Welcome to all worshipping with us! 
Pastor Ziebell’s telephone number is 46912276, or 0407583922. 

Email him at peterz@bordernet.com.au. 

The Living Word Bookstore phone number is 46913446.

Weekly sermons and bulletins are available at www.aelc.org.au
COMING SERVICES 

	Sunday, 19 June

Trinity
	Sunday, 26 June

2 Pentecost
	Sunday 3 July

3 Pentecost

	8.30am OAK LR

8.30am TMBA HC Bible Study after service

9.00am GRN LR

9.30am AUB LR

CP at Marburg
	8.30am OAK LR

8.30am TMBA LR

10.00am HC Marburg AELC Mission Service
	8.30am OAK CP

8.30am TMBA HC PZ

10.00am GRN HC CP

10.30am AUB HC PZ

CWA visit 3.30pm

	Sunday, 19 June (White)

	READINGS: Genesis 1:1-2; 4a;

Acts 2:14a, 22-26;

Matthew 28:16-20

	HYMNS: 142   221   135   (404   368)   141

	Sunday, 26 June (Green)

	READINGS: Jeremiah 28:5-9;


Romans 7:1-13;

Matthew 10:34-42

	HYMNS: 151   361   336   357

	Sunday, 3 July (Green)

	READINGS: Zechariah 9:9-12;


Romans 7:14-25a;

Matthew 11:25-30

	HYMNS: OAK & GRN: 335   363   345   (270)   285   353, v.3-4


   TMBA & AUB: 525   308   335   413   (416)   411 v.1


ANNOUNCEMENTS

Tuesday, 14 June, 7.30pm. Men’s Fellowship at Oakey. Opening Devotion: Frank Steinhardt. The Parish Audited report will be adopted at this meeting also. Copies of the audited report will then be available from our parish treasurer. 

DARLING DOWNS PARISH OF THE AELC
TRINITY OAKEY, ST PAUL’S GREENWOOD, ST JOHN’S AUBIGNY, 

BETHLEHEM TOOWOOMBA

12 June, 2011

Pentecost 
HYMNS: 124   116   123  306   (313)   772
INTROIT:  I am lifting up my soul to You, O LORD.

O my God, I trust in You. Let me not be put to shame! Let my enemies not gloat over me!

Certainly, no one who waits in hope for You will be put to shame. Those who act treacherously without any reason will be put to shame.

Make Your ways known to me, O LORD! Teach me Your paths!

Lead me in Your truth and teach me! For You are the God who saves me. I wait in hope for You all day long.

Remember, O LORD, Your compassionate and merciful deeds! For they have existed from eternity.

Do not remember the sins of my youth or my rebellious acts! According to Your mercy remember me, because of Your goodness, O LORD!

The LORD is good and upright. Therefore He teaches sinners in the way.

He leads humble people in what is right, and teaches humble people His way.

All the paths of the LORD are mercy and truth for those who keep His Covenant and His Testimonies.

For the sake of Your name, O LORD, pardon my guilt! For it is great.

Who, then, is the man who fears the LORD? He will teach him in the way that he should choose.

He himself will dwell in prosperity, and his descendants will inherit the land.

The intimate advice of the LORD is for those who fear Him, so that He causes them to know His Covenant.

My eyes are constantly on the LORD. For He will pull my feet out of the snare.

Psalm 25:1-15
COLLECT: O God, on this day You once again taught the hearts of Your faithful people by sending them the light of Your Holy Spirit. Grant us in our day by the same Spirit to have a right understanding in all things and evermore to rejoice in His holy consolation; through Jesus Christ, Your Son, our Lord, who lives and reigns with You and the Holy Spirit, one God, now and forever. Amen. 
READINGS: Numbers 11:24-30 Elders appointed to aid Moses
Acts 2:1-21 The coming of the Holy Spirit at Pentecost
John 7:37-39 Rivers of living water
SERMON: Acts 2:1-21 The Spirit still works in the Church today
SPEAKING IN TONGUES

