engage ircooperationin externalthings where the confessionof the truth is not
necessarilyat stake. Thesanay include such things as the joint produdion of bible
translations,church music, or ajoint protest againsa current social injustice.

16. Webelieve,teach,andconfesghatunity in theoneholy Christianchurchasa gift

of God exists wherever the Gospel is preached purely and the Sacramentsare
administered according to ChristGs institution (Acts 2:42-47; Ephesians4:3-4).
Wherever continued co-operation in the preachingof the Gospel, and fellowship in
worship and in the Lord& Supperexist, thereis a withessto the world of unity in the

faith, and a professionof church fellowship. We thereforeacknowledgehatwe usethe

term &dellowshipdin two distinctsenses.The one holy church is a spiritual fellowship

or commuion of all believersin JesusChrist of all times and placesandincludesthe
electangelandthedepartedbelieverswith the Lord in heaven.Already now the members

of the church have fellowship with the Father, with JesusChrist, with the Holy Spirit,
andwith oneanother,in mystic union.All believersareallonewith their Lord andwith one
another(Romans12:5; 1John 1:3; Apology VII-VIIl, 3). When the church triumphant

is revealedin glory this fellowship will bevisible as one (Ephesiansl:22-23; 2:19-22;
Hebrews12:2223; 1 Peter2:5). This fellowship is an article of faitmot of demonstration. On

the other hand, church fellowship is the joining of Christians to proclaim and hear the Gospel,
celebrate and receive the L&dSupper, worship angray together. It is based on external
confession and public doctrine. Whether such church fellowship is orthodox is not established by its
mere name or outward subscription to an orthodox creed, but by the doctrine that is actually taught
in its pulpits,its theological seminaries, and in its publications. Church fellowship rests on the
marks of the church. That is the same basis as that on which the spiritual fellowship or spiritual
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unity of true believers rests. Church fellowship is proper and legéimwaere it rests on the full
unity in the pure marks of the church.

17. We assert that refusal to accept and believe matters that are taught in Scripture for our
acceptance is divisive of church fellowship, for then the purity of the marks of the church is
affected. Rebellion against the authority of Scripture is a rejection of the organic foundation of the
faith. External matters such as details of history, geography or scientific interest, or differences in
exegesis that do not affect the central doctrinesiffication or the authority of Scripture ought not

to be church divisive.

18. We believe, teach, and confessthat church fellowshigand membershipin church
organizationsinvolves full co- responsibilityfor each othes doctrineand practice. The
practice of fellowship presupposesagreementin the pure dodrine of the Gospel and the
right administration of the Sacraments. Wheragreement existsthereis an obligationto
acknowledgeat publicly and to practiseit. Whereit doesnot exist, there is an obligation
to witnessto the truth of God, and to seekthe agreementthat is prerequisite for church
fellowship. We reject the notiort hat there may be degreesof fellowship in proportion to
the degreeof agreementWe seekunity of doctrine as prerequisite tafellowship in worship
andSacramentgAugsburgConfessioVIl; Formula ofConcord,S.D RuleandNorm, 1 14; X, 31,
EpitomeX, 7).Unity ofdoctrinemustbe rooted in an acceptangkjustification byfaith alone,
asit is relatedto all areasof doctrinalteachingof the church.

19. We believe, teach, and confessthat the essentialtask of the churchis to
proclaimtheGospelof Christ.All believershavethe powerof thekeysasroyal priests,and
havetheduty to proclaim Godds reconciliationin Christ to the world, andto plead with
peoplein the nameof Christto be reconciledto God (Matthew 28:1720; John 20:22-
23; 1 Corinthians3:21-22; 1 Peter2:9; Tractate24, 66-67). This power of the keyswas
notoriginally vestedn certainindividualsorbodies,suchasthe Popeor bishopsor councils.
All believersshould be urged to use their diverse gifts for the common good of the
church and for the mission of the church. All believers have the right and duty to
supervisehe public administration ofheoffice of thekeysthatis performedin their name
(Colossians4:17).All believershavetheright andthedutytojudge and decideuestionsof
doctrine accordingto the Scriptues (1 Peter4:11; 1 John4:1). We believe, teach,and
confessthat Christianshavetheduty to testify to theworld the greatthingsthat God has
done for them, to be what they already are:the salt of the earth, new creatures in
Christ, a city set on a hill. In a world where all kinds of voices clamour for
attention, Christian® credibllity, which earnsfor them the right to speak, is the
renewedlife that God works within, aliving faith that showsitself in works of love, and
the careand concernthey show, whateverthe cost, for all kinds of peoplein all kinds
of need. The love that membersof the churchhawefor otherhumanbeingsshowghemto
beChrisits disciples.

20. Webelieve,teach,andconfesghatthoughthe churchhasthedutyto preachthe
Law, this is not the distinctive task of the church. We believe, teach, and confessthe
doctine of the two kingdoms (Matthew 22:21; John 18:36; Acts 5:29). The churclts
concernis with spiritual things, the Word of God, and peoplés salvationfrom sin,
death, and the devil. The concern of the state is with physical things, earthly
dominion, and political activity. Because Christianare membersof both kingdoms,
memberf the churchshould,as citizens,do all in their powerto preservdegislationthat
is in line with the moral law. However, the church ought to leave to the civil
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governmehthe task of directing the affairs of the state. The church should resist the
idea that the church should be in the vanguard of social reconstruction,and should
continue to opposea view that the Gospel should be the sourceof laws in society. If

membersof the church areo p pr e s s e dand persecuted fotheir witnessto the Gospel,
they must keep on bearing witness and bear the cross. Violence and resistanceto the
authoritiesestablishedby God in the statemust be avoidedfor consciencésake {reatise on
the Power and Primacy of the Pg/3).

21. We believe, teach, and confess that it is the duty of Christians to endeavour to keep and
seek unity in the Gospel through agreement in the pure marks of the church, and we affirm that it is
our first priority to stengthen bonds with confessional Lutherans elsewhere in the world. We have
the duty to support the truth wherever we find it, andttengtien our own and othaisonfession

where it is deficient; for the clarity and the sufficiency of Scripture cleanbyirthat the truth in all

matters that apply to salvation can be known and confessed. Dialogue and prayer are necessary for
the achievement of Geggleasing unity.

22. We believe, teach, and confess that the essential message of the Gospel is unchangeable.
However, the way in which Christians do their task needs to be attuned to the special needs of
people in their particular societies. Churches, as fellowships of outward ties and rites, have the
constant task of seeing to it that the pure Gospel and the SatsaaseChrist instituted them are
maintained.

23. We believe, teach, and confess that the promotion of real agreement in the Gospel
implies also the need to reject error and heresy. God has ordained that his Word only, without the
admixture of human doctrinshould be taught and believédbhn 8:3132; 1 Timothy 6:24; 1

Peter 4:11).The distinctive doctrines that set particular denominations apart from us are the
counterpartsof the heresiesspecifiedalso in the New Testament,though sometimesin
changedguise. Thereforehe commandsin the Scripturesto beware,mark, and avoid
persistenterrorists, and those whoby their externalmembershipadhereo error, mustbe
appliedwithout any attempt tosoften the rebuke.All Christians shouldiscriminate
betweenorthodoxandheterodoxchurchbodies,and if they have strayedinto heterodox
churchbodies, they shouldleavethem. If we refusefellowshipthatdoesnotmean thatve
arrogateto ourselvesthe right to decidewho will bein heavenor hell. That remainsthe
Lordés prerogative. The apostlesalsorefusedfellowship topeoplewho professedto be
Christians but taught éanother gospel, which is not anotheé Our determination of
fellowship depends onbjedive doctrinal tests, as in such passages as Matthew-16;188:20;

John 8:3132; Acts 2:42; Romans 16:17; 1 Corinthig8140-15; 16:2023; 2 Corinthians 6:148;
Galatians 1:@®; 5:9;1 Timothy1:20; 5:22; 6:3%5; 2 Timothy 2:1721; 1John 4:16; 2 John 1€11. It

is the duty of Christians to try the spirits, by doctrinal tests (1 John 4:1-6).
Condemnationsandjudgmentson a particular persoiris salvation are strictly left to the

Lord. Attemptsshouldbe madeto distinguishweakbrothers and sisters from persistent
errorists, who hold to their self-chosenerrorin spite of admonition (Romans 14:115:6;

Titus 3:10). A church does not forfeit its orthodox character throughctsual intrusion of
errors, provided that theseare combatedand removedby meansof doctrinal discipline

(Acts 20:30; 1 Timothy 1:3).

24. We beleve, teach, and confess the practice of close communion. This was the practice of
the church from its earliest times. Those who partake of the@ @&dpper should be baptized,
should be able to discern the presence of thed&drddy and blood, should ladcthe other doctrines

of the Gospel purely, should live a life that is in keeping with their Christian profession, and should
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be reconciled with those with whom they commune. The frequent sharing of the one bread and the
one cup of the Lo Supper is @lorious demonstration of unity in the one body of Christ (1
Corinthians 10:17). The Lodd Supper should not be offered by Lutherans to members of churches
with which there is no agreement in the Gospel and in the Sacraments (Romans 16:1716f. 16:1

1 Corinthians 16:223; Galatians 1:). Truthful confession also requires that Lutherans should
refuse to receive the Lot Supper at the altars of churches with which there is no agreement in the
pure marks of the church.

25. We believe, teach, and confebsitt proper fellowship in prayer rests on the same basis
as altar and pulpit fellowship, namely, the pure marks of the church. Prayer fellowship with official
representatives of churches that do not teach the Gospel in its purity ought therefore tanbed. decli
There are some private and some public situations where prayer with other Christians is not sinful
because there is no denial of the pure marks of the church.

NEGATIVE

1. Wereject and condemnthe view that the doctrine of the church should be basednot
only on biblical statementsaboutit, but also on how human beings perceive the
empirical(visible) church to bein the modernsituation.

2. We reject and condemn the idea that the marks of the church are other than the pure
teaching of the Gospel ancethight administration of the Sacraments. For example, the holiness of
its members is not a reliable indication of a true visible church, because holiness can be pretended,
and because believers, who are justified, continue to be sinful. Nor is the aghwufch body an
infallible mark of a true visible church. The Jews of Jéslay represented the old teaching, and
Jesus the new teaching, which fulfilled the old. Nor is external unity a dependable mark. Nor is the
name of a church body. Confessors @ tituth have often been known by uncomplimentaryasam

Nor is descent by way of ecclesiastical tradition from those who had the truth atis@me the

past. Visible church bodies whictvere once orthodoxcan becomeunorthodox. Nor is an
unbrokenline of bishopsinstalledby bishopsbackto theapostlesaguarantee othe right
teachingof the Gospelwithin a visible church. Noris associationwith a place, be it
Jerusalem, Rome, the burialplace of Peter and Paul, Constantinople, Wittenberg,
Geneva,or any other. Nor is the numberof the adherent®f a visible church (For this

line of thought, see TheScotsConfessionXVIIl). Nor aremiraculouseventsnecessarily
signsthat the Gospelhasbeentruly proclaimed.We rejectand condemnthe view that

prayer is a meansof graceor oneofthemarksofthechurch(Seelohnwesle/, SermorxXiIl).

3. We reject dgospelreductionisnd that is, limiting the marks of the church to
justification by faith, or limiting what is essentiahndnecessarjotheGospeinanarrov
senseWhen wespeakof theright teachingof the Gospelwe meanall the articles of faith
with justification by faith in Christ at their centrelntheAugsburgConfessiopArticle VII,
forexample agreementn the doctrineof the Gospel doesiot meanonly Article 1V, butat
leastArticles |-XXI, asthecontrastbetweendhe pure teachingof the Gospelandtheright
administrationof the Sacrament and ¢&ites and ceremoniesinstituted by merd clearly
indicates.

4. Wereject and condemnthe notion that the visibility of the hiddenchurchshould
be soughtin peopleor in organizations rather than in the pure marks of the church.
One denominatiorshouldneverberegardedasco-terminouswith the one holy Christian
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churchor a partof it (ApologyVII -VIll, 10).

5. We reject and condemn the notion that the practice of fellowship should be
basedon dmarks of unionisn® ratherthanontheobjective mark®f the church.Werejectthe
notion that where ¢he marks of unionisnd are absent,fellowship may be practised.For
dnarksof unionisn® areeasilyperceivedsubjectively.

6. We reject and condemnthe view that the Law togetherwith the Gospelbelongs
essentiallyto the natureof thechurchor to themarksof the church.

7. Though we affirm the needfor discipline in life and the needfor right doctrinal
practice,we rejectand condemnthe view that church discipline or a so-called Gight form of
polityd shouldalsobe regardedas marksof the churchalongsideof the Word and the Sacraments
(SeeBelgic CorfessionXXIX; ScotsConfessionXVIIl).

8. We reject and condemnthe view that, becausethe Lordé& Supper contains the
Gospel, the Lordés Suppershould be used as an instrument of reachingunity in the
Gospelandthe Sacramentsvhere it does not yet exist. Communionfellowship mug
be seenasthe point toward which dialogue undeithe Word of God shouldlead, not a
meansof bringing it about.

9. We reject and condemn the view that it is the function of civil governmentto
maintainthe truth, to protect and promote theprofessionof the Gospel, call synods, and
seethatthechurchfollows Gods will (SeeWestminsterConfessionXXlll: Sawy Declaration
XXIV). We considerthat when the church speaks propheticallyto the governmentof the
day, this is almost invariably in the negative, when the truth and conscienceare under
threat. It is not, except where the confessionof the truth is really at stake,the task of the
churchto attemptto bring influence on parliamentsin their framingof legislation.

10. We reject and condemn the joint conduct of worship and participation in
worship where there is no agreemenin the pure marks of the church, andwherethere
is failure to confessthe whole truth of the divine Word.

11. We reject and condemncommitmentto a world-wide fellowship of Christian
churches in the @cumenicalmovemend such asthe World Council of Churchesasit is at
presentonstituted Membershipin the Lutheran World Federationor the World Council
of Churcheswould call our witness to the Gospel into question, because of the
manifest disunity there. We are not enthusiasticor hopeful about the ecumenical
movement as it exists at present, becausewe see so much loss of faith, loss of
spiritual direction, so many conflicting voices within and between many of the
member denominéions, and becausethere are reinterpretationsof the doctrines of
historic Christianity that amount to a rejection of them.We reject and condemnthe
toleration there of various forms of socialgospel,involvementin overtly political leftist
causesthe toleration of liberation theology joint worship, andjoint missionthat does
not require doctrinal unity, and the upholding of reconcileddiversity in principle.
Error is oftenassignedqual rights with the truth there.

12. We reject and condemnthe notion that eachand everyform of separationfrom
a growp that is Christian in nameis necessarilya sin on the part of those who
separate.If the reasonfor their separationis the refusal to tolerate persistentfalse
teachingof the Gospel,their actionis right. Godrequres separationfrom persistenerror
(CompareGalatiansl:6-9; 2 John 711; 1 Corinthians 11:19; 16:22; Romans 16187 incontrast
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to vv.1-16). When this is necessaryit ought also to bedonein the nameof love, which
doesnot rejoicein iniquity, but in thetruth. Division that occursbecauseof disagreement
in the pure doctrine of the Gospelis to be blamed on thosewho teach or tolerate
error.

13. We reject and condemn open communion, and refuse communion to those Lutherans who
tolerate and practise ithose who receive the La&ISupper should be able to examine themselves
and recognize the true presence of the body and blood of the Lord, lest they commune unworthily
and to their judgment. Even where there is acceptance of the real presence by méwtbers o
churches, this should not be seen in isolation from the broader confession of the pure marks of the
church. We do not accept that people may commune both at the altars of churches which uphold the
pure marks of the church and at the altars of dtegahat disagree with thmire marks of the

church.

14. We reject and condemn the view that Baptism alone is the basisof church
unity. We acknowledgethe one Baptism by any Christian church that teachesthe
Trinity. However,churchunity dependson the pure teachingof the Gospelandthe right
administrationof the Lord& Supper also. The sameblessingsare, indeed, imparted in
the Lord& Supper as in the Gospeland in Baptism. However, though the Gospelis
intended to be heard by all people,including unbelievers,and though all those who
are brought for Baptism are, with very few exceptions,baptized, Jesus instituted the
Lord&Supperfor disciples.

15. We reject and condemnthe communionof infants. Thosewho communeshould
be ableto examinethemselveso discernthe Lordé body andblood (1 Corinthians11:28
29; Augsburg ConfessionXXV ,1; Large Catechism,Preface 5; Fifth Part, 2, & 58; Brief
Exhortation to Confession 29). According to the Lutheran Confessionsthe Lordés
Supperis distributedto those who have been examined and absolved.Besidespread
andwine arenot appropriatefood and drink for infants!

16. Though we desire faith in all people,we rejectandcondemntheview thatthe
practice of fellowship dependson the subjective perception that particula people are
in their hearts believersin the Lord Jesus.

17. We reject and condemnthe view that partial expresion of the pure marks of
the chuch is sufficient. The truecontrast todhe pure teaching of the Gospel and the right
administrationof the Sacramntin Augsburg Confessiovill is Gites and ceremonies institutég
mera

18. We reject and condemnthe conceptof Geconcileddiversity§ becauseit assigns
errorequalrightswith truth, andgivesup the attemptto determinewhetherthe teaching
of theGospelis pure.

19. We reject the principle of devels of fellowshipd asif there could be different
degreesof cooperationaccordingto the perceived degreeof agreement.Communion
is one. Either there is agreementon the pure doctine of the Gospel, and full
fellowship, or lack of agreementand refusal of church fellowship until there is
agreement.

20. We reject and condemn attenpts to speakof ¢éexpressing unity betweenall
Christians where there is as yet no agreementin the pure marks of the church, in
which alonethe visibility of the church is rightly sought.
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21. We reject and condemn church mergers and pifsetice of fellowship that precede
agreement in the marks of the church

22. We reject and condemnthe policy of selectivefellowship with Lutheransfrom
oversaschurcheghatarenot in fellowship with us, becausesuch an on-going practice
ignores in principle the duty to establishwhetherthe pure marks of the church arein
evidencein those churchesor not. In addition suchapolicy tendsto leadto subjective
assessmerndf personsand to the avoiding of unpleasantnesby acceptingall who call
themselved.utheran.Normally apersoris non-protestingmembershipin a church body
which does not profess and practisethe pure marks ofthe church must excludehim
from our fellowship. If, because of extraordinary or emergencycircumstances,the
church should advise the practice of fellowship with such an individual, then the
groundsfor this advice, demonstratinghis adherenceto the pure marks of the church,
must be given publically.

Article 18
THE PUBLIC MINISTRY

There are in the ministry today increasing tendencies towards hierarchy. For example, the
ecumenical documerBaptism, Eucharist and MinistrWCC Faith and Order Paper nbll)
clearly advocates the geakradoption of the bishopric as a step towards further organizational
unity. As another example, negotiations between Anglicans and Lutherans overseas have been
hindered because not all Lutheran leaders are cétlistiop® In these overseas negotiations,
sponsored in part by the Lutheran World Federation, Lutherans have been prevailed upon to revise
their terminology so that all who exercise an ordained ministrydafstoral leadership,
coordination, and oversighdre to be calledishop$or Guffraganbishopg They are no longer to
serve for a specified number of years, but until resignation, retirement, or death. Lutheran bishops
are to be installed with daying on of hands by at least three bisliopgth at least one to be
Anglican). It is to baunfailing practice for Lutherans that only bishops or suffragan bishops preside
at all ordinations of clergy. These agreements have been made in spite of admissions of lack of
complete doctrinal unity. Even an Anglican archbishop publicly advocates ¢hBbile should be
recognized as auwniversalChristian leader.

Such hierarchical tendencies are partly encouraged by a loss among laymen of the
understanding of the spiritupfiestiood of all believers.

Paradoxically there is in some quarters an oppdsitelency to dissipate the ministry by
commissioning laymen to carry out the functions of the public ministry instead of calling and
ordainirg them.

The question of the ordination of women is becoming more and more a test case of basic
attitudes towards thauthority of Scripture and is likely to be a catalyst for confessional Lutherans
in showing where their loyal brothers and sisters are.

AFFIRM ATIVE

1. We believe, teach, and confessthat Christ is the only high priest, but that all
Christian believersmen women,andchildren,aremembersf the spiritual priesthoodof
the New Testanent. They all havethe privilege of direct accesto God becauseof Christ,
and the obligationsto worship, to praise,to proclaim the Gospel, to teach, to absolve
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one anotherin Christts name,andto encourageoneanother.All Christiansareinvolved
in this serviceor dministryd in the broad senseThe power of the keys has been given
to all Christians.

2. We acknowledgethat there is no expressconnectionbetweenthe priesthood of all
believers and the office of thepublic ministryin any passageof the New TestamentThe
relationship betweenthem is the obvious one that the public ministry exists within the
church, servesthe universalpriesthoodandneedsts support.

3. We believe, teach, and confessthat the prophetic office of JesusChrist andthe
office of apostlein the New Testamentare basic to the on-going ministry of the New
Testamentbut someof the functionsof the apostles,like being withessesof the Lordé
resurredbn, andwriting Godss messagby inspiration,wereunique,andnottransferablé¢o
successorsThere is no power of self-perpetuationin a regular successionfrom men
ordainedby apostlesNor is the genuineapostolictraditionnecessarilyguaranteedby such
andapostolicsuccessiod The strong stresson successiorfrom the apostlesand theuse
of successiotlists by writerslike IrenaeusandTertullian (alongsidethe rule of faith and
written and oral apostolic tradition) are best consideredan overreadion, and a
mistaken meansof safeguardingorthodoxy againstheresies suclas Gnosticism, which
claimed special secretapostolictradition. A valid ministry doesnot dependon apostolic
successionNor is the unity of the church to belocatedeitherin the successiorof clergy
or in the clergy themselves(CompareCyprian, De unitate catholicaeecclesiae and
Baptism,EucharistandMinistry, par.38).

4, We believe, teach, and confess that all the spiritual functions of the apostles that are
necessary for theharch of all times are continued only in the proclamation of the Gospel and the
administration of the Sacraments. The functions of preaching the Gospel and administering the
Sacraments are basic to the understanding of the Lutheran doctrine of the nisBhas won
salvation for all people by his life, death, and resurrection, and he imparts the benefits of his
redemptive work through the preaching and teaching of the Gospel and the administration of
Baptism and the Lo Supper. It is Ga# will that people come to faith and be sustained in faith
through the Gospel and the Sacraments as through instruments. Through the means of grace the
Holy Spirit works and fosters faith where and when it pleases God in those who hear and receive.