The issue of what “speaking in tongues” was at Corinth is long-standing. Many interpreters are content to offer no clear resolution. Nevertheless, there are three basic approaches to interpreting what Paul’s Letter says about “speaking in tongues.” They are described below, beginning with the most recent views and concluding with views typically offered by the Church Fathers and the reformers.
Charismatic View
This approach is often associated with the rise of Pentecostalism in 1901 but has roots in the teachings of the French Prophets (Camisards; c 1702), Shakers (c 1747), Mormons, and Irvingites (c 1831). In this view, the Holy Spirit fills people and causes them to speak in human or angelic languages for the purposes of prayer or prophecy (see p 1876). Many charismatics view speaking in tongues as a necessary sign of being Spirit-filled, of perfect sanctification, or even of salvation. They regard such speaking in tongues as a normal activity for Christians that was lost in the early years of the Church. Some groups view Christians who do not speak in tongues as spiritually weak, cold, or dead.
Religious Psychology View
This approach stems from the comparative study of religions and from modern psychiatry (the latter arising c 1792). It began with C. G. Bardili (1761–1808), who compared speaking in tongues with records of ecstatic utterances by ancient Greek prophetesses at the oracle of Delphi. The critical scholar J. G. Eichhorn (1752–1827) popularized Bardili’s opinion around the time that the experiences of Shakers, Mormons, and Irvingites began to be documented. In this view, speaking in tongues is an ecstatic, psychological state that is common to all radical religions and is evoked by religious fervor. The religious psychology view was important for the rise of the charismatic view because it legitimized religious ecstasy as common and blunted theological evaluation of the activity.
Cultural-Historical View
This approach was taught by the Church Fathers and the reformers, who viewed the gift of tongues as a special miracle for demonstrating God’s acceptance of new believers (cf Ac 10:44–48; 11:17) and as a special ability to learn and use languages for the good of the Church. It holds that tongues are genuine human languages, as described in Ac 2:5–11. It points to the use and translation of various languages in the early Christian communities, which were culturally diverse.
The expression “to speak in a tongue” is common in Hebrew and Aramaic, where it means to speak or read another language (cf Dt 28:49; Ne 13:24; Es 1:22; Is 28:11; 33:19; Jer 5:15; Mishnah; Targums). Rabbis regarded Hebrew as the proper language for prayer (Sotah 7:1–2; Megillah 2:1) and the holy or heavenly language (spoken by angels, Babylonian Talmud, Sotah 33a). They wrestled with the issue of which language(s) to use during worship (see Concordia Journal 22:295–302). In the first century, Hebrew was still the language of temple liturgy in Jerusalem (see p 1835), but Aramaic or Greek was spoken by most people in Galilee and Judea (Mk 5:41; Jn 19:20; Ac 6:1; 21:37–22:2; 26:14). As Jewish Christians traveled, they naturally took their languages and synagogue practices with them.
The Corinthian congregation began from Paul’s preaching at a Jewish synagogue (Ac 18:4–8). Members of the Corinthian congregation knew various languages. Paul’s Letters to them are written in Greek but include Hebrew or Aramaic liturgical terms and titles (1Co 1:12; 3:22; 9:5; 14:15; 15:5; 16:22; 2Co 1:20). Roman Jews were also present (Ac 18:2), and inscriptional evidence shows the importance of Latin at Corinth, since the Romans rebuilt Corinth as a colony. It is easy to see how language in worship could become an issue, especially when proud “Hebrews” came to teach at the church (2Co 11:13, 22).
Luther on Tongues
The cultural-historical view was what Luther had in mind as he interpreted 1Co 12–14, and was the setting assumed in the Lutheran Confessions (AC XXIV 3–4; Ap XXIV 2–5). 
Taken from the Lutheran Study Bible, available for purchase at The Living Word. 












c circa


AC Augsburg Confession. 


Ap Apology of the Augsburg Confession. 