5. We believe, tead, and confessthat local congregationsare divine institutions,

andit is Gods will that particular persons should be designatedto proclaim the

Gospel publicly and administer the Sacramentsin the name of congregations.
Through these particular personsChrist continueshis prophetic office (Acts 20:28;

Ephesians4:11). It is not left to the whim of congregationswhether theywill have

ministersor not. It is alsoboth Godds will and a matter of good orderthat thosewho

regularly preachor teachin the church should be regularly called to these functions
(Augsburg Confession Article XIV).

6. We believe, teach, and confess,on the onehand, that the minister is the servant of

the congregation or authorized body of the church that has called him, in tbetlssEnkse serves

them publicly with the means of grace (2 Corinthians 4:5). The people who have called him in
Christs name have the right to expect that he will be faithful to the Gospel. On the other hand,
insofar as he speaks the Gospel faithfully, preeminently the servant of the Lord. The people
should hear him as they hear the Lord. The minister may, if need be, have to stand against a
majority of his congregation on a particular issue in faithfulness to his Lord (1 Corinthiab} 4:1

The callel minister has, however, no arbitrary power over Christians. His authority is only the
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authority of the Scriptures. His essential function is the correct proclamation of the Gospel and the

correct administration of thBacranents according to Chréstinsttution. These functions alone are

the signs of the presence of the one church of all times and places, not the men who hold office as
such, nor, for that matter, is any particular human arrangement or polity a mark of the presence of
the one church

7. We lelieve, teach, and confess that a regular call is necessary for a person to -qualify him
to preach the Gospel publicly and administer the Sacraments in the chur@émnan calb or
outstanding charismatic gift is not enough to authorize any persondtiofuras a public minister

of the Gospel in the name of the church. A vote by a congregation or group of congregations is the
usual means of issuing a call. The use of a word meamglagt by show of han@sn Acts 14:23
probablyindicates such a vote. Mever, an appointment by an authorized church official would
also be enough if that were the present arrangement. Titus 1:5 may indicate such an arrangement.
All those who exercise the public ministry of the Gospel and the Sacraments, even in an unpaid or
parttime or a limited specialist form, should be regularly called. It is God who appoints pastors
through whatever variable human arrangement is used (Acts 20:28). The prior reception of a call is
important for both ordination and installation or comnaagig.

8. We believe, teach, and confess that most of the qualifications for the ministry mentioned in
the Scriptures are ethical, and might have been expected of any Chaigtieam, with the special
exception ofable to teach(1 Timothy 3:2; 2 Timothy 2).

9. We acknowledge that in the New Testament there is some variety in the organization of the
ministry in particular situations. It is, however, clear that the positions of bishop and presbyter
(elder) in the New Testament were interchangeable (Acts 26ohapared with v28; Titus 1:5,
compared with v7; Philippians 1:1; 1 Peter 5:2; compare 1 Clement, anditiachg. It was
subsequent development after the apostolic age that led to di¢hegeministry consisting of a
bishop, presbyters, and deasqnompare the letters of Ignatius). Eventually bishops were restricted
to one in any one city, and the functions of the other presbyters were limited. Deacons were then
chiefly the assistants of the bishop; but there is no evidence of the diaconatelzetianpary order

for the presbyterate before Cornelius of Rome {2563 A.D.). Clearly there could be more than

one presbytebishop in any locality in the New Testament (Acts 228J. If there is a present
distinction between names lildbisho@ and gastof that is in itself an arbitrary distinction. All
ministers have in principle the same oversight and authority: the Gospel and the Sacraments. There
is in theory no essential difference of function unless the calling body has specified a limited or
specialist way of working with the Gospel or the Sacraments for a particular minister.

10. We acknowledge that the formulators of the Augsburg Confessionwere
preparedto acceptthe ecclesiasticalauthority of bishops as. of human right alone,
provided they did not suppressthe Gospel (Augsburg Confession Article XXVIII).
However, we also observethat the term cishom hasover the centuriescontinuedto be
loadedwith hierarchicalassociationshataredistinctly misleadingandharmful.

11. We believe, teach, and confessthat ordination is not a divine institution or a
Sacrament.lt is a very useful rite, in which a qualified person,who has previously
acceptedacall from acongregatioror severakongregationspr asynodicalcommitteethat
has been authorizedto issuea call, has his call publically acknowledged. THaying-on
of handsis usual, but not essential. Strictly, what makesa minister is not the rite of
ordination as such, but the call of God through the humanarrangemenbf issuing a
call. Particularpersonsaresetapartfor the ministry in this way. It is appropriatethatin
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the ordination the call should be publicly acknowledgedthat the candidate should
publicly promise loyalty to the Scripturesandthe creedsandconfession®f the church,
andfaithfulnessto the Lord andhis flock. It is appropriatethatthe people should at an
ordination receivetheir pastorasa gift from the Lord, pray for him, and promise to
swport and encouragehim in his work. Ordination does not confer any indelible
charater. A personwho hasleft the ministry to take up anothervocation has no right
to insist on being called ¢astodb any more. In an emergencya congregation could
itself ordain, without visiting clergy. For example,in Alexandriain theearlychurchthere
were no visiting bishopspresentat the ordination of a bishop until well into the third
century However, forthe sakeof goodorder,it is appropriatethat ordinations should be
arrangedby the president, or a district president,of the church,thoughthey neednot
always be performed by them. Ordination also atteststo other congregationsof the
church that the pastoris eligible for the ministry and for calls by other congregations.

12. We believe, teach, and confessthat ordination does not differ essentilly from
installation, except that ordination is usually for life, and is not repeated.lt is not
necessaryo considerministersof the Gospelboundby canon 15 of Nicaea, 325A.D., which
limited clergy to a specific place for life. When a pastor acceptsa call to another
congregationor parishhe is not decidingthe divinity or otherwise of the respectivecalls,
but what God3s will is for his future servicein the ministry under either of the divine
calls. It is appropriatethat an installation or commisioning be conductedat the
beginning of eachsuccessivaministry, that prayer be offeredfor the new pastor,and
that thereshould be promisesof mutual faithfulness, support,and encouragementThe
divine call, not the fact of ordination or installation, providesreassuranca times of
doubt or weariness.

13. We accept that ordination does not give a minister the right to preachthe
Gospel and administerthe Sacramenti any congregatiorotherthan the onesto which
he has been called, unless there has been a regular invitation to do so from the
congregation.

14. We acceptthatit is good orderthat the presidentof the churchandthe presidents
of the districts of the church should be askedto exercisea general oversight of the
ministry, and that the constituton of the church shouldprovide procedureso follow if a
pastoris chargedwith falsedoctrine,anungodly life, or neglect of his duties.

15. We believe, teach, and confess that the public ministry of the Gospel and the Sacraments is
the only office that Ciist has instituted for his church. This office may be limited or specialized as
circumstances require. In addition, congregations have the right to appoint particular auxiliary
offices. However, there is a distinction between those offices that the dlagarganized to meet
special needs and the public office of the ministry that Christ has instituted. It is, therefore,
appropriate that auxiliary offices like those of teacher and parsker be filled by installation or
commissioning. Those who labouegularly in the public ministry of the Gospel and the
Sacraments should be regularly called and ordained, and notdajiectré

16. We accept that the auxiliary office calléeldebin many congregations has no relation to
the way @ldel is used in theNew Testament. Thes@&lder® are not ordained oregardedas
members of the public ministry, and might mappropriately be designated by some other name,
such asdeaconé It is appropriate that specifically designated layntefdér®or others) assisn

the distribution of the Loi@ Supper, but they should not consecrate it.
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17. We believe, teach, and confessthat ordination is closed to women. Though
Christianwomen are membersof the universal priesthoodof all believers,and though
beingmales ofemalesmakesno differenceto therelationshipsof believersto ChristJesus
(Galatians 3:28), women are prohibited from being called tothe office of the public
ministry (1 Corinthians14:3337; 1 Timothy 2:11-14). ThesepassagesxpressGods
specificcommand for good orderfor the churchesof all times.Liberty under the Gospel
cannot extend to disobedienceto specific commands of the Lord (1 Corinthians
14:37).

NEGATIVE

1. We reject and condemn the view that there were some powers or rights
vested inthe apostlesor their successorsxclusively. There were also no powers or
rights that only they could confer on others.

2. We reject and condemn the view that confirmation and ordination are essentially the
prerogative of a bishop alone

3. Wereject and condemnpresent attemptsto seekprestige status,and influence by
introducingthetitle dishom for generalpresidentand district presidents.

4, We reject and condemnthe view that @residend is not anappropriateterm for
achurchleader becausit is allegedlysecular. Many examplesof the ecclesiasticalse of
the word @residend for a churchleadercanbe found in writers in the early church,and
the expressionpreside at the Eucharisbis still current.

5. However, we dissent from the view that New Testamergaisé the wordbishopor the
history of the worddresidend should alone determine their usage in the present context. False
developments have led to a situation where there is a highly unsatisfamogtation of hierarchy,
status, prestige, influeacand reserved functions (such as ordination and confirmation) in the word
disho@ Even if it were desired to take up the tednisho for every pastor, these present
hierarchical associations would still be unfortunate.

6. We reject and condemn any netiof Gndelibility6 for the ordination of bishops, that is,
that once a person becomes a leader of a church he remains so until death, resignation, or
retirement.

7. We reject and condemn the view that people who function regularly in the public
proclamationof the Gospel and administration of the Sacrament may continue to be regarded as
daymera

8. We reject and condemn the present practice for women to read lessons in services of public
worship. We reject and condemn the notion that the crucial issue inrdpaiiether women may

have speaking roles in public services, such as reading lessons or distributing teeSupgukr, is

the authority of the pastor alone. The point of the pertinent Scripture passages (1 Corinthians 14:33
37; 1 Timothy 2:1114) is the gbmission of the women over against the men, which includes the
principle of the headship of men over women (1 Corinthians-3;1Ephesians 5:23).

9. Sincedistribution of the Lord& Supperinvolves speakingin aleadingrole in the
public service (1Corinthans 14:33-37; 1 Timothy 2:11-14), we reject and condemn
the conclusionthat women may assistin the distribution of the Lord& Supper.
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10. We reject and condemnthe view that 1 Corinthians14:3337 and 1 Timothy
2:11-14 may be regardedas merelyexpressinghe prevailing culture of the time of St.
Paul (cf. Baptism,EucharistandMinistry par. 54), or thatthesepassagesdo not apply
today becausethey were allegedly addressedanly to particular extremesituationsin
congregationsof that time. (1 Corinthians 14:33 is quite general:Gn all the churchesof
the saint® In the sectionbefore 1Timothy 2:11-14 thereis a seriesof generalwords
like @llg Geverywher§ and éeveryon@ 1 Timothy 2:1-2, 6, 8).

11.  We reject and condemn the view that an inner callwmi@an to be a minister is a proper
basis for the ordination of women

12.  We rejectand condemnthe view that presenttrendstowardsthe ordination of

women are part of the Holy Spirités leading the church into all truth, and that the

church today is allegedy drawing out implications in the gospel messageThe Holy

Spirit doesnot lead the church into a direct contradiction of a commandmentof the

Lord in Scripure inspired by himself. One who acceptslesusas his Saviouris also
underobligation to obey his word, and that of his apostles.St. Paul appealsto the

fact that Adam was createdfirst, and the fact that Eve was deceivedfirst, as reasons
for this church practice (1 Timothy 2:13-14).

13. We reject and condemn the view that the mention of prophetessein the
New Testamentand the associationof somehousechurchesn the New Testament with
women (Acts 16:15; 1 Corinthians 16:19; 2 John 13) are valid grolordghe ordination of

women. Prophetesseand otherwomenwould havebeenboundto follow the commar

of the Lord to be silent in the churches.Their roles must have beenrestricted to

situations outside of public worship (e.g., Acts 18:26). The fact that Paul saysthat a
woman who prophesieswith her head unveiled dishonoursher head (1 Corinthians
11:5 cannot be taken as the ground for sayingthat womencould prophesyin public

worship servicesif their headswere covered,for this would contradict 1 Corinthians
14:3337. Speaking is a more generalterm than @rophesyin@ Besides, what is

discussedin 1 Corinthians11:2-16 is broaderthanthe context of public worship. In 1

Corinthians11:2-16 St. Paul is concernedwith prophesyingonly in so far asit is a
sign of authority or headship,and his direct concern thereis the questionof the head
covering. In 1 Corinthians 14:33-37 he is concerned about speakingin a leading
position in the public worship service, not if, but because,that is cortrary to the
submissiverole that women ought to have in public worship (v. 34).

14. Werejectandcondemntheview thatbecausehehead-coveringis a customthat
has changed,passagedike 1 Corinthians14:3337 do not applyany moreeither.In 1
Corinthians 11:16 Paul specifically usesa word meaning@racticé or ¢&ustond of the
headcovering, even though he had used scriptural argumentationto support the
custom at that time. For an uncoverednead was regardedas equivalento a shaven
head,with implicationsof loosemorality (1 Corinthians11:56). However,with respect
to the prohibition of womerts speakingin the churchesPaul speaks,not of acustom,
but of a commandmenbf the Lord 6 (1 Corinthiansl14:37).

15. Wereject and condemnthe view that ordination to the ministry may be based
on the ability of women to performthe functions of the ministry. It is not a question
of ability, but of the Lordés command (1 Corinthians14:37). The Scripture passages
are absolutelyclear. If 1 Corinthians14:3337and 1Timothy 2:11-14donot excludethe
ordination of women, they do not exclude anything. If they do not apply today, why
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should they ever have applied when Paul wrote them?

Article 19
THE LORD& SUPPER

In the presentcontext the pressureon Lutheransto give up a clear confessiorof
the real presencehas continued External pressureled some Lutheran& Prussiaand
Saxony toleave their homelandin 1838 and following years and go to Americaand
Australiato preserveheirfaith for themselvesnd their children, andto avoid the King of
Prussiés attemptto force a union with the Reformed. Today internal pressue has led
many Lutheran churches to compromisethe clear teachingof thereal presencehatis
confessedn the LutheranConfessionsIn Germany the union churches have grown
like a cancer.What Hitler failed to force on the Lutheranstatechurchesof Gernany
during the Second World Warthey subsequentlyacceptedof their own accord.The
stateLutheran churchesin Germany have altar fellowship with the Reformedandthe
union churches.The EvangelicalLutheran Church in America also has established
altar fellowship with some Reformed churches, and allows its members to attend
communionin non-Lutheran churcheswith someminor restrictions. SwedishLutherans
havealtar-communionwith Anglicans, and Danish Lutheranshavecommunion with the
Presbyterian Churcim Scotland.

There is an increasing tendency among some pastors of the Lutheran Church of Australia to give
up the practice of close communion.

There are strong pressures to engage in joint celebrations of this Bangper in spite of lack of
full doctrinal agreement, as a-salled Gexpression of oneness in the féitin various minimal
agreements Lutherans have accepted compromise formulationglékes gives us himsglfand
@Believersfeed on Chrisb in the Lordé Supper(e.g. the Lutheran ReformedLeuenberg
Concord andtheWorldCouncil of ChurcheéstatementBaptismEucharistndMinistry). These
can be understoodmerely in the sense of spiritual eating, which can occur also
outside the Sacrament.

There has been somedebatein Lutheran circles overseaover the time when the
real presencebegins.

There is increasingadvocacy of the communion of infants withoutrealising false
developments irinfant communiorin the early church.

AFFIRM ATIVE

1. We believe, teach,and confessthatJesusChrist instituted the Lordés Supper (1
Corinthians11:2325) during his celebration of the Passoverlt is a Sacrament,which
sumsup inaspecialWway thewholeGospelof redemptionthroughJesu<Christ.

2. We believe, teach, and confessthat there is a close connecton between the
incarnation of the Son of God and the Lordés Supper. In it he gives us his true,
human, but also life-giving, body and blood (Matthew 26:2629; 1 Corinthians10:16;

11:2330). The body and blood of Christ are really presentin the Lordé Supper in

the breadand wine. There Christis presentin morethan merelyageneralway (Matthew
18:20, for example,speaks of Christts presencewhere two or three are gathered
togetherin his name). So asthe breadand the wine are distributed, taken, eaten and
drunk, thebody and the blood of Christ are taken,eaten, and drunk. This eating and
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drinking is an eating and drinking with the mouth, and it is an eating and drinking
which is true of all who partake, whetherthey are worthy (believing) or unworthy
(unbelieving guests.We acknowledgethat the real presenceis a mystery, and we do
not try to defineit. We are contentto makethe simple assertionof the real presenceon
the basisof the Lordé& wordswhen heinstitutedthe Supper.Whatwe say more than this
simple assertionis merely an attemptto ward off denialsof right teaching. In Jesué
words, 6rhis is my bodyg 6rhiso refersto the breadthat he hadjust taken.Thereis no
hint of a dream, parable or anything figurative in the accountsin Matthew 26:17-30;
Mark 14:1226; Luke 22:7-23; and1 Corinthians11:1734. Thereforethe ideathat the
breadand winemerely represenfesud body andbloodisimpossible.Thecomplementis
different from the subject. Thereis a synecdochejn which a part (bread and wine) is
usedto denotethewhole, breadand Chrisits body,wine and Christts blood. 1 Corinthians
10:16 KJV or NKJV) makesthe truth clearthat thesearein communion.Still more,Jesué
powerful andcreativewordsbring aboutthe presenceof his body and his blood with the
bread and the wine.

3. We acknowledgethat we cannot define the precisemomentwhenthereal presence
begins.However,we believe,teach, and confessthat, after the celebranthas dlessed (or,
consecrated}here alreadyis a commuron betweenthe elements and Chrié body and blood
(1 Corinthians 10:16KJV or NKJV). In verse 16wed is the subjectof dles® and doreald The
Gommunio® or togethernesss between the wine and Chrisis blood, and betweenthe
bread and his body, and this communion is there before any participating by
communcants (1 Corinthians20:17). The words of Christ which the celebrantuseswithin
theliturgy arethe powerful andeffective words of Christ himself, which bring aboutthe real
presencejust as at that passoverwhen our Lord first instituted this Supper with his
disciples. It should be understoodthat we do not here speakof consecrationapart from
the proper useof theSacramentwhich is eating anddrinking.

4, We believe, teach, and confessthat through his body and blood Jesusgives us the

forgivenessof sinsthat he haswon for all people through his incarnate active obedience
for us andhis unique sacrificefor us at Calvary oncefor all. Becauselesus flesh is that of

the Son of man who came down from heaven, his human flesh and blood can do what

human flesh and blood elsewherecannotdo. They arelife-giving. Indeed, vhere there is

forgivenessof sinsthereis alsolife andsalvatiord

5. We believe, teach, and confess that when the Lord& Supperis properly
celebratedthere is an elementof mystery, a personalrememberingby the believing
communicantsof their Lord himself and his death;a yearningfor his secondcoming, an
unspokenproclamationby communicantsf the Lords death and of their involvement
in it, an elementof thanksgiving,andacorporatedimension.Wewho commune together
areonebody with thosewith whom we commung(1 Corinthians10:17).

6. We believe, teach, and confessthat the proper use of the Lordé Supperis the
believing reception of what the Lord gives. While all who communereceivethe body
and blood of the Lord, only thosewho receivethe gift in faith receivetheforgivenesof
sins, life, andsalvation.Thosewhoreceiveit without faith receiveit to theirjudgment. In
this respecthe Sacramenisjust like the Gospel.which alsgudges whent is rejected.For
the Gospelalsois afragranceto somefrom life to life, while to othersit is afragrancdrom
deathtodeath(2 Corinthians 1:1516).

7. Webelieve,teach,andconfessthatthe Sacrament othe Lordé Supperis one of
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the visible marks of the oneholy Christianchuch, which is otherwisehidden. This is
sobecausadt is throughthe Sacramenthat Christ comesto usaccordingto his promise
(1 Corinthians 10:17).

8. Webelieve,teach,andconfesgheneedto practiseclosecommunion This was the
practice of the church from its earliesttimes. Thosewho partakeof the Lordé& Supper
shouldbe baptized, should be able to discern the presenceof the Lordé body and
blood, shouldhold the marksof the churchpurely,shouldlive alife that is in keeping with

their Christianprofession, and should be reconciled with those with whom they commune. The
sharing of the one bread and the one cup of the@&@dpper is a gloriousemonstration of unity

in the one body of Christ (1 Corinthians 10:17). The Bor8upper should not be offered by
Lutherans to members of churches with which there is no agreement in the Gospel and in the
Sacraments (Romans 16:17: compare -l6;11 Corinthians 16:223; Galatians 1:®). Truthful
confession also requires that Lutherans should refuse to receive tlis Bopper at the altars of
chuches with which there is no agreement in the pure marks of the church.

9. Old Testament believers shared intair sacrifices and their blessings by eating part of the
sacrificial victims. Similarly, we believe that New Testament communicants share in the completed
sacrifice of Christ and its blessings when they partake of it.

NEGATIVE

1. We reject and condemiormulations on the Lordé& Supper that leave open the
interpretation that Chri& body and blood are received with the heart only, and fail to insist that
Christs body and blood are received with the mouth, by all communicants.

2. We reject and condemn formtitans on the Loré Supper that speak as though Chsist
body were present only locally in heaven, and fail to insist that his body and blood are present at
the altar in the Sacrament here on earth.

3. We reject and condemn the doctrine that the bread anaitie are changed into the
substance of the body and blood of Chriafsubstantiatiag. The use of the word&hange of
realitydis also to be rejected, because of their ambiguity. In fact bread and wine remain, and their
reality is not changed. Theye in communion with Chri& body and blood (1 Corinthians 10:16).

4, We reject and condemnthe assertionothing of breadandwine remains,only the
appearande(Paul VIGs MysteriumFidei).

5. We reject and condemnattemptsto reintroduce languageof change,becausethe
New Testamentnowhere usesthe language of change in connectionwith the Lordés
Supper.Theseattemptsare unnecessaryand confusing. What the Apology saysin X, 2 is
said becauseits concernwas to point out that the Greek and Latin churcheshad all along
acceptedhe real presence.The point of the reference(cf. Formula of ConcordS.D.\VII, 11
andVIl, 76)is notto approvethelanguageof change.In normal usage &¢changé® implies
that what was previouslythere is no longer there; but the Saiptures still clearly refer to
breadand wine in the Sacrament(l Corinthians 10:17; 11:28). Moreover, the history of
the Sacramenshowsthat each attempt to explain the mystery by formuléions involving
&hang® have led to more and more attemptsto expain it, such as the Aristotelian
distinction betweensubstanceand accidents,fruitless discussiorabout whetherthe subject
of the so-called remaining accidentswas the accidentof quantity or that of quality, or both,
and attempts to define the precise momentof change (Thomas Aquinas, for example,
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said in the Summatheologiaethat the &changeé occurredat the last syllables respectively
of the words ¢érhis is my bodyd and d6This is my bloodd. The formulation, éThe reality
has changedafter the consecrabnd(SacramentandSacrificepar.28; par.31) is ambiguous
becauset alsosuggests that thédread andthewine are no longer present.

6. We reject and condemnthe ideaof a localinclusion of the heavenly gift in the
earthly elementsand a continuingunion of the earthly elementsand the heavenly gift
beyondthe time of the celebration(Gonsubstantiaticd.

7. We reject and condemnany suggestiorthat the body and blood of the Lord are
receivedinto the body like any earthly substanceor asthoughthe body and blood of the
Lord were receivedin away perceptibleto reasonandthe sense®f touch, taste, and sight
(&Capernaitié eatingand drinking, John6:5271).

8. Wereject and condemnall attemptsto explainthe words of institution figuratively or
symbolicaly, asthoughthe Lordés Supperwere merely a joyful mealof breadand wine to
remember Jesus.

9. We reject and condemnthe notion that the blessingsof the Sacramentcome as a
result of the faith of the recipientrather than asthe consequencef the real presenceof
Jesuébody and blood.

10. We rejectand condemn the opinion thatin 1 Corinthians11:1734 &odyd means
the mystical body of Christ, the church, as though an unworthy communicanthad merely
sinnedagainstthe church. We areindeedthe body of Christ, but we do not receiveourselves
(Augustine, TheCity of God, X, 5-6), still lessreceive ourselvesin a propitiatory sense,or

save ourselves as the body of Christ. The word ®ne& with the word dbodyd does
indicate that the church is in view in 1 Corinthans 10:17. However, in1l Corinthians
10:16 and1Corinthians11:1734thebody of Christis his own historicalbody, which saveas,

and which is presentin the Sacramentbecauseof the associationwith the word dloodd

dOn& is not used with &odyd in 1 Corinthians11:1734. Nowhere does Paul say that
we, the membersof the church,are Chrisis blood aswell ashis body.Whenhis dbloodis

mentionedwith his dody§ dodyd meanshis historical body, which was given for us, and
which is present inthe Sacramentof the Altar.

11. We reject and condemn attempts reintroduce thdanguage of sacrifice into the
Lordés Supper (Compare the World Councilof ChurcheéstatementBaptism Eucharistand
Ministry). Peoplein the early church who had come out of Judaisn or paganism found
it difficult to imagine worship of God without the languageof sacrifice. As long as
aspectsof praise and thanksgiving in the Lordds Supperwere thought of as spiritual
sacrifices, there was no difficulty. As long as offerings of breadand wine in the
offertory to be usedin the Lordés Supper and to feed the poor were thought of as
joyous sacrificeor offerings, therewasalso no difficulty. However,the notion of priest
and p e o pdfferibgsChrist and the thoughtthat the sacrifice of priestand people was
propitiatory were seriousfalse developmentsThe Lords Supper is not an offering of the
churchto God by which it gains merit for the church or for those who commue. We
reject the notion that a priest offers the body of the Lord on the altar daily for daily
offences (Apology XXIV, 62) or for the sins of the living (even without their
communing)or for particular purposes,and for the dead. For the deathof Christis the only
real propitiatory sacrifice (Apology XXIV, 23 and 56). These false developments obsed
ChristGs unique propitiatory sacrificefor sin (Romans6:10; Hebrewsr:27;9:12, 28; 1 Peter
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3:18). The New Testament had not used the idea of sacrifice in the context of teeeSuguder at
all, except by way of contragt 1 Corinthians 10:1:21. The termdsacrificéd and dofferd were
inherentlyambiguousandhad obscued the Gospel,and that is why all use of Gacrificéd was
removedby the Reformersfrom theliturgy (AugsburgConfessionXX1V,30; Apology XXIV ,14;
XXV ,19). CConsecrat@doesnot mean Gacrificé It is confusingto saythat the sacrificial
deathof Christ becomesa presentreality in the Lordés Supper.The fact that we remember
Christin the Sacramentioesnot make his sacrifice presentWhat is presentis his body
andblood, which were sacrificedfor us once,andtheir benefits. Thereally presentbody and
blood of Christarewhat remind usof Chrisits death.lt is better to say thatChristpresents
us to God than that we present Christ to God. The history of the conceptof sacrificein
connection with the Lord& Supper indicates that it toeasily becomessynergistic or
propitiatory. In normal languageéacrificéd often meansdive up somethin@d Whatwe do
is in no waya suplemento the sacrificeof Christ on the crossonceand for all. Wereject
asambiguoughe statementhatin the Lordés SupperChristian® sacrifice of themselvess
takenup into the one sacrifice of Christ. The world readily imagines that servicesand
sacrificesare propitiations (Apology XXIV, 97). To bring any humanactionapartfrom the
receptionof the gift into the Lord& Supperas an essentialpart of it is like introducing
good works or new life as part of God3s act of justification.

12. We reject and condemn the view that becahsel.ords Supper contains the Gospel, and
because the one loaf makes the many who partake of it one in the mystical body of Christ (1
Corinthians 10:17), the Loéd Supper should be used as an instrument of reaching unity in the
Gospel and the Sacramemikere it does not yet exist. The Lé&dsupper is indeed a Sacrament of
unity. However, it is not the purpose of the LésrdBupper to achieve the pure teaching of the
Gospel where it does not exist, but to benefit from, and express unity where it does exis

13. We reject and condemn the view that the practice of close communion should be dropped
because the gospiilled Lordé& Supper makes people worthy and creates faith in them. The same
blessings are, indeed, imparted in the Ier8upper as in the Gospeldain Baptism. However,

there is a difference between the Gospel and theGd@dpper. The Gospd intendedfor all,
includingunbelieversthe unbaptized, and heathen, to hear, without discrimination. Jesus, however,
instituted his Supper for those wiwvere already disciples.

14. We reject and condemn the view that the practice of close communion should be dropped
because the Lofd Supper depends on Chiistvords, not on individual peoj@elack of faith or

their wrong understanding. Paul instructs comitamts to examine themselves before they eat and
drink, in order that they may recognize that the body and blood of the Lord are present, and he
warns them against eating and drinking judgment to themselves, which they would do without faith
(1 Corinthiansl1:2732).

15. We reject and condemn open communion, and refuse communionto those
Lutheranswho tolerateand practiseit. Thosewho receive the Lordé Suppershould
be able to examinethemselvesand recognizethe true presenceof the body andblood
of the Lord, lest they communeunworthily and to their judgment. Even where there
is acceptanceof the real presenceby membersof other churches, this should not be
seenin isolation from the broader confessionof the pure marksof the church.We do
not accepttha peoplemay communeboth at the altars of churcheswhich upholdthe
pure marks of the church and at the altars of churchesthat disagreewith the pure
marks of the church.
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16. We reject and condemnthe communionof infants. Thosewho communeshould
be ableto examinethemselveso discernthe Lordé body andblood (1 Corinthians11:28
29; Augsburd@ConfessioXXV ,1;LargeCatechisnmPreface5;FifthPart, 2, & 58;Brief Exhortation
to Confession 29). According to the Lutheran Confessionsthe Lords Supper is
distributedto thosewho have beemexaminedandabsolved Besides breadand wine are
notappropriatefood and drink for infants.

Article 20
CREATION

It has always been the belief of the true church of God throughouthistory that
this world with all its creaturesis the creation of God, who made all things out of
nothing in six days, as the Scripture so clearly states.So obvious and sogeneralwas
this belief among Christians,that, until last centuy, it was notin dispute even among
theologians of different church bodies, and was not therefore specifically setout in
the confessionalwritings of the Lutheran Church.In the last century however, since
the Darwinian theory of evolution beganto be generallyacceptedin scientific circles,
many, also in the chuches, began to question whether the doctrine of creationis a
necessarypart of the Christian confession tahe world. In the face of the claim that
evolution is a scientifically proven fact, and that no thinking personcan now
question that this universe came about by a long processof evolution, over multi-
millions of years,manytheologiansfelt that it was no longer possible to teach the
biblical doctrine of creation in six ordinary days, without losing all academic
respectability. They were corncernedthat, as in the days of Galileo, the church could be
made to look foolish by the so-called Gassuredresults of modern scienc& which had
Groved beyond all doubt that this world and all life on it cameinto being by along
processof evolution. To savethe church from such embarrassmentmany soughtfor
somecompromisebetweenthe biblical teachingof creationin six days and the theory
of evolutionary development. A number of such compromiseswere tried, all of
which we believe to be contraryto the clearteachingof Godss Word.

The Gap Theory

Someproposedthe so-called &@aptheoryd which postulatesthat an original world,
having come about by a long processof evolution, was later destroyed,so that it was
dwithout form and voidd (Genesis12), and that God then set aboutto re-constructthe
world in themannerdescribedn Genesisl:3-31. In this way room was madein Genesis
1 for some kind of evolutionarytheories,and for the supposedsast agesof rocks and
cosmic bodies.This is merespeculéion andhasno supportin the Scriptures.

TheisticEvolution

Others simply accepted the evolutionary assumptions of atheistic scientists, and claimed that
God initiated and used this process to bring the universe and its creatures into being. They
suggeted that the six days of Genesis 1 were really six vast periods of millions of years each. In
this way the biblical account of creation was made to fit in with the theory of evolution by
providing sufficient time for evolution to occur. Sutteologians gnerally claim that the order
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and manner of creation, as taught in the first chapter ofsG@brd, is not important for our
salvation, and therefore the church shoulddogmatizéabout such things, so long as it believes

and teaches that God in facade all things out of nothing. Some, nevertheless, insist that we must
also hold to the special creation of man and woman as separate from the animals, even though
popular evolutionary theory would insist that man evolved fromlitpeancestors. Others es¢his

as inconsistent, and insist that the church too should recognize and concede that man is really
nothing but an evolutionary development from lower forms of animal life. @hegrepareceither

to dnterpreball passagesf Scripture from such aevolutionary point of view, or to concede that

the writers of Scripture, because of their lack of scientific understanding, were simply wrong, and
that thechurchis not boundin its beliefby the views of such@rimitivebauthors, because the Bible

is nota dextbook ofsciencé

Progressivévolution

Still others have suggested that God created the universe in a series of creative acts, separated by
vast periods of time. While the actual creation days may have been ordinary days, yet these were
interspesed with long periods of development through purely natural processes. They generally
accept the historicity of Adam and Eve and their special creation by God, but they would not accept
that creation occurreith a week of six days. Their view is that fratart to finish creation would
have taken a vast period of millions of years. In this respect they compromise with the popular
theory of evolution.

Response

In opposition to these views, Christian theologiansluding Luther, have insisted that all our
religious teaching and beliefs, also concerning the creation, must be taken from the Word of God
alone (Revelation 22:189). God was the only one present at the creation of all things. We dare not
interpret his Word according to the evolutionary pressjtjpms of men, or try tadharmonizé
Scripture with the popular theories of our time. Those who would confess the truth of God to the
unbelieving world, have no right to try to shield themselves from the embarrassment that such a true
confession would ewe from the academic world. The Word and truth of God is bound to be an
offence before the unbelieving world, and we must be ready to accept that without trying to save
face.

Faithful Christians insist that the plain and clear teaching oft&W¢brd is tha God himself
created all things out of nothing by his almighty Word and power, in six ordinary days of one
evening and one morning each, and that he did this in the manner and in the order so clearly set out
in the historical account of Genesis 1.

They irsist, furthermore, that this scriptural doctrine of creation is not some obscure doctrine
that can be drawn only with great difficulty from a few isolated passages of Scripture, but it is
clearly and explicitly taught in numerous passages ofé&&odord, ad is obviously taken for
granted throughout Scripture from beginning to end. They see the doctrine of creation, therefore,
not as some unimportant adjunct to the Christian faith, but as a foundational basis for the entire
Christian faith. It determines nohly mards relationship to his fellow creatures, but to God himself,
and so is the basis of all true morality. It is also basic to the Gospel itself or the work of redemption,
which is ultimately the restoration of that original perfection of &aueatbn, lost through the fall
into sin, and restored through the work of Christ (cf. Romans-383)8That this has always been
the understanithg of the true church of God, is evidenced both by the fact that God himself places
the origin of man and the univerat the very beginning of his revelation to his church, and by the
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fact that the confessors of the church in all ages have similarly placed the doctrine of creation first,
even before the redemption, in all the ecumenical creeds. This does not meagatitat bas pre
eminence over redemption, but that it is presupposed by redemption and foundational to it.

Accordingly, Christian theologians see every denial of the scriptural doctrine of creation as an
attack upon true morality, aras$ the underminingf the Gospel of Christ.

Despite numerous efforts to point out the great theological importance of this doctrine of
Scripture, also showing that many scientists in recent years have themselves come to acknowledge
that there is absolutely no evidence for plopular theory of evolution, and never has been any, and
despite repeated demonstrations that the theory of evolution is nothing but the unscientific creed of
atheists, who must give some explanation for the origin of all things without a God, yet there ar
still many secalled Christians who are apparently determined to accommodate their religious
beliefs to the theory of evolution. They insist that the academic credibility of the church, in a world
still given to the populatheory of evolution, is too iportant to return to a simple confession of the
biblical doctrine of creation in six days.

We for our part are determined to teach and confess what we believe to be the clear truth of
Gods Word in this matter, and the historic Christian faith of the ¢hugch of God in all ages, and
categorically to reject all the errors and false arguments that are opposed to this scriptural doctrine
of creation.

AFFIRM ATIVE

1. Accordingly we believe, teach, and confess that it was the triune God who, in the
beginning, ceated heaven and earth and all things. Although the work of creation is commonly
ascribed to the Father, yet the Son and the Holy Spirit were also active in creation (Gerg&sis 1:1
Job 26:13; Psalm 33:6; John 1:3; Colossians-17;61ebrews 2:10).

2. We bdieve, teach, and confess that the heavens and the earth were created out of nothing,
so that before the creation there was not anything but God only. St. Paul speaks of Goalls/ho

into existence the things that do not ek{itomans 4:1'R.SV), and he letter to the Hebrews says,
6rhrough faith we understand that the worlds were framed by the word of God, so that things which
are seen were not made of things which do agijeabrews 11:3).

3. We confidently teach and confess that all things were crdatetie almighty, creative

Word of God in six ordinary days of one evening and one morning each, as is so clearly and
repeatedly taught in Genesis 1. These six days, according to Scripture, were six successive days, so
that together they made up the creativeek followed by the day of rest (cf. Exodus 20:11).

4, We furthermore teach and affirm with Scripture that all things were created in the manner
and in the order recorded by the inspired writer of Genesis 1. This work of creatjan with the
creation 6 heaven and earth and light on the first day, through to the creation of the land animals
and man on the sixth day.

5. We affirm with Scripture and the church of all ages that the first man and woman, Adam
and Eve, were special creations, separate fromrédaion of the animals, distinct in being made in

the image of God, and distinct from each other in that Adam was created first from the dust of the
ground, while Eve was created from r&flesh and bone, ae<ribed in Genesis 2. Thader of
creationis important because by it God determined @eameadship and wom@&submission to

man (cf. 1 Timothy 2:1115). Both Adam and Eve were historic persons, from whom alone the
whole human race descended (cf. Genesis 3:20; Acts 17:26; Romai2d 5el@.).

6. We believe from the record of Scripture, which we hold to be the truth of God, that the time
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when this creation occurred was not untold millions of years ago, but much more recently, probably
less than 10,000 years ago. While we may not be able to calitidaggact date of creation as some

have attempted, it is obvious from the scriptural record that this great event occurred in the order of
some thousands, rather than many millions of years ago. While there are possibly some gaps in the
lists of names anthe genealogical records of Scripture, these gaps must not be exaggerated in the
interests of evolutionary presuppositions, or extended to change the obvious meaning of the
passagesoncerned.

7. We hold with Luther that the Genesis account of creation i8starical account and not to

be interpreted as myth, legend, or allegory. While some figures of speech, such as similes or
metaphors, may occur, as they do in all language, yet the account of creation is clearly intended to
be a literal account and must bo understood. Luther rightly asserts concerning these chapters of
Genesis@Moses spoke in the literal senset allegorically orfiguratively,i.e., that the world with

all its creatures was created within six dags the words read. If we do n@imprehend the reason

for this, let us remain pupils and leave tjob of teacher to the Holy Spidi{Lutheits Works
American Ed., vol. 1, (b).

8. We believe, according to the Scriptures, that originally everything created by God was very
good (Genesis 1:31This implies that, at least for human beings, there wasmoption, sickness,

or death. These evils came into the world through sin, and it was the sin and death of the first Adam
that made necessary the atoning death of Christ, the last Adam (R6ri@di®; 1 Corinthians
15:21:22).

NEGATIVE

1. We therefore are in conscience bound to rejectcmdemn as serious error, opposed to
God truth, every attempt to interpret these chapters ofsGatbrd as myth, legend, or allegory,

or to hold that the pedg or material spoken of there, may be taken as mythical ofiteca, or
impersonal beings, or unreal objects. Thus we reject as foolish arstriptural the notion that

Adam was not an individual person, but rather the generic term for the humaSiratarly, we

reject as contrary to Scripture, the notion that the creation of Eve from@ddae is a myth, and

that the fall of man into sin, as recorded in Genesis 3, may be a myth or allegory, so that no real
garden, tree with its fruit, or serpemtay have been involved at all, but that this could simply be a
myth, relating to some spiritual truth that could be just as well described by some quite different
imagery.

2. We reject the false assertion that the Genesis account of creation is concetnaith n
origins, but with relatioships, as has been taught among us. Not only i€anelationship to God

and the rest of creation largely dependent upon histheicbrigin from a common Creator, but the
very title &Genesié points unmistakably and sgpifically to the origin of all things rather than to
relationships. The Genesis account clearly sets out to inform us about thebnginy things: the
universe, the world, life, mankind, woman, marriage, the family, sin, death, the Saviour from sin,
and Gods people, etc. Without teaching origins, Genesis could not posséuly relationships.

3. We reject and condemn the notion that Genesis 1 and 2 present two different, conflicting
creation accounts, possibly from two different authors. While Gendsi2¥ clearly sets out the
successive order and time of @edreation, Genesis 2Z5 presents the wonderful setting and
detailed account of the creation of man and woman, describing this in more detail, as well as the
divine institution of marriage. T accounts of Genesis 1 and 2 are complementary, not
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contradictory, as our Lord himself teaches in Matthew-59:4

4, We reject the vain attempt to discredit the Mosaic account of the creation by suggesting that
the termdirmameng in Genesis 1:6, describtte primitive, Babylonian concept of a thrsteried
universe, with a solid iron or brass vault separating the heavens, as the abode of the gods, from the
earth as the realm of man. We understand that the déermr ma imdhe toriginal Hebrew
indicatedsomethingstretched o hence the expanse of the heavens or the sky (cf. Job 9:8; Psalm
104:2; Isaiah 42:5; 44:24; 51:13; Jeremiah 10:12; 51:15). It is an unworthy caricature &f God
Word to inject primitive pagan ideas into the text, especially whén lield that such primitive
notions were accepted as factual by the author in his simplicity, but need not be accepted by us with
our much more advanced knowledge. This clearly destroys the authority & @tmild in such
matters and makes man the judgeScripture. In most cases myths and legends that have any
reference to scriptural truths, are simply corruptions of those truths, which arose later, and not the
other way around, that biblical truths are refinements of pagan myths.

5. We reject and condenthe unscriptural notion that even though the Bible clearly implies

the unity of the human radeom Adam, yet, because it cannot be used a&tmological book in

the scientific sense of that wd@rdve may believe or conjecture that there could have aeether

branch of the human race not descended from Adam and Eve. St. Paul deliberately relates the
effectiveness of Christ, as the second Adam, withfdtt that the first Adam brgat sin to all
mankind(Romans 5:121).

6. We reject anccondemn as falsenti-scriptual myth, any theory thavould make man or

other creatrtes the products of evolutionary change from simple to complex organisms, for this
deliberately ignores and rejects the clearly stated, scriptural account & Gedtion. Godé Word

teaches the creation of creatures in kinds which reproduce according to their kinds. This does not
deny the possibility of limited variation withthose kinds.

7. We reject and condemn the variaBsientificdtheories of the origin of the universe, such

as the Gsteady statitheory (that in the universe new matter is constantly being created or evolving),
the dig ban@theory (that the universe began with a gigantic explosion and that it will continue to
expand, all galaxies flying into space indefinitely)dahe pulsating afoscillatingduniverse theory

(that all matter is flying apart from a previously compacted mass, and will eventually slow down,
stop, and begin to contract till it becomes so condensed that it will explode again, and repeat this
cycle indefinitely). These theories reject the scriptural order of creation that the sun, moon, and
stars were created after the earth, as well as the biblical truth that there will be an end to this world
(2 Peter 3:14.2).

8. We reject and condemn every attemptdistroy the unity of the creation account in
Scripture, by professing téind6 conflicting and contradictory sources in the account (such as the
foolish JEDP source theory), which have allegedly been put together loosely by some editor
(redactor). Whildt is possible that a number of sources may have been drawn upon (suchéas God
own account to Adam, Adaimdenealogicateporfy Noalés dog boolg etc.), such sources cannot

be definitely determined, and if theyere used by the author, themder theinspiration of God,

they were woven into a harmonious whole that sets forth the truth of God, to be accepted and
believed by his church in all ages. To postulate other sources injected into the text after the writing
of the inspired author, especially inay that alters hisntended meaning, is an attagkon the
inspiration of Scripture.

9. We reject as inconsistent folly, the-salled ¢igeon holéapproach that would see nature
and religion as two unrelated disciplines, so that one can, witls wenific mind§ accept the
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theory of evolution, yet in faith hold the teaching of creation.@woevelation in nature can never
be inconsistent with his revelation in Scripture: therefore the waeld of a Christian should be
consistent with the clear td@ng of Gods Word.

10. We reject as contrary to Scripture the belief that the death of human beings has been a part
of nature since life first appeared on earth. This belief, that death is something purely natural, is
contrary to the assertion of God himséifat everything he created was very good, and it
undermines the need for Christ as the Saviour from sin and death (cf. Genesis 1 and 3; Romans 5).

11. We reject and condemn the idea that the account of the great flood dkNiaghis only a

myth, built upon eme local flood that did not cover the whole earth. This notion is rejected by the
clear account of that event in Genesis (which says that the whole world and all life were affected),
and by the teaching of Christ that the last judgment, which will coroa tips world, is related to

the previous judgment of the whole woitdthe great flood (Matthe®4:3739).

Article 21
THE IMMORTALITY OF THE SOUL

For hundreds of years the church has consistgmtglaimed her faith that the souls of true
believers wil be received into the glorious presence of Christ immediately at the death of their
bodies. She has comforted the bereaved with the assurance that their loved ones, who have fallen
asleep in Jesus, are at home with their Lord, even while their eanttdyneare being lowered into
the grave. Even in hymns, liturgical prayers and other exhortations, the church has confessed her
faith in the continued existence of the soul after the death of the body. She has understood the
assurance of the Lordhat thog who have believed in him will never diéchn 6:47; 11:26),
despite the obvious truth that all ménally die and are buried, to indicate that the soul of the
believer will live on even during the death of the body. This teaching of the immortalig ebul
has been of great comfort to Christians throughout the ages.

In recent years however, especially since materialistic psychology has made its influence felt
also in the theological world, this traditional belief of the church has been questioned and
challenged. Some have charged that it is a pagan Greek or Platonic idea to speak of the immortality
of the soul. They insist that such a belief has no basis in Scripture. Some have challenged the belief
that the soul can continue to exist apart from thaybin death, and especially that it can be said to
be in bliss before the resurrection of the body on the last day. Some have even gone so far as to
deny that man consists of body and soul (dichotomy) as two entities that can be separated. They
insist onthe secalled holistic view of manwhich sees him as a whole person without separate
entities of body, soul or spirit that could be separated in death. They have claimed, therefore, that if
man is said to have a soul, or to be a soul, then this soulstmargt in his death in the same way as
the body. In death his soul too must be said to be dead, and will live again only in the resurrection
on the last day. They have claimed that it is wrong, therefore, to speak of the resurrection of the
body. We shouldpeak rather of the resurrection of the dead, for this includes the whole person
body and soul.

It has furthermore been asserted that the idea of a resurrection was only a relatively late
development. There is no revelation of, or knowledge of, a exgion in the Old Testament, which
sees the future of man as grim dmapdess. Those who die are simply gathered up with their fore-
fathers in the grave, or are eternally consigned to the underworld, the pit, or sheol. They are not
with God. In oppositio to the Old Testament, however, the New Testament does give hope for man
in a life after death through the resurrectodrdesus from the dead.
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Such views caused deep grief and anxiety in the church as many felt that theiartibpe
assurance was being wmhined. We for our part believe that the ancient teaching of the church in
these matters has essentially been in accordiati Scripture.

AFFIRM ATIVE

1. Accordingly we believe, teach, and confess with Luther, and our Lutheran fathers in the
Small Cateclsm (First Article), that man consists essentially of body and soul; the soul being the
immaterial part of man the real self or ego (Luke 12:2®) - that animates his body and without
which the body is dead (dichotomy; cf. Genesis 2:7; 1 Kings 1Z22Ecclesiasted2:7; Luke
23:46; Acts 7:59).

2. We believethat it has not beenconclusively shown whether the three terms used in
Scripture to describe madyodyg Goubandépiritd (1 Thessalonians 5:23) represent three distinct
entities called by theseames, (trichotomy) or whether the teidspiritd is simply used as a
synonym forésoulj or as a parallel expression (cf. Luke 1#8. In either case the terndsodyd
and &Goub are used in Scripture in contrast to each other in such a way that twesnater
definitely indicated (Matthew 10:28).

3. We believe that while the Scriptures sometimes use the dmubto refer to the whole

person (synecdoche), and sometimes as a rough equivalent of a personal pronoun (cf. Psalm 103:1;
Song of Solomon 1:7; Roma 13:1), or an equivalent of a reflexive pronoun (Matthew 16:26
compared withhimsel®in verse 24), it would be wrong always to understand the éeombin

these ways. There are clear instances where the soul is contrasted with the body, so thaaighat

of the one does not apply to the other (cf. Matthew 10:28).

4, We believe that the traditional description of death as being threefold (spiritual death,
physical death, and eternal death) is helpful in understanding the teaching of Scripture in this
matter.Spiritual death as the immediate consequence of sin, is the separation of the soul from God
(Genesis 2:17; Ephesians 2:1; 1 Timothy 5:6), by which man lost his original righteousness and
lives in rebellion against God (Ephesians-3)2Physical dathis a further result of sin, by which,

after maiGs physical nature has begun to degenerate, his soul finally departs from his body, which
then disintegrates and returns to dust (Genesis 3EI8)nal deathis the final result of sin, by
which those whawvere not cleansed of sin through faith in Christ, are rejected in hell from the
presence of God in body and soul (Matthew 10:28; 286t1Revelation 21:8).

5. We believe that, as a result of Addnsin, all men by nature are born spiritually dead
(Romans &8; Ephesians 2:1) so that their souls are in a state of enmity or rebellion against God
(Romans3:7).

6. We believe that the soul of the Christian, who has been regenerated and come to faith
through the work of the Holy Spirit, has been restored to life ¢&jphs 2:1; Colossians 2:13). This

new spiritual life is sometimes referred to as a new nature, or the image of God being restored to
man (Romans 8:29; 2 Corinthians 5:17; Galatians 6:15; Colossians 3:10).

7. We believe that the child of God, whose soul hase to life through faith in Christ, does

not need to fear physical death, for sin, the sting of death, has been removed so that death cannot
harm him (1 Corinthians 15:557). His real self, his soul, does not die, but lives on through the
death of his bdy (John 11:2526).

8. We believe that the soul of the unbeliever too, survives the death of his body, and is at once
excluded from the presence of Christ to eternal torment (Luke -Ba:R3This condition is also
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described in Scripture as beidg prisord(1 Peter 3:120).

9. We believe that when man dies physically he departs from this physical world of time and
space and enters into an eternal state which is beyond our understanding. It is therefore impossible
for us to understand and adequately describedhénued existence of man in the interval that, for

us, seems to pertain between death and the resurrection on the last day. From the point of view of
eternity or timelessness, these two events could coincide. However, in speaking and teaching of
these gents we can do so only in terms of time and space. We therefore must attempt to speak of
them only in the terms, and in the manner in which they are spoken of @ @wdlation to man in
Scripture- a revelation that is in all respects truthful.

10. We believe that, concerning this intermediate state Stwptures speak of the souls of the
believers who have departed this life as being in paradise (Luke 23:43), with Christ in bliss and
happiness (Philippians 1:23; Revelation 14:13), while the souls oftddpanbelievers are said to
bedn prisor6(1 Peter 3:120) in a state of misery or torment (Luké:2331; Johr3:36).

11. We affirm the doctrine of the immortality of the soul, not in the sense that the soul cannot
suffer spiritual death (we were all bospiritually dead, Ephesians 2:1), but in the sense that the
soul doeshot cease to exist when the lydd dead (Matthew 22:32; Luke 23:43; 2 Corinthians 5:1

8; Philippiansl:23; Revelatiorb:9; 20:4).

12. We believe that there is no incongruity between thehieg of Scripture, that the souls of

the departed are either with Christ in bliss or rejected by him in prison (torment), and the other
teaching of Scripture that there will be a final judgment when the Lord returns on the last day, to
judge the living ad the dead. This may seem incongruous to us from the point of view of time, but
departed souls are no longer in the realm of time. Moreover, the Bible says of unbelievers that they
are judged alreadgdohn 3:18), and of those who believe the Son, that ¢hlegll not come into
judgmend(John 5:24).

13. We believe, with the third article of the Aposti&sreed, not in a resurrection éihole
personéon the last day, as if the soul is raised and comes to life again together with the body, but
in a resurrectionof the body ¢arnisd in Latin, des Fleischesin German). The very term
Gesurrectiodpresupposes the continued existence of the soul or the real person. If the soul ceased
to exist one would have to speak nbtesurrectiorbut of a recreation.

NEGATIVE

1. We reject and condemn the teaching of #imeient Saducees (Acts 23:8) and modern
materialists, that man has no soul or spirit, but that what is called the soul or mind is simply the
working of his nervous system or brain.

2. We reject the pagan viethat the body of man is sinful while the soul is good, so that a
good or perfect soul has to reside in an evil body, until it is freed at last in death. We believe, rather,
that the soul of fallen man is sinful and in need of redemption (Ezekiel203:Zhe whole man

body and soul has been affected by sin in the fall.

3. We reject the view that the soul of man can hawsecontinued existence apart from the
body, so that the soul must die witte body, as one holistic unit.

4, We reject the view that it ithe soul, as well as the body, that is raised on the last day
(whole person). The Bible never speaks of the resurrection of the soul after death. When it speaks of
the resurrection of thé@ead this refersto the resurrection of the body that had diedthesCreed
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says (carnidin Latin anddes Fleischasin German). That this was so, in the teaching of St. Paul,
is evident from the fact that the Greeks in Athens mocked when he spoke of thectesuof the
dead. They would not have mocked at theautia of a soul living after death, but the idea that a
body could live again seemed absurd to them. Clearlyethaection of the dead was seen to refer
to the resurrection of theody.

5. We reject the view that since a soul can have no existence apartifeobody, it must
immediately enter into some interim, heavenly body at death, where it resides until the resurrection
of its original body on the last day.

6. We reject the view that man, after death, lives, not in the sense that the soul continues to
exig, but in the sense that he somehow lives only in the memory of God. When St. Paul speaks of
being unclothedand clothed upon (Zorinthians 5:18), it is foolish to think that nothing or some

mere memory is thus being clothed.

7. We reject and condemn théew that while the believers may be said to live on in Christ
after death, because of the gift of eternal life, even though their souls have died with their bodies,
yet, since unbelievers do not have the gift of eternal life, they cannot be said to edatexist

after death.

8. We reject as unscriptural any belief in a sslglep after death, which excludes a blessed
enjoyment of Chrigs presence (Luke 23:43; Philippians 1:23). While the Scriptures sometimes
refer to physical death as sleep, in the cddmelievers, they never speak of the soul as sleeping in
death. The terndslee@would more appropriately refer to the body in death, which is said to sleep
in the dust of the earth (Danit2:2).

9. We reject the view that the saints of God in the Old Testdrhad no knowledge of, or

hope for, a life after death. This is specifically rejected by Christ when he finds fault with the
Sadducees for thinking that the Old Testament did not teach the resurrection or continued existence
of the blessed after deathhd oftrepeated wordsd am the God of Abraham, Isaac and Jdcob

dThe God of your Fathefisd will be your God, and you shall be my pedpletc. together with the

truth that God ishot the God of the dead but of the livingMatthew 22:32), makes th@ld
Testament full of hope for eternal life. JeBusajor premise here is that God is the God of the
living. His minor premise is that God is the God of Abraham. The inescapable conclusion then is
that Abraham must be alive, even though his body was bamedlies dead in the cave of
Machpelah. Job too, right early, confesses his faith in the resurréiitwt9:2527).

10. We reject and condemn every effort to put the Gédtdnent into conflict with the New,
asserting that they are totally opposite alsdwitspect to their teaching of a life after de&bth
the Old Testament and the New Testament aregaesealed Word and cannot be in conflict with
each otherJesus himself completely rejected such a view (cf. Matthew 22:32).

11. We reject and condemns #otally unscriptural, every belief in a purgatory, as a place for
departed souls after death, where they must suffer temporal punishments still due to them.

12. We reject and condemn every effort to interpret the words of Scripture in a way to
accommodate theiews of modern materialistic psychology, which denies the existence of a soul or
spirit in man.

Practical Issues
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THE EXPRESSION OF OUR FAITH

It has always been recognized that those who really believe what the Scriptures teach, or those
who trust in Chist with a living faith, will confess him also in their worship and daily life. They
will take care that their practice is consistent with their confession and faith. Those, on the other
hand, who are careless and indifferent about their worship andcpréwtreby show that they are
not seriously concerned for the truth of Christ. Faith that does not show itself also in a good
Christian life is not true faith Games 2:17). For this reason it is possible to deny Christ, not only by
rejecting him personallyor denying his truth as in his Word, but by a careless attitude or
indifference in worship, which is incongruent with true faith in Christ as our Lord, or by evil
conduct which is inconsistent with his truth as revealed in Scripture. Any true confedsicim,is
consistent, will therefore concern itself also with practical issues in the life and worship of the
church. The following articles deal with areas where such a confession of Christ has been
endangered or denied.

0000000

Article 22
CHRISTIAN WORSHIP

Perhaps no area in the life of the church has been as controversial and as productive of tension
and division as the matter of Christian worship. Before the formation of the Lutheran Church of
Australia in 1966, members of the two former Lutherarrces (the Evangelical Lutheran Church
of Australia and the United Evangelical Lutheran Church of Australia) were taught to look forward
to the great blessing of uniformity in worship that would be apparent everywhere when the one
church was formed, so thtéhey would feel at home anywhere in the church. Exactly the opposite
has been the result. There is now a much wider diversity of worship forms, styles and moods being
practised in the church than before. This reflects also the chaotic situation in rtapwof
Christian churches throughout the world today. Someone has said that the churches of today have
lost the art of Christian worship.

Mere diversity in thedrms of Christian worship, haver, does not disturb us unduly because
we uphold the Lutheraprinciple that it is not necessary for the chudtiat rites or ceremonies,
instituted by men, should be everywhere dlifaugsburg Confession VII).

What does disturb us, however, is the attitude that lies behind many of the modern innovations
and the dection that they are taking. This has been openly acknowledged to be a rejection of the
traditional reverence in divine worship to a formdabrship that seems to be in tune with our daily
life§ employing thedpirit of freedom and enjoymeéntand invdving daughte§ daving a good
time in churcly delling jokedy &inging rowdy songsand dwatching clowns perfori (The
Lutheran, 2 August 1982, p .278).

This attitude and direction has very largely enjoyed official connivance in our church and has
now so widely and so successfully infiltrated the church that it seems almost impossible to correct
the situation.

On the other hand, those who have opposed this direction have sometimes done so for the wrong
reasons and with inept and inappropriate argunanif change itself were wrong, or the use of
modern language and any contemporary art and music were wrong in itself.

Because of this sad situation it is necessary that our confession should make some pertinent
statements of our beliefs also on the nmraiteChristian worship.
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AFFIRMATIVE

1. We solemnly declare that the whole life of a Christian should be a life of worship in the
omnipresence of God. Such private worship may express itself in ways and forms or details of
prayer that are appropriate onlygrivate communication with God.

2. God, however, calls us to worship him publicly and corporately in the assembly of his
children, and promises us his special presence where two or three are gathered together in his name
(Matthew 18:20). Such public worshipust be distinguished from the private worship of his
children. Not everything that is appropriate for private worship is appropriate also for public
worship in the special presence of God.

3. We believe, teach, and confess that corporate worship in thdi@tegsngregation should

be seen and understood, not merely as some little contemporary act at a particular place and time,
but as a part of the universal worship of God by his church of all ages toghwiitler the

angels and archangels and b# tompany of heavé(Preface, in th€ommunion Liturgy

4, It is important to notice from the Scriptures (Colossians 3:16; Psalm 95, etc.) and from
many old hymns of the church, that much of the communication in Christian worship is addressed,
not only to God, but also to our fellow Christians who worship with us. This highlights the
corporate nature of such worship, so that it is not just an individual relating to God, but it is also
Gods children relating to one another in his presence.

5. We believe that latrue worship of God will be governed by two overarching attitudes,
moods or emotional states which correspond to the Law and Gospel. Theamiity (reverence)
andtrust (faith) respectively, both of which together are essential for every act isti@hmworship.

Both of these are symbolized in the act of bowing down or kneeling before the Lord. Psalm 95:6
states it clearlydO come, let us worship and bow down: let us kneel before the Lord our maker. For
he is our God, and we are the people ofgaisture and the sheep of his hamihen people fell
down on their faces at the feet of Jesus or knelt before him, this exprelsgettie downward
motion - their deep humility or the recognition of their own unworthiness to stand before him; and,
by going down forward towards him rather than backwards and away from-hiheir trust and
confidence in him. These are not contradictory but complementary emotional states. Humility-in
trust, or reverene-faith is essential to all true Christian worship.

6. We believe that such was the case also in some of the very dramatic incidents of worship
both in the New and in the Old Testament. Moses at the burning bush (Exodbis V@25
commanded to remove his shoes and he was afraid to look upon God, but hewmatodnan,
nevertheless. Similarly also, when John fell down at the feet of Jesus as one dead (Revelation 1:17).

7. We believe that in Christ Jesus God encourages us to call him Father, as Luthéosays:
that we may with all boldness and confidence askdsndlear children ask their dear fathdihis
confidence and trust, enabling us to come to God as to our Fsthewst important in Christian
worship. If this should be lost, true Christian worship would disappear in anxiety, fear and terror.
This is oneof the essential differences between pagan and Christian worship.

8. We believe that the Scriptures, also in the Neast@nent, impress upon us the need for an
attitude of humility and reverence in the presence of God. Such reverence is important. Without it
confidence and trust degenerate into mere familiarity and commonplace acquaintance.

9. We believe that it is important to realise, also, that Christian worship today can deal with
our Lord Jesus Christ only in his state of exaltation where the human naf@sue makes full and
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constant use of his divine qualities. Jesus is no longer in the state of humiliation as he was while on
earth. This means that not every close and intimate association with Jesus shown by his disciples
during his state of humiliatiocan be repeated by us towards Jesus in his state of exaltation.

10. We believe that, for truly Gogleasing worshipgvenrthing that is introduced into the
worship service, whether it be music, art, or other forms, must be appropriate for Christian worship
or it will detract from it. The kinds of things that are used and fitted for pagan worship with its
revelry and frenzy are not fitting for Christian worship.

11. We recognize the great power of music in particular to affect our emotions and to solicit
from us vaious moods and attitudes or emotional dispositions. From time immemorial the true
worship of God has been accompanied by appropriate music and song to assist and to support the
Word of God (compare the Psalms and the temple worship, a¥wodticles 25).We are aware

also that pagan worship too made use of music at times to support and intensify the revelry and
frenzy of their worship.

12. We cannot elaborate here in detail precisely which music is fitting and appropriate for
Christianworship and which is nb But we must affirm that since it is known that music, even
without words, exercises a profound influence upon our emotional state, therefore the church does
have arespongility to be concerned about the kind of music that it gaoperly employ as
appopriate forits worship services. Whilg may be true that much music produced ipagicular

age will frequently reflect the popular philosophical mood of that time, yet, in searching for
appropriate music of worship, the church cannot be guided sibylwhat is old, ancient, or
classical, but it must, rather, seek to discover what is appropriate in itself. If the overarching mood
of a piece of music is one of humikitg-trust, then it may well have a placeGhristian worship no

matter how modern drow ancient it is.

13. We consider that music or art forms which express many different human emotions, such
as, joy, peace, exultation, triumph, courage or grief, etc., may have a place in true Christian worship
if they are of such a nature that they aressmtient to, and do not replace, the essential hunrility

trust that is characteristic of Christian worship.

NEGATIVE

1. We reject and condemn failure to distinguish between the ongoing private worship, as
given by Gods children in their private livesnd the public, corporate worship of Gedhildren

where two or three are gathered together in demme. We reject also the consequent, fallacious
assumption that whatever is appropriate for the worship of God in private is appropriate also in the
corpaate worship of God. Thdetails of our private prayers and confessions may be quite out of
place in public worship.

2. We reject every failure to see corporate worship in the context of the universal church of all
ages and with all the hosts of heaven ttansling space and time. This weakness is sectarian in
nature and frequently assumes the need for worship to be very contemporary, in the sense of
utilizing only the culture and jargon of the present times, so as to be relevant to the young people of
today.

3. On the other hand, we warn against the refusal to update the service orders into the
language of the present day, as if there is something especially sacred about archaic forms and
words, or as if modern language cannot express the proper sanctity bfpwdvhile indeed the
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sacred character and proper respect of worship must be maintained, yet there may be reasons why
our worship should be presented in such language as is attuned to the thinking and experience of
mature persons as well as the youth dbto

4. We reject and condemn that approach to Christiarship that evaluates its worth by the
emotionalcighd or &icksdthat one can get out of it. It is not our subjective religious experience
that is the important thing, but the objective presenceasf &1d his coming to us in Word and
Sacranent.

5. We reject and condemn, therefore, the roantred(suljective) view of worship that places
a great deal of importance upon involvement, participation and spontaneity, as if there is special
merit in having evg/one involved by taking a turn at doittys andthat.

6. We reject in particular the public involvement of women in worship services to take
leading, speaking roles, by reading the lessons, distributing the Sacrament and pronouncing the
blessing, etc., wheGods Word requires women to be silent in the services (1 Corinthians 14:34).

7. We reject and condemn every abuse of worship that would, by whatever means, replace the
essential pverarcling attitude of humilityin-trust that is so central to Christian sghip, and the
substituting for it of some other predominant attitude, such ashiggnted happiness, exuberance,
defiance, rebellion or fear, etc.

8. We reject and condemn every attempt to exclude from our worship the -goigmeated
attitude of trust adh faith so that God does not appeadasg Father in heavétut as a stranger and

an avenging judge, with the attitudes of fear and anxiety alone predominating. Similarly, we reject
and condemn every device whereby the-taientated attitudes of revermmand humility would be
totally eliminated from our worship, so that it degenerates into a frivolous exercise, regarding God
with familiarity as acchunmbor duddya In either such case worship ceases to be Christian.

9. We deplore and condemn the refusalnofany in the church to acknowledge what was
known and accepted in all other ages, namely that music has a meaning and a message of its own,
quite apart from the words that may be set to it (1 Chronicles35While men choose to remain

under such anlilsion all talk about appropriate and inappropriate music in worship is empty and
meaningless, and no valid or useful judgments on these matters can be made. In the event of music
itself being quite meaningless, it would have no more place in a worshipeséran the sound of a
creaking floorboard (1 Corinthians 1412). We regard the humble and trusting worship of the
church as of prime importance. Unless the worship of the church is sound, nothing else will be
sound either. It is the first duty of G@adpeople to worshipim in Spirit and intruth.

Article 23
WOMEN IN THE CHURCH

The Godintended role of women in the church can be recognized and properly appreciated only
in the light of Gods special creation of man and woman in the beginning, andnsisanging
purpose and instructions for them as revealed in the Old and New Testaments.

It not only pleased God to create mankind in his own image or likebgssseparate act of
creation, thus clearly distinguishing them from the rest of the creaamesgiving them dominion
over all other creatures on the earth, but it pleased him also to create man and woman separately by
two different and distinct acts of creation, indicating a special relationship between them that would
reflect his likeness in anigue way.

According to the Scriptures the fact that man was created before woman (Genegis, 218






